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Rudenko, Sergii (2022) Editor’s Preface. Future Human Image, Volume 17, 4-6. https://doi.
org/10.29202/fhi/17/1

This issue of the Future Human Image journal has become exceptional. It has been published after 
more than 80 days since Russia launched the war against Ukraine. However, the authors prepared and 
submitted most of the articles to the editorial board until February 24, 2022. This day was the beginning 
of a cruel, unprovoked, illegal in terms of international law and norms and customs of war, unjustified 
military aggression of Russia against Ukraine and the Ukrainian people. 

The editorial board of the Future Human Image journal, together with the entire staff of the International 
Society of Philosophy and Cosmology, firmly condemns the open war of Russia against Ukraine. We 
consider this war as a violation of current norms of international law, international obligations of Russia, 
rules and customs of warfare, and encroaching on the fundamental humanitarian values of the civilised 
world. The editorial board of the Future Human Image journal will always support Ukraine and its people 
and fight with all its strength for the victory of Ukraine in the war against Russia, whose actions today are 
aimed at the genocide of the Ukrainian people.

Keywords: Future Human Image, genocide, military aggression of Russia, International Society of 
Philosophy and Cosmology, Ukrainian people
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This issue of the Future Human Image journal has become exceptional. It has 
been published after more than 80 days since Russia launched the war against Ukraine. 
However, the authors prepared and submitted most of the articles to the editorial board until 
February 24, 2022. This day was the beginning of a cruel, unprovoked, illegal in terms of 
international law and norms and customs of war, unjustified military aggression of Russia 
against Ukraine and the Ukrainian people. 
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The editorial board of the Future Human Image journal, together with the entire staff of the 
International Society of Philosophy and Cosmology, firmly condemns the open war of Russia against 
Ukraine. We consider this war as a violation of current norms of international law, international 
obligations of Russia, rules and customs of warfare, and encroaching on the fundamental 
humanitarian values of the civilised world. The editorial board of the Future Human Image journal 
will always support Ukraine and its people and fight with all its strength for the victory of Ukraine 
in the war against Russia, whose actions today are aimed at the genocide of the Ukrainian people.

2019 was the beginning of an active scientific, educational, and cultural cooperation 
between the International Society of Philosophy and Cosmology and the Guangdong University 
of Petrochemical Technology, one of the leading centres for studying Chinese-European 
relations in Guangdong Province of modern China. Since this time, we have been observing 
a noticeable increase in interest in the study of Chinese philosophy, culture, and problems of 
implementation of the Belt and Road Initiative, from both scholars-members of the International 
Society of Philosophy and Cosmology and a more comprehensive range of researchers from 
Ukraine, Poland, India, Germany, and Slovakia. An essential component of this issue is articles 
united by the study of modern Chinese philosophy and culture, problems, and prospects for 
the development of current Chinese-European scientific, educational, social, humanitarian and 
economic cooperation within the framework of the Belt and Road Initiative.

As a result, in the current issue, readers will be able to get acquainted with the results of 
research on the reception of modern Chinese philosophy in Eastern Europe, the impact of 
contemporary Chinese philosophy on the formation of future educational practices in Europe, 
the peculiarities of the interpretation of ancient philosophical culture and Chinese philosophy 
of the 20th century, as well as with a comparative analysis of the concept of war in Chinese 
philosophy and philosophical culture of indigenous peoples of North America and the history of 
the formation of studios on Chinese philosophy in Ukraine.

Another thematic area of this issue is presented by the research articles focused on improving 
the practices and institutions of social justice, the humanitarian aspects of Christian geopolitics 
and the mechanisms for restoring the economy in the post-war state. 

Some authors of this issue presented their research results at the International Research 
Conference “The Days of Science of the Faculty of Philosophy” (May 11-12, 2022), which is 
annually hosted by the Faculty of Philosophy of the Taras Shevchenko National University of 
Kyiv (Ukraine). This conference has become a noticeable international representative platform 
for exchanging scientific experience, co-organised by many leading universities and scientific 
institutions in Ukraine, Poland, the United States, Canada, China, Chile, and Vietnam. Since 2018, 
the International Society of Philosophy and Cosmology has joined the team of co-organisers of 
this scientific conference. In addition, the Future Human Image journal has become a platform 
for publications of reports that attracted the most interest among conference participants.

The editorial board plans the next volume of Future Human Image journal in the form of a 
special issue devoted to the topic of the future of Ukraine and the world in wartime. A special 
issue will focus on the study of threats to the fundamental humanitarian values of the modern 
civilised world and the development of new international instruments of humanitarian security 
and sustainable development. We invite our Ukrainian and international partners and all scientists 
who carry out research in this area.

The Editorial Board expresses its gratitude to all authors, reviewers, and editors for preparing 
this issue in the difficult conditions of war and hopes it will be interesting and useful for our 
journal readers.
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Avinash Pitale Puradkar, Rina (2022) Concept of Social Justice through the lenses of 
Dr. B.R. Ambedkar: An Appraisal. Future Human Image, Volume 17, 6-13. https://doi.
org/10.29202/fhi/17/2

This article reflects upon social justice, which is the essence of the Indian Constitution. To protect the 
social order of the society, it is the duty of the state to promote social justice for equal opportunity and 
equal rights for social, economic and political development. This paper makes an attempt to explore the 
concept of social justice through the lenes of Dr. B.R. Ambedkar. Thereafter, it focuses on his struggles 
and ideas on social justice in the Indian context and it try to explore the relevance of his concept of social 
justice in the present times.

Keywords: equality, fraternity, liberty, social democracy, discrimination, justice. 
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Introduction

Social justice is a manifestation of just action and a just state of affairs in society. According 
to McCormick, ‘equal well-being of individuals as a basis to social justice.’ Rousseau stated 
that men are equal by nature. But “…private property has made them unequal and further 
perpetuated inequalities. Therefore, the perfection of man lies in the improvement of society 
that can be done by remarking man cultivating natural feelings and sentiments which guarantee 
equality and social justice. The goal of social justice is the reordering of society to eliminate 
the source of injustice in social relations, such as discrimination on the basis of caste, sex, 
religion, race, creed, etc.” (Patak, 2016).

© Avinash Pitale Puradkar, Rina, 2022
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The social justice concept emerged out of the process of evolution of social norms, order, 
law, and morality. It lays emphasis upon just action and created a space for intervention 
between the different strata of the society. The ‘social justice’ term consists of two words, 
one is ‘social and the second one is ‘justice.’ The term ‘social’ is related to all human beings 
living in society, while ‘justice’ is concerned with liberty, equality, and rights. Thus, social 
justice is concerned with liberty which provides equality and maintains individual rights for 
every human being in society. In other words, it is the highest possible development of the 
capabilities of all members of the society that may be called social justice.

Professor R.M.W. Dias states that ‘Justice cannot be defined in one standard formula 
which can be applicable for all n the same manner. The concept of justice is complex and 
shifts the balance between many factors. Justice means ‘the just allocation of advantages and 
disadvantages so it will prevent the abuse of power, preventing the abuse of liberty, is the just 
decision in the situation of disputes and thereby adopt the changes’ (Dias, 1985).

Social justice is one dimension of the concept of justice that stands for the organization of 
society based on the basic principles of equality, liberty, and fraternity. It lays greater emphasis 
on the principle of equality, both social and economic, and fraternity with a view to creating 
such human social conditions that ensure the free and fair development of all human beings. 
The concept of social justice gave preference to deprived sections of society compared to 
favoured section of section and saw that each one would benefit.

Justice is considered one of the most important values in political philosophy (Anand, 
2017). The different schools of thought on justice depend on “…whether they are ancient or 
modern, or whether they have originated in the East or the West. Greek thoughts on justice 
are very old and dominant too. The ancient Greek political thought identified justice as a 
virtue, which was incorporated into moral philosophy” (Anand, 2017). The king or the state 
was depicted as divine and considered the abode of justice. Plato and Aristotle equated “good 
society” as a “just society.” For Plato, justice was the virtue of the wise and according to 
him, no ideal state was possible without justice. Aristotle identified justice with fairness and 
equity. The concept of social justice in the Roman-Greek tradition emphasizes what Cicero 
had said that is, “we are born for justice, and that right is based, not on man’s opinion, but on 
his nature. It will be helpful if we have a clear concept of man’s fellowship and union with his 
fellow beings, no one is like others, Thus, our existence depends upon the existence of others.” 
(Sabine & Thorson, 1973).

The ancient Indian tradition has related justice to the performance of duties and not with 
the concept of rights. These two aspects were ‘Dandaniti’ and ‘Dharma’, which were related 
to justice. ‘Dandaniti’ was very much connected to the modern concept of justice (law and 
punishment). It also recommends the legal aspect of justice. Dharma was a synonym for the 
code of duties and justice. It was nothing but virtuous conduct with dharma. The platonic 
concept of justice differs from the Hindu concept of justice, justice means the performance of 
duties prescribed by dharma.

For Plato, social justice is a social order which is based on human nature consists of three 
main aspects: rational, spiritual, and appetitive. The rational aspect means wise and its main 
function was to rule and command; the function of the spiritual aspect is to maintain law and 
order in society; the function of an appetitive aspect of human nature leads to the satisfaction 
of bodily appetites. A person who has rational faculty is wisdom, respect, tolerance, reasoning, 
discipline.
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Concept of Social Justice

Dr. B. R. Ambedkar, being born in an untouchable (Mahar) community, was subject to 
socio-economic discrimination at every stage of his life. This indicate that man not only 
hated man, but the so-called upper caste Hindus kept themselves away from the shadows 
of the untouchables or Mahars.’ Untouchables were not allowed to enter temples as well as 
schools; if they take admission to school, then they need to sit outside the class and study. 
These inhumane traditions were the outcomes of the social structure and the caste system. In 
such a society, Ambedkar was born and brought up. Going through tremendous hard times in 
life after finishing his education, he launched himself politically to fight for the rights of the 
deprived and depressed classes and thereby tried to establish an equal society. He never made 
any compromise against injustice. He never cared for prestige and self-aggrandizement. He 
rebelled against social injustice and inequality which was present in traditional Indian Society. 
Ambedkar was the architect of the Indian Constitution and a promoter of social justice. Thus, 
he had a longing for fundamental social revolution as a precondition of all other kinds of 
transformations inclusive political and economic. For Ambedkar, a Just society is one in which 
a lot of reverence and less hatred exists, and compassionate society is created (NCERT, 2010: 
63). His concept of social justice is based on liberty, equality, and fraternity. For him, religion 
is based on universal principles of morality and can be applied to all times, states, caste, and all 
races. This principle is based on unity, respect and acceptance of all human beings, irrespective 
of men, women, untouchables, or disadvantaged groups. 

According to Ambedkar, the root cause of inequality in Indian society is the caste system. 
Ambedkar’s concept of social justice is based on the equality of all human beings, the equal 
treatment of both men and women, and the respect for the weak and the downtrodden is 
similar. This aim at human rights, benevolence, mutual love, sympathy, tolerance, and charity 
towards fellow beings, humane treatment to all cases, dignified life to all citizens, the abolition 
of the caste system, education and property to all, goodwill and gentleness to all (Jatava, 
1998). Ambedkar wanted social transformation through the establishment of social democracy 
where equality, fraternity, and liberty could prevail in every sphere of life of all members of 
society. This was the dream of Ambedkar and he tried to bring it into actuality with the help 
of the Indian Constitution; the theory of Social Justice emerged from the concept of social 
democracy. His concept of social justice emphasizes human rights, benevolence, mutual love, 
sympathy, tolerance, and charity towards a fellow being. His view on social justice emphasizes 
the removal of manmade inequalities through the law, morality, and public conscience; he 
supported the concept of justice for a sustainable society. His theory of Social Justice has 
been widely accepted and adopted into the field of Human Rights that speak not only about 
just political equality, but social equity, promoting inclusiveness of diversity and access to 
basic fundamental rights. This brings to mind another freedom activist in American civil 
liberties, Dr. Martin Luther King Jr, a leader of the black civil rights movement in America. 
He fought for equal treatment in the social, economic, and political spheres of American life. 
Like the Montgomery Bus Boycott led by Martin Luther King Jr. for the right of black people, 
even before the Dandi March, which was led by Mahatma Gandhi, Ambedkar led the Mahad 
Chavadar lake March at Mahad village in Maharashtra at Raigad district against the elite or 
privileged classes of the villages who denied equal access of water to the deprived caste known 
then as Mahars or Both Martin Luther King and Ambedkar were aware that they have the 
capacity to inspire a large number of crowds with their words.
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Ambedkar denounced the religion he was born in and stated that he will not die in the 
religion in which he was born, i.e., Hinduism. He embraced Buddhism because this religion 
lays emphasis on the basic principle of equal value to all life everywhere, which he shared to 
a large extent in his fight for emancipation from discrimination. Buddhism inspires not only 
him to fight for the rights of untouchables but provided a platform for the people belonging 
to deprived classes by giving the slogan “Educate, Agitate, and Organize” and fighting for 
social, political, and economic justice through peaceful, lawful, and democratic means. For 
Ambedkar, Buddhism is rooted in liberty, equality, and fraternity, allowed for spiritual and 
ideological emancipation from the Caste system, and religious conversion meant, according to 
him, a change or an evolution in the way an individual or group views themselves with respect 
to society. Dewey inspired Ambedkar to break free from an unjust society; instead of living an 
anti-social life, he created a new community with principles of Buddhism that coincided with 
ideas of Liberty, Equality, and Fraternity that Ambedkar could accept.

Valerian Rodrigues figures out Ambedkar as a political philosopher in his essay, “Ambedkar 
as a Political Philosopher,” he points out the concern of Ambedkar for justice, liberty, equality, 
community, democracy, and authority, legitimacy, and recognition (Rodrigues, 1993). His 
idea of social justice includes political and economic justice too. Ambedkar insists on “the 
social upliftment of the least advantaged, including Dalits, minorities, women, and workers. 
He believed that the caste system, communalism, patriarchy, and industrial exploitation of 
workers created hurdles and stood in the way of a just society” (Annand, 2017). The traditional 
Hindu society was rigid and had an unequal social fabric, so Ambedkar stated that this unequal 
society needed to be changed with some substantial principle of social justice.

Comparison of concept of social justice with other thinkers

Ambedkar’s conception of justice was that all individuals should be treated as equals in 
terms of social status. He outrightly rejected the existing social inequality and exploitation 
present in society. He believed liberty, equality, and fraternity need to be maintained in society 
to secure an egalitarian just society (Annand, 2017). The caste system has violated the three 
basic principles of social justice, which were the root cause of the egalitarian society.

Ambedkar’s philosophy echoes existential philosophy, which states that man’s life is a 
continuous conflict in when the question of choice comes. Man is fundamentally free, and he 
makes his own ideals with a view to bringing about a particular social system in the future. 
Jean-Paul Sartre states that man cannot escape the usage of freedom as freedom is essential in 
the existence of mankind. Freedom would remain in life forever as long as the existence of man 
continues. So, Man’s freedom is unlimited, which means, freedom can never be destroyed by 
any law or moral rule; neither can it be eradicated by the oppression of an ideal or any system 
of obligations. However, this fact does not justify man’s escape from responsibility, which is 
the sole basis of the existential idea of justice. Man is responsible for all his actions as well as 
ideals, which he chooses as a free being, whether these actions and ideals are interconnected to 
justice, morality, democracy, or economic welfare. Man’s just ideals or unjust social or political 
system inspire him to choose his own course of action. Sartre states that man is responsible for 
himself and also for others. In the spirit of his choice, He creates a certain image (concept) of 
man…” (Sartre, 1947). When Ambedkar raised his voice for equal treatment for untouchables 
and other marginalized groups, he had the existential idea of justice in his mind, which led to 
social justice.
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Rawls’ conception of justice seeks equal deliberation of all people. Even Plato had thought 
of inequality when he noted that “democracy distributes an odd sort of equality to equals 
and unequal” (Bindeshwar, 1997). Rawls’ idea of “justice as fairness” is both political as 
well as moral in conception; it is framed by keeping in mind the basic structure of modern 
constitutional democracy (Rawls, 1972). Here, Ambedkar’s theory of justice resembles Rawls’ 
theory of justice as fairness’ which “seeks to establish a just and fair society considering the 
inequality within society” (Annand, 2017).

John Rawls states that the concept of social justice is that where all social primary goods, 
liberty, and opportunity, income, and wealth, need to be distributed equally among the people 
and any unequal distribution of these goods is needed then it should be done to favored the 
least one (Rawls, 1972). The ‘least favored’ in every society must be given initial advantages 
place to comply with the most favored in the society by the unequal distribution of “social 
primary goods” to the advantage of the least favored. In enunciating this view, Rawls must 
have foreseen the doctrine of ‘Protective Discrimination’ incorporated in the Constitution of 
India under Article 15.

Dr. Ambedkar has stated that the concept of social justice has moral and legal deliberations 
behind it. He accepted justice as a guiding and evaluative principle in shaping our own 
morality. His conception of social justice is based on human values adopted from the French 
Revolution such as liberty, equality, and fraternity. The Renaissance period bought intellectual 
development by giving rise to socio-political philosophers like Thomas Hobbs, John Locke, 
and even Rousseau, Ambedkar adopted the principles of their socio-political philosophy in the 
Indian Constitution in the form of a preamble which is meant as a guide to interpret the entire 
Constitution: “He believed that if these values are cultivated by individuals, then there will 
be neither caste barriers dividing them, nor any social obstacles created by caste preventing 
the individual from leading free lives” (Jammana, 2017). Each individual will have empathy 
and mutual respect for each other. To this, only Ambedkar calls Social Democracy. Therefore, 
social democracy is a way of life, which accepts liberty, equality, and fraternity. So the divorce 
from one of the above mention principals will defeat the very purpose of democracy. Social 
justice is an evaluative principle and dynamic because it accounts for the changing situation 
and suggests the abolition of unjust customs, traditions, and social structures to promote the 
welfare of the people and the preservation of the rights of the poor and marginalized sections of 
society. For him, the concept of justice does not merely mean the distribution of social wealth, 
but a way of life-based on values of liberty, equality, and fraternity extended to all sections 
of the society, and not just to the privileged classes. The soul of Ambedkar’s conception of 
social justice lies in unity and equality of all human beings irrespective of independence of 
class, caste, gender, and social stature, with regards to social rights, tolerance and charity, and 
protection of dignity of all citizens. He instills social justice because it includes all kinds of 
justice, namely, legal, economic, political, moral, religious, natural, and administrative.

Ambedkar emphasizes in his theory of social justice that no person should be treated 
as a means to an end because every individual is independent, free, capable of intellectual 
discretion, and has the ability to choose what is best for him or her. In an ideal society, every 
individual should be given the means and opportunity to succeed in whatever they aspire 
for. Therefore, the aim and objective of the society is the growth and progress of every 
individual irrespective of caste, community, creed, and gender. He worked consistently for the 
rejuvenation of humanity, for the well-being of mankind, and for the transformation of man 
and society. He was a great social liberal. He was a great visionary and want to establish a new 
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society “based on the principles of justice, equality, and fraternity. Thus, the idea of justice, 
equality, liberty, and fraternity is a great achievement” (Malik, 2011).

A great political philosopher Jean-Jacques Rousseau wrote in  his book ‘Du Contract 
Social (1762)’ that man is born free, but everywhere he is in chains, those who consider 
themselves masters of others are the greatest slaves. He emphasized in his concept of social 
contract on liberty, equality and fraternity, which influenced Ambedkar to fight for the rights 
of marginalized or deprived classes of India. 

Conclusion

To conclude, while discussing the concept of social justice through the lens of Dr. B.R. 
Ambedkar, it also lays emphasis on the concept of social justice given by other thinkers. 
The social justice concept that has been defined here lays the foundation of a society that 
will be based on equality, liberty, and fraternity. Although Plato, Rawls, and existentialist 
philosophers have not defined social justice in these specific terms the way Dr. Ambedkar 
did. These principles of social justice were inferred from his writings on social justice. When 
the idea of social justice is understood, it becomes easy to infer from Ambedkar’s writings 
and speeches published posthumously, which focus on equality, liberty, and fraternity are the 
basic principles of his theory. He emphasized that, without equality, liberty would produce 
the supremacy of the few over many. Equality without liberty would kill individual initiative. 
Without fraternity, liberty and equality will not be a natural course of things. Ambedkar thought 
that social justice can practice if political democracy is extended in the social and economic 
fields through constitutional means. 

Beteille’s analysis of distributive justice includes distributing benefits equally to every 
member of society, equality before the law, equal protection of laws, and equality of opportunity, 
which is reflected in Ambedkar’s theory of social justice. From this, it can be viewed as that 
these principles are already preserved by Ambedkar’ in the Constitution of India. The principle 
of equality is preserved in the preamble of the Indian Constitution, not as a slogan, but it has 
been substantiated with the Right to equality (Article 14), equality of opportunity (Article 
16), and equality of condition, which is reservation (Articles 330, 332, 335 and 46). This was 
done especially because he must have thought that in Indian hierarchical society, equality of 
opportunity may, in turn, produce inequality and subordination.

Ambedkar agrees with Bergbon’s idea of justice as it bases on the idea of equality, of 
the proportion of ‘compensation. Equality means equal rules and regulations, rights, and 
righteousness which are concerned with equality as a principl: “If all men are equal, then all 
men are of the same essence and the common essence imbibes them to the same fundamental 
rights and to equal liberty” (Ambedkar, 1987). Ambedkar’s concept of justice is grounded 
in human values. For Ambedkar, justice is simply another name for liberty, equality, and 
fraternity.

Ambedkar states that political democracy can last only if it is based on social democracy, 
which recognizes equality, liberty, and fraternity as the principles of life. The principles of 
liberty, equality, and fraternity should not be treated as separate because it forms a unity which 
means to separate one from the other is to destroy the very purpose of democracy. Hence, for 
Ambedkar, democracy is an essential component for attaining social justice.

For Ambedkar, liberty plays an important role in shaping human values, which are 
grounded in the expression of thought, belief, and faith. Man becomes and progresses when 
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he expresses himself in different ways and modes of life. He can explore hidden talents d 
through liberty and also can choose the best way to shape his destiny. To prevent absolute 
liberty, equality comes into the picture. It connects human beings to human beings belonging 
to different groups and brings them in mutual ties, cooperation, and social sympathy. Citizens 
cannot live in deprived conditions. The concept of equality acknowledges and gives rise to the 
conscious understanding of mutual obligations and mutual recognition of rights, which binds 
society members together. Equality is, therefore, the binding force of all the people belonging 
to different caste, creeds, gender, or communities. The fraternity provides an atmosphere 
wherein people can enjoy the values of liberty and equality.

Ambedkar reinforces that fraternity means a sense of common brotherhood of all Indians, 
especially people belonging to different socio-cultural backgrounds; solidarity in social life. 
Therefore, Ambedkar states that the principles of the trinity of the unity of these principles 
cannot be separated from each other as one supplements and complements the other in the 
process of social justice. The concept of social justice reinforces a mode of life that will help 
every man to acquire his rightful place in society. This principle help every individual to live 
a dignified and respectful life without any unnatural and manmade discrimination in society. 
The other principles of social justice indicate the supremacy of constitutional rules, equality 
before the law, grant of fundamental rights, the performance of duties, adherence to legal and 
social obligations, and finally, a firm faith in the value of justice, liberty, equality, fraternity 
and dignity of human personality. His conception of justice is therefore holistic in nature. He is 
more concerned with social transformation and the development of society as a whole.

Relying on Ambedkar’s thoughts on social justice, the Indian Constitution guarantees equal 
rights to all irrespective of differences and human dignity. He was genuinely concerned for the 
overall development of the vulnerable sections of the Indian society and therefore, he chose to 
demolish the existing caste discriminative social structure by enacting the Constitution. The 
above discussion emphasized that Ambedkar’s concept of social justice is relevant even in 
today’s contemporary Indian society because it promotes and upholds the rights and dignity of 
the deprived and marginal sections of the society in a constitutional and legal manner.
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The South Caucasus region has always been an area of interest for major states. It all stems from the 
geopolitical and geostrategic location of this region. In the 21st century, its role is growing. The political 
stability of the South Caucasus does not depend only on the three states in the region, but also on regional 
players: Russia, Turkey, the European Union, the United States, Iran, etc. 

The main security challenges in the South Caucasus regions are separatist conflicts, which include 
many unresolved conflicts involving external forces. It should be noted that Russia is the main actor in the 
conflicts. Turkey also has its own geopolitical interests. It must be said that the growing southern conflicts 
in the Middle East, which have taken on a permanent character, have a significant impact on the conflicts 
in the South Caucasus.

It must be said that the Russian factor in the South Caucasus region, especially for Georgia, has a 
very negative impact. As Georgia announced its pro-Western course and began to work quite actively on 
joining Euro-Atlantic structures, relations with Russia have since become extremely strained. The same can 
be said for Ukraine, which aspires to become a member of the Euro-Atlantic family. Russia has pursued 
an aggressive military policy and has also been a major emperor in terms of ethnic conflicts in Georgia. 
Russia considers the South Caucasus region as its sphere of influence and is quite aggressive in pursuing 
the policy of new players. A clear example of all this is the August 2008 Russia-Georgia war. With regard to 
Ukraine, the annexation of Crimea in 2014 and the Russia-Ukraine war in 2022. It is in Russia’s interest to 
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expand its influence in the post-Soviet space, especially in the Black Sea region. Russia is trying to increase 
its influence and control of the South Caucasus region through its military-political and economic actions. 
The article discusses the role of Russia’s “soft power” in Georgia’s security and key aspects of economic 
policy.

Keywords: Soft Power, Military Conflicts, South Caucasus, Regional Security, Russia, Georgia, 
Ukraine, NATO, Economic security.
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Introduction

It should be noted that Russia has a special relationship with the Caucasus; it is strategically 
closely linked with the South Caucasus. In fact, Russia cannot even provide sufficient security 
guarantees for its own federal entities. Nothing to say about good governance. Russia’s 
political interests in Georgia are noteworthy, as is its policy of annexation and occupation of 
part of Georgia, which violates the sovereignty of the country.

Amid international sanctions and the escalation of hostile relations and economic problems 
with the West, it can be said that it is unable to carry out open military aggression against 
Georgia (King, 2017: 35). Russia has shifted to the use of so-called “soft power” to some 
extent, and it is against this background that it retains its sphere of influence in the South 
Caucasus. By activating elements of pro-Russian propaganda and Russian “soft power” and 
constantly demonstrating its military might, Moscow is trying to establish in Georgian society 
that it is a significant player in the region and seeks to undermine, to some extent, Western 
interests in the region.

 At the behest of Russia, socio-political groups in Georgia are trying to convince Georgian 
society of the benefits of cooperating with Russia through a disinformation campaign and false 
arguments (Russian Soft Power in Georgia, 2016: 1). Russia is manipulating the problems of 
conflict regions. Georgian society seems to be showing the inability of the West toward the 
occupied territories. It seeks to reinforce skeptics of the pro-Western course (Russia’s Soft 
and Hard Power in Georgia, 2017: 1). Through “soft power,” Russia has created a reality 
in Georgian society where the West is an enemy that threatens traditional Georgian values. 
Moscow is trying to show America its dominant position in the post-Soviet space, thereby 
weakening Western influence and capabilities.

The policy pursued by Russia is really part of a strategically established concept, because 
it limits the scope of involvement of Turkey with the policy produced. Amid deteriorating 
Turkish-Russian relations, Moscow is no longer motivated to accept Ankara’s limited 
positions in the Caucasus. Also, in light of the current situation, hybrid forms of aggression 
remain a growing challenge for the country’s security. It must be said that Moscow continues 
to strengthen its military potential in the Caucasus region. Russia is also trying to bring the 
occupied regions and separate components of the Armenian armed forces under joint control. 
Russia also controls all major rapprochement routes necessary for military operations against 
Georgia. At the same time, it is strengthening its capacity to conduct hybrid-type operations in 
the region (The Limits to Russian Soft Power in Georgia, 2016: 1). Russia wants to change the 
international system to some extent. For this, it wants to limit the influence of the United States. 
Moscow’s aggressive actions are aimed at cutting off both direct and bilateral cooperation with 
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the United States. It should be noted that Russia traditionally creates the maneuvering space 
using the existing disagreements between Washington and its partners.

It is necessary to note that Russia’s growing aggression is mainly manifested in the direction 
of the South Caucasus and Ukraine (The Ukrainian Crisis, 2014: 1). Russia is also concerned 
about NATO enlargement to Eastern Europe. It must be said that Moscow is skeptical of 
the further enlargement of NATO. Russia perceives this fact as a blow to strategic interests. 
Therefore, Russia is conducting intensive military exercises and increasing its military 
potential in strategic areas. It also fixes that it will have an advantage in case of escalation of 
the situation. Russia is trying to use “soft power” in the EU countries to increase its influence 
in Europe, as it will prevent the formation of a common position between European countries.

Moscow explains the intensification of its efforts toward Europe by saying that this is 
a response to NATO’s intensification in Eastern Europe. The Kremlin reacts with particular 
aggression to Western activities in the regions where it has its sphere of influence (Statement 
by NATO Foreign Ministers, 2014: 1). Using its strong military positions, Russia has more or 
less successfully managed to limit the West’s strategic access to its immediate borders. With the 
current situation in Ukraine, Russia is trying to increase its military advantage over the West. 
One of the important directions of Russia’s policy is to gain and maintain a dominant position 
on the Black Sea (Charter on a Distinctive Partnership, 2009: 1). Russia is trying to discredit 
the EU and NATO in European countries and shake the role of the United States. For the same 
reason, Moscow is trying to shift relations with major European states to a bilateral format. 
Moscow needs to weaken its perception of Russia as a major threat in Western European 
countries. Against this background, it intensified the pressure in other directions.

Russia’s “soft power” differs from Western examples of “soft power.” In the case of Russia, 
we are dealing with a “soft power” adapted to the Russian reality. It is based on the perception 
of the West as a camp hostile to Russia as well as portraying this camp as a threat to Russia’s 
national and foreign interests. The resources, narratives, and goals of the Russian “soft power” 
are set and controlled by the state. This concept was discussed at the state level in 2007 when 
it was reflected in the documents of strategic importance to the state. The idea of “soft power” 
is also mentioned in Russia’s 2015 state security strategy (Russians Happier With Putin, 2017: 
1). The narrative tailored to Russia’s immediate neighborhood, despite the different specifics 
of the countries, carries common features. In many cases, Russian narratives are tailored to 
the weaknesses of the target country. The agitation of populist communities also manifests this 
approach. As a result, we have a kind of ideological tool in the form of Russian “soft power,” 
which, on the one hand, carries out anti-Western propaganda, and on the other hand, the so-
called is popularizing the “Russian world” (Kyiv Says Russia Attacked Ukrainian Navy Ships, 
2018: 1). The latter’s narrative is mainly manifested in the popularization of language, culture, 
history, common heritage, economy, religion, and conservative values. It should be noted that 
the Russian narrative towards Eastern European countries is not based solely on the “struggle” 
to preserve traditions and values. The Eurasian Economic Union was formally established in 
January 2015. It is a kind of alternative to the EU as a regional integration project. In order to 
expand the Eurasian Economic Union and attract new members, Russia is using “soft power” 
methods to attract countries in the region. It must be said that the Russian soft power idealizes 
and popularizes the good of the Russian world. In its main narrative, we find powerful anti-
Western propaganda divided into several components.

After the war in August 2008, the problems created in the Georgian economy have 
repeatedly been the subject of political statements. Russian military aggression has had a 
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significant impact on Georgian business. Both local and international organizations talked 
about it (Mchedilze, 2009: 1). Prior to the Russia-Georgia war, Georgia’s economy grew by 
8-9 percent. After the war, it changed, and the average annual growth rate of the economy 
was 2 percent. But this decline is not just the result of war. The hostilities were just over when 
the global financial crisis erupted, and it naturally affected Georgia as well. However, small, 
medium, and large companies operating in the country until the spring of 2009 attribute their 
problems mainly to the August war.

The global financial crisis of 2008 and the Russian military aggression against Georgia 
showed signs of the economic crisis in Georgia and a decline in GDP. This crisis has national 
roots. But it is also due to the impact of the global financial crisis. This time, it should be 
noted that there were mistakes made over the years. On October 22, 2008, a decision was 
made at a donors’ conference in Brussels. Georgia could receive $ 4.55 billion in financial 
assistance, of which $ 2 billion in grants and $ 2.55 billion in loans. Georgia started receiving 
this assistance in 2008. A significant portion of this assistance went to offset the immediate 
economic damage caused to Georgia by Russian military aggression. Part of it was spent on 
the economic rehabilitation of the country. It is noteworthy that $ 4.55 billion in assistance 
was provided to both the public and private (especially banking) sectors. As a result of the 
Russian aggression, the Georgian government was forced to incur additional costs due to the 
social problems of IDPs from the conflict regions. The government built temporary housing 
for these people, which, on the one hand, revived the economy (What impact of 2008 war, 
2018: 1). It created additional demand for construction materials and employed workers, but 
the construction costs were ultimately inflationary in the short run. These houses were bought 
by the government and not by private individuals. Yet the government had no other choice.

The inflow of foreign investment into Georgia has declined since the 2008 war. During 
the global financial crisis, investors sought to invest in more secure countries than under 
Russian aggression (Georgia after the august war, 2018: 1). Remittances sent by Georgians 
living abroad to their relatives also decreased significantly during the global financial crisis. 
Given that Georgia has a highly negative foreign trade balance, where imports exceed 
exports four times, it should be no surprise that the stability of the GEL exchange rate has 
been threatened.

After the 2008 war, the International Monetary Fund (IMF) provided a $ 750 million loan 
under the Reserve Loan Program to maintain Georgia’s macroeconomic stability. Two hundred 
fifty million were already transferred to the reserves of the National Bank in the fall of 2008. 
On August 6, 2009, under the same program, the Fund allocated an additional $ 420 million 
to Georgia. The duration of the program was set until June 14, 2011. Together with those 
mentioned above, $4.55 billion, these funds became a guarantee that Georgia would avoid a 
currency crisis (How the financial crisis led, 2018: 1). The volume of foreign direct investment 
decreased, remittances from Georgian citizens living abroad decreased, and relatively low-
interest loans from European financial markets became less accessible to Georgian banks. This 
was caused by the global crisis. It is quite important to say that the economic crisis in Georgia 
also had pure national roots.

If we consider the period before the August war, the Georgian economy reached its historical 
peak in 2007 and amounted to 12.6% (Ten years after the August war, 2008:1 ). After the war, 
in 2008, the figure fell to 2.4%. For the next two years, the economy turned out to be a crisis 
in all directions. In addition to the war, the world economic crisis aggravated the situation. The 
volume of investments has almost halved since the third quarter of 2008. Exports and imports 
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also decreased, causing problems for the banking sector. The situation has also deteriorated in 
terms of international ratings.

It is necessary to mention the fact that the Russian-Georgian war of 2008 had a significant 
impact on the Georgian economy. It must be said that the economies of all states are dealt a 
significant blow by conflicts and wars, both in the short and long term. Georgia has really 
been able to restore and develop its economic potential despite many difficulties. Also, we are 
witnessing how a significant blow a global pandemic can have to the economies of states. An 
example of all this is Covid-19. In the modern period, the Russia-Ukraine war of 2022 is one 
of the important signals for the direction of a new dimension of threats to Georgia coming from 
Russia. It should be noted that after Ukraine, the next target of Russian hostilities may become 
Georgia again. Also, the Western partners have already openly stated that the countries that 
are under threat from Russia must be supplied with weapons immediately. This is an effective 
way for Georgia to respond firmly to the aggressor, as Ukraine has done, and to defend its 
sovereignty and security. It is essential that Georgia make more efforts to address threats from 
Russia and other countries. These threats are becoming more and more. The classification 
and scale of threats have increased in modern politics and in the dimension of international 
relations. Georgia and Ukraine have no right to relax in the face of threats from Russia. On the 
contrary, they should further strengthen their defense and security.

Conclusions

In parallel with the activation of soft power, Russia is intensively using its armed forces and 
special services to achieve its own goals. This is clearly seen in the analysis of Russia’s foreign 
policy. Russia often resorts to hybrid wars outside the country to address socio-economic 
problems within the country. In the post-war period in Georgia, all the signs of the economic 
crisis were significantly identified. The fact that Georgia still maintained economic stability 
and the state budget was not reduced was great merit as a result of donor financial assistance. 
For Georgia, as a victim of Russian aggression, a considerable amount of money was allocated 
on October 22, 2008, in Brussels. But unfortunately, the steps taken by the government during 
the crisis and the anti-crisis plan developed were still characterized by severe shortcomings.

Together with its hard power, the Kremlin will use more and more soft power and tangible 
economic motivation to put pressure on Georgia and pursue an aggressive policy. Given that 
Georgia has very few resources to contain Russia’s rigid power, it will be more important 
to pursue a more active and methodical containment policy with Russia’s soft power in the 
information field. It should be noted that EU countries have already begun the process of active 
confrontation with Russian disinformation. Georgia must be able to fully consolidate all its 
resources – the security sector, political figures, the executive, the media, non-governmental 
organizations, and academia – against Russian propaganda.

Russia wants to create unrest in Georgia. For all this, it uses soft power and hybrid warfare. 
Russia is not accustomed to Georgia’s Euro-Atlantic aspirations and policy development. Its 
main goal is to maintain its influence in Georgia. For all this, it tries to use the conflict regions. 
The example of Ukraine also makes clear what interests Russia and how unacceptable the pro-
Western policy of Georgia-Ukraine is for it. That is why Russia does not shy away from using 
soft and hard power. Despite Russian aggression, these states want to develop and maintain 
their sovereignty, and they must be loyal to the Euro-Atlantic aspirations.
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The article examines modern naturalism in terms of the unification of knowledge in the field of natural 
and social sciences and humanities as a new look at the knowledge and solution of human problems. 
The need to revise approaches to human cognition is determined by the great achievements in the field 
of biological sciences, and neurobiology, neuropsychology, etc. One of the decisive factors in the turn of 
philosophical thought to a modern understanding of naturalism was a deep understanding of population 
and genetic mechanisms in the formation of complex structures of social behavior and life. Modern 
naturalism can be the solution to the many problems faced by the human beings now. Evolutionary 
thinking, which became widespread at the beginning of the 21st century because of great achievements in 
the field of evolutionary epistemology, psychology, economics, ethics, aesthetics, and other evolutionary 
areas, is today the basis of modern naturalism. It is impossible to investigate the problems of human 
cognition, as well as the need for solutions to humanities problems without considering human culture, 
art, and morality. From this point of view, the accumulated theoretical resource of the concepts of self-
organization and global evolutionism is quite enough to consider these problems from this perspective. 
The need for a new naturalism is due to the latest advances in sciences that study the brain, mind, genes, 
and evolution. Naturalism allows you to stay within the scientific approach, so all research carried 
out within this approach has rigor and consistency of thought. Using evolutionary thinking as a basis, 
modern naturalism manifests itself in such directions as evolutionary psychology, evolutionary ethics, 
and the evolutionary origin of language, culture, and art. As one of the most promising naturalistic 
programs, evolutionary epistemology argues that human cognition is possible only in an evolutionary 
biological context. 

Keywords: evolution, thinking, language, culture, evolutionary epistemology, naturalism, human 
genome. 
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Introduction

At the present stage of the development of science and society, modern naturalism is 
acquiring special relevance. With the human being’s new outlook and due to his complex 
organization as a biological species, once again, it becomes possible to combine the knowledge 
of both natural and social sciences and the humanities. This becomes possible precisely within 
the boundaries of modern naturalism, which is based on evolutionary thinking. Evolutionary 
epistemology is developing as a result of the invasion of evolutionary thinking into various 
areas of scientific knowledge. Evolutionary epistemology is considered one of the most 
promising naturalistic programs today. 

In the broadest sense, the word “naturalism” means a fundamental philosophical and 
worldview setting, which involves the explanation of nature-based on itself. The main features 
of naturalism: recognition of nature as the only reality, denial of the dependence of nature on 
any unnatural principle, the desire to consider spiritual, moral, social life as natural phenomena. 
As an approach in philosophy, it existed throughout the history, but as a philosophical direction 
it was adopted in the 18th-19th centuries. In modern times, not only the term “naturalism” is 
being formed, but also its basic doctrines. In the beginning, this term was vague, but it was 
precisely its more modern understanding that developed at the end of the XIX century. In 20-
30 years of the 20th century, naturalism took shape as a philosophical trend in the United States. 
During this time, various versions of philosophical naturalism appeared in American thought 
under the influence of the ideas of realism, evolutionism, and pragmatism. In recent decades, 
there has been an increased interest in naturalism. Naturalism is put forward as a way of 
scientific interpretation of especially important problems that are the subject of philosophical 
analysis, including human problems. A human being is a part of living nature; man’s existence 
is impossible outside of nature. Deep transformations are taking place in society and science, 
which have led to a significant change in modern concepts of the man and the nature, and 
what place the man occupies in the universe. Therefore, it would be advisable to consider a 
naturalistic approach to solving the modern problems of mankind. 

Recall that the fundamental principle of naturalism is the assertion that nature is the primary, 
comprehensive and all-generating principle. Applied to philosophical anthropology, this 
means that man is a specific element of nature, which was formed as a result of the evolution 
of natural systems. When analyzing the naturalistic approach in philosophical anthropology, it 
is revealed that a special interest in this problem arose in the late 19th – early 20th centuries, as 
a result of the strong influence of Charles Darwin’s theory of evolution on the philosophical 
and socio-humanitarian thought (Darwin, 2001). 

Methods

Despite the fact that one of the first attempts to create a theory of evolution was undertaken 
by J. B. Lamarck at the beginning of the 21st century, the origin of the evolutionary theory is 
associated with the name of Charles Darwin. In the middle of the 21st century, Charles Darwin 
formulated the basic principles of evolutionary theory based on the accumulated empirical 
material. At that time, most humanitarian, social and political problems were viewed in the 
light of this theory. It was then that H. Spencer formed social Darwinism and developed 
“rational ethics” trying to deduce the beginning of moral life from biological laws (Spencer, 
2008). In the same period, on the part of some thinkers, including N. Lossky (Borzova, 2008), 
W. Windelband (Windelband, 1995), G. Rickert (Rickert, 1998), these naturalistic concepts 
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were heavily criticized. The main idea was that it was impossible to explain the origin of 
man, his moral standards, as well as the value components of his spiritual culture based on the 
evolutionist theory. Despite harsh criticism, naturalism as a philosophical approach has not 
exhausted itself. 

The use of systemic and interdisciplinary methods in this work meets the challenges of 
modern science. The use of an interdisciplinary research method allows for the interaction of 
representatives of different disciplines in the study of the same object of research. A systematic 
approach, performing heuristic functions, allows you to build new subjects of study, 
contributing to the formation of constructive research programs. The systematic approach 
allows developing new explanatory schemes with the aim of the search for specific mechanisms 
that ensure the integrity of the object and its connections. The naturalistic direction has gained 
popularity again as a result of the rapid progress of the natural sciences and, namely genetics, 
ethology, primatology, and synthetic theory of evolution. One of the decisive factors in the new 
turn of philosophical thought towards naturalism is a deep breakthrough in understanding the 
genetic mechanisms of the formation of complex forms of social behavior. Based on Morgan’s 
Darwinian theory of evolution and genetics (Huxley, 1963), by the middle of the twentieth 
century, the Synthetic Theory of Evolution emerged, which enriched the evolutionary theory 
with the principles of population genetics. The Synthetic Theory of Evolution was based on the 
combination of genetics, biological taxonomy, and breeding research. The Synthetic Theory 
of Evolution enhances the integration of biological disciplines from molecular biology to 
ethology, etc. 

With the development of the Synthetic Theory of Evolution, the relationship of biology 
with the social sciences and humanities is more cautious and complex than it was in the 19th 
century. In this sense, their interactions are formed through an evolutionary approach in 
behavioral sciences – sociobiology, ethology, and neurobiology. As a result, there emerged 
such areas of knowledge as evolutionary psychology, evolutionary epistemology, generative 
linguistics, and others. The evolutionary theory received further logical development in the 
form of Extended Synthesis, which combined modern theories of evolutionary developmental 
biology and the theory of epigenesis (Pigliucci & Muller, 2010 ). At the end of the 20th – 
the beginning of the 21st century in the biological sciences, there is an intensification of the 
tendency to revise the Synthetic Theory of Evolution. This was due to advances in epigenetics 
and evolutionary developmental biology, microbiology and the study of phenotypes, etc. 
Advanced synthesis proposes to include epigenesis, inside organism and the environment 
among the factors of evolution. 

Advanced synthesis has an unprecedented explanatory power in the detailed descriptions of 
evolutionary events, which leads the biological sciences to greater openness in their interaction 
with other areas of scientific knowledge. Based on the development of the evolutionary 
approach in all its transformations, including the very idea of evolution, evolutionary thinking 
arises, which penetrates into various branches of natural science and humanitarian knowledge 
in the modern period. Evolutionary thinking becomes the foundation of modern philosophical 
naturalism, which again acquired its relevance in man’s ongoing process of learning. 
Evolutionary thinking is whole, nonlinear, and complex. 

Invading various spheres of knowledge, evolutionary thinking led to the emergence 
of evolutionary psychology, economics, ethics, aesthetics, and other evolutionary areas. 
Evolutionary epistemology is developing, which in the modern period is the most popular and 
promising naturalistic program. This program claims that the essence of human knowledge 
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should be understood only in an evolutionary-biological context. Jack and Linda Palmer 
(Palmer & Palmer, 2002), S. Pinker (Pinker, 2002), D. Dennett (Dennett, 1995), J. M. Schaeffer 
(Schaeffer, 2010), and others. 

Results

The evolutionary-psychological approach is one of the trends in modern naturalism. 
Separate studies of a fragmentary nature that used an evolutionary approach in psychology 
began to appear in the 70s and 80s of the 20th century (Buss, 1993). They were devoted to the 
study of psychological mechanisms that provide universal psychological traits of a person. 
In the late 80s of the twentieth century, comprehensive research appeared in the field of 
evolutionary psychology. Recently, evolutionary psychology ideas have become widespread 
in the USA, Canada, and Australia. Out of the multitude of evolutionary ideas, the origin of 
the human mind sparks heated debate. The evolutionary approach has become the leading one 
in scientific psychology and human ethology. The accumulated facts indicate that even such a 
manifestation of the psyche as morality has a material basis. 

There are specific parts of the brain that have been identified as responsible for certain 
aspects of moral judgment. Complex phenotypic traits are formed under the influence of many 
factors, both congenital and environmental. Moreover, these factors interact with each other. 
Evolutionary psychology is a modern scientific discipline that studies the adaptive meaning 
of human behavior in a variety of social contexts. The evolutionary psychological approach 
puts forward the idea of the innateness of both positive and negative behaviors. The term 
evolutionary psychology itself was introduced in 1973 by the American biologist Michael 
Ghiselin in his article Darwin and evolutionary psychology in the Science journal (Ghiselin, 
1973). In 1992, in their work, The Adaptive Mind: Evolutionary Psychology and Formation 
of Culture, Jerome Barkow, Leda Cosmides and John Tooby popularized this term (Barkow 
et al., 1992). And then in 1997, the heads of the Center for Evolutionary Psychology at the 
University of Santa Barbara (USA), L. Cosmides and J. Tooby published the book Evolutionary 
Psychology, in which they consider evolutionary psychology as a synthesis of evolutionary 
biology and cognitive science (Cosmides & Tooby, 1997). 

Cosmides and Tooby understand the psyche as a set of mechanisms that underlie 
information processing vital for the body. These mechanisms were formed in our ancestors 
during the period when they were gatherers and hunters. Jack and Linda Palmer are among the 
prominent representatives of evolutionary psychology. In The Evolution of Psychology, they 
offer an overview of how evolutionary psychology explains and predicts human behavior in 
a variety of contexts (Palmer & Palmer, 2002). Unlike Cosmides and Tooby, the evolutionary 
theory of the Palmers is not limited to the psychology of gatherers and hunters (Cosmides 
& Tooby, 1997). In their work, the Palmers view the science of evolution in the context of 
universal evolution. Universal evolution goes through several stages, which are based on 
physical evolution. In their opinion, the evolution of physical nature began as a result of the 
Big Bang of high concentration matter. The next step is biological evolution. Approximately 
4 billion years ago, life arose in inanimate nature due to natural selection repeated countless 
times, which can be considered a completely natural and probable phenomenon (Palmer & 
Palmer, 2002). 

Life owes its appearance to photosynthetic bacteria that can convert carbon dioxide into 
oxygen. Then, having adapted to the oxygen environment, they started the evolution of living 
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organisms that feed on oxygen. In mental evolution, the greatest successes have been achieved 
by animals with a brain that regulates mental functions. With regard to human mental evolution, 
the Palmers put forward several factors: climatic changes, the ratio between the size of a social 
group and their neocortex, the modular nature of the human psyche, intraspecific competition, 
and gender differences. Cultural evolution was the result of previous evolutions that elevated 
man over animals. Tools and language rank first in cultural evolution. The main topics of 
this book are the origin of man, the evolution of the human brain and mind, language, social 
behavior, the origins of the use of tools and art, and the difficulties of adapting our evolutionary 
mind and behavior to the modern environment. 

The idea of the ability to learn the language, which is inherent in a person from birth, 
found its reflection in the book by Stephen Pinker, Language as an instinct. Pinker proposes to 
consider language as the exceptional ability of people, which arose in the course of evolution, 
to solve specific communication problems in primitive societies. He compares the language 
with other adaptations. Pinker tries to trace the essence of language as an instinct, referring 
to his own studies of the process of language acquisition by children, to the works of other 
linguists and psychologists, and relying on numerous examples from the field of culture. 
Stephen Pinker can be considered not just a representative of the naturalistic approach, but 
also rather a supporter of nativism (Pinker, 2007). 

According to the author, language is an adaptation phenomenon, a product of a well-
organized instinct. A person, catching the connection between events, and using language, 
adapts to new order (Pinker, 1997). According to Pinker, language performs a communicative 
function for the exchange of information. For the first time, the theory that language is a kind 
of instinct was expressed by Charles Darwin in 1871 in The Origin of Species (Darwin, 2001). 
Darwin expresses the idea that linguistic ability is an “instinctive need to master a skill,” 
which is inherent not only in people. One of the well-known arguments that language is a kind 
of instinct was formulated by Noam Chomsky in the twentieth century. He was one of the 
first to show the principles of language structure and defined the revolution in the sciences of 
language and thinking. Chomsky highlighted two facts about language. The first is that each 
sentence that a person understands and pronounces is a new combination of words, because the 
brain must have a program to receive a significant number of sentences from a limited number 
of words. Otherwise, you can say that there must be “mental grammar.” Second, that a person 
from birth must carry a certain scheme that would be common to the grammatical structures 
of all languages (Chomsky, 2000). 

But unlike Chomsky, who was skeptical of Darwin’s theory of natural selection about the 
origin of the “organ of language,” Pinker sees language as the result of evolutionary adaptation. 
If language is a manifestation of instinct, then there must be a “linguistic organ” (Pinker, 2007). 
For a long time, such parts of the brain as Broca’s area and Wernicke’s area played the role of 
this organ. However, with the development of neuroscience and its modern research methods, 
Michael Anderson and Russell Poldrak found that many more brain structures are used to form 
speech (Anderson, 2015). Therefore, it would be wrong to talk about any particular part of 
the brain. Also, a “speech genome” was discovered in the course of research. This gene itself 
is located on the seventh chromosome, regulating the activity of other genes; it also affects 
the function of speech. It follows that human speech, associated with many anatomical and 
genetic factors, took shape and developed with the help of small mutations and as a complex 
adaptation. 
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Discussions

The need for a new naturalism is due to the latest advances in sciences that study the brain, 
mind, genes, and evolution. The Human Genome Project, which has shed light on understanding 
the genetic roots of intelligence and emotion, should be a wake-up call (Russell, 2012). It 
is impossible to investigate the problems of human cognition and the need for solutions to 
humanity’s problems without considering human culture, art, and morality. From this point 
of view, the accumulated theoretical resource of the concepts of self-organization and global 
evolutionism is quite enough to consider these problems from this perspective. Culture is 
critical, but culture cannot exist without the mental capabilities that enable people to create 
and master it. Culture is a distinctive ability of a person, helping him to survive and to continue 
the race. A human being is a social species that uses knowledge and is inclined to cooperate. 
Therefore, culture arises naturally with such a lifestyle. 

Culture emerges when people combine their discoveries and negotiate the order of 
coordinating efforts and resolving conflicts. Culture relies on neural connections that provide 
a person with the ability to learn. These connections must work very precisely so that culture 
transfer is possible. Therefore, focusing on innate intelligence is an attempt to explain how 
these connections work. For example, if the native language is a cultural skill, then the innate 
gift of speech is the mechanism for learning it. Likewise, to learn about their culture, people 
must have mental mechanisms that can extract the beliefs and values that underlie the behavior 
of other people to become a full representative of their culture. 

Our learning depends on specific psychological mechanisms. The human mind is equipped 
with such a mechanism that can read the purposeful actions of other people. Hunters and 
gatherers accumulate knowledge about how to make tools, keep fires, etc., and can live using 
this collective knowledge, even if no member of the tribe is able to reinvent it. Moreover, 
by coordinating their behavior, they can act to achieve their goals. Quite interesting is the 
approach of the cognitive anthropologist Dan Sperber in Explaining Culture. The naturalistic 
approach, put forward the theory of “epidemiology of representations,” according to which the 
human cognitive system is able to select impressions (Sperber,1997). 

They are fixed in the culture as they are transmitted from person to person as a result 
of communication. He proposes to consider culture in terms of the epidemiology of mental 
representations – the spread of ideas and customs from person to person. This means that 
a person has the ability to appropriate other people’s inventions. This is how individual 
psychology turns into a common culture. Culture is a collection of technologically beneficial 
and social innovations that people accumulate and help them survive. Therefore, it turns out 
that culture is based on psychology, which, in its turn, is based on neurosciences, genetics, and 
evolution. 

The use of evolutionary theory as the foundation of a socio-ethical concept can be traced 
back to Larry Arnhart (Arnhart, 2009). He proceeds from the fact that the Darwinian vision of 
human nature sets the entire value system of social ethics. For Arnhart, the moral ideal flows 
directly from the correct description of human nature, and Darwinism provides the tools for 
its accurate representation. Arnhart concludes that desire is the only basis for highlighting 
values and goods. He states that the satisfaction of natural desires sets a certain standard that 
somehow expresses human nature. 

Arnhart concluded that the biological basis of social life consists of twenty desires that 
are formed by the evolutionary process: from the desire to go through your biological cycle to 
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gaining an intellectual understanding of the world around you. Around these desires, cultural 
universals are formed, which create restrictions on cultural evolution on the part of natural 
evolution. Arnhart believes that Darwinism represents such a scientific theory, with the help of 
which it is possible to reveal the natural foundations of social life and the moral criteria for its 
assessment. Three phenomena are at the intersection of several desires, which focus on social 
ethics. It is family life, property, and limited government. Family life implies the realization 
of four natural desires: gender identity, sexual relations, parental care, and family ties. The 
institution of property is also a natural desire (Arnhart, 2009). 

Modern neuroscientists have studied the mechanisms that ensure that the body is treated 
as something of one’s own. The same areas of the brain that are responsible for such “self-
possession” also work in connection with the use of things assigned to them by a person. With 
regard to the management system of society, the brain tends to the ideal of limited government, 
which is ensured by a balance of different sources of power (Oleskin, 2007). The formation of 
morality in the process of the formation of a person went through four interconnected stages: 
social instincts, which led to the appearance of a reasonable feeling of sympathy for others 
and the provision of mutual assistance in the ancestors of a person; acquisition of language; a 
behavior habit that is consistent with social opinions. The rudiments of morality in the world 
of living nature, from the point of view of the evolutionary-psychological approach, are based 
on synergy, altruism, cooperation, mutual adaptation, and self-reproduction. 

Exploring human history problems from the perspective of modern naturalism, it should 
be noted that it leads to a new understanding of the very nature of the man. Man is the creator 
of the highest spiritual values that are rooted in nature. We can say that the feeling of beauty, 
the tendency towards harmony and beauty, is the result of the fact that a person is a part of 
whole harmonious nature. Art is in human nature; it is rooted in our genes. In all societies, 
art was practiced and enjoyed. The psychological roots of this activity have become a subject 
for discussion. In book “Aesthetic Man: Where Does Art Come From and Why?” Ellen 
Dissanayake argues that art is an evolutionary adaptation, as the emotions of fear or binocular 
vision (Dissanayake, 1995). She believes that art has played a central role in the emergence of 
adaptation and human survival. 

The ability to art is innate; it was developed to create certain situations that are important 
for survival or social cohesion. Other researchers saw art as a by-product of other adaptations, 
such as the aesthetic pleasure of perceiving adaptive objects and environments, lust for status, 
and the ability to create artifacts to achieve desired goals. In this case, art is a technology for 
getting pleasure (Pinker, 1997).

What is the essence of these phenomena in our psyche? A person living in the environment 
is looking for certain schemes that help him to master it. Such schemes include certain spheres 
in the form of clearly delineated areas; they are informative in nature, for example, the axis of 
symmetry. The brain, using them, divide the visual field into certain surfaces, and groups them 
into objects so that it can recognize them next time. The same goes for the sound schemes of 
music. Our auditory system uses them to organize the sound world. Researchers have found 
that humans prefer landscapes that exemplify a human-friendly environment. Evolutionary 
aesthetics highlights the details of a person’s appearance that make him beautiful in the eyes of 
others, namely those that information about health, fertility and vitality, etc. 
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Conclusions

Thus, modern naturalism allows you to see in a new way the development of naturalistic and 
evolutionary explanations in many branches of scientific knowledge. The demand for modern 
naturalism is due to the latest advances in sciences that study the brain, mind, genes, and 
evolution. Naturalism allows you to stay within the scientific approach, so all research carried 
out within this approach has rigor and consistency of thought. Using evolutionary thinking 
as a basis, modern naturalism manifests itself in such directions as evolutionary psychology, 
evolutionary ethics, and the evolutionary origin of language, culture, and art. The Human 
Genome Project, which has shed light on understanding the genetic roots of intelligence and 
emotion, should be a signal for further deeper research into the cognition and solution of 
human problems in the light of modern naturalism.
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There is a special relationship to the phenomenon of “war” in the history of philosophy, political 
science, cultural studies, and other humanitarian disciplines. War has always been an integral part 
of history, politics, religion, and culture despite its destructive power and inhuman consequences. In 
modern philosophy, there is a very controversial concept – “philosophy of war,” which is considered 
by some intellectuals to be a special part of the philosophy of politics, while others, on the contrary, 
deny the existence of this phenomenon. In an attempt to study this phenomenon from the outside, in this 
article, the authors deliberately set themselves the task of analysing the main ideas of the “philosophy of 
war” in non-Western intellectual traditions, such as geographically opposed China and the Indigenous 
peoples of North America. In these intellectual cultures and philosophical traditions, there are basic 
ideas, in comparison to which it is possible to outline special points of contact. For example, the peace-
loving indigenous peoples of North America, whose history is not devoid of bloody events, did not know 
such a large-scale phenomenon of war, similar to Western history. However, in spiritual culture, we 
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find evidence of reflection on military events, such as military poetry, the purpose of which is to sing of 
virtues. For the Chinese philosophy of war, these themes are deeply rooted. Military-political treatises 
have always been an integral part of China’s spiritual tradition.

Keywords: Philosophy of War, Indigenous Peoples of North America, China, History of Philosophy, 
Intellectual Tradition.
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Introduction

The philosophy of war as a system of knowledge is very complex; this phenomenon is 
characterised by internal contradictions and the complexity of the subject. Heinrich Lloyd 
(1729–1783) first used the concept “philosophy of war.” In 1766, he published The history of 
the late war in Germany between the king of Prussia and the Empress of Germany and her 
allies (1766). For the second edition in 1781, he added Reflections on the principles of the art 
of war. H. Lloyd considered the philosophy of war to be the highest and most challenging part 
of military art. However, the philosophical understanding of the phenomenon of war began 
with the beginning of the intellectual tradition. In different cultures at different times, there 
were armies there were wars, but like any civilisational phenomenon, the war was subject to 
philosophical reflection. Through the collective efforts of various scientists over the centuries, 
a system of knowledge has developed, which is now called the philosophy of war.

The object of the philosophy of war is war. This phenomenon is studied by military science, 
political science, sociology, psychology, cultural studies, religious studies, and philosophy. 
Each science studies war from a certain point of view. Each science is interested in individual 
properties and relationships. Interestingly, none of the sciences gives a complete and holistic 
understanding of it since this is a highly complex phenomenon. There are difficulties associated 
with a high degree of uncertainty in an attempt to define the concept of “war.” In addition, this 
concept is associated with topics that relate to the concepts of life, death, being, space, time, 
good and evil, etc. In addition, the study of war involves the analysis of tactics and strategy 
and the study of political, economic, social, and spiritual aspects. Because of understanding 
the philosophy of war, many philosophical questions arise, namely the question of the role of 
war in the history of humankind, its value orientations, the causes of conflicts, the relationship 
of war with other types of human activity, and the ontology of war, etc.

In his article The Philosophy of War and Peace (2016), researcher Oleg Bazaluk studies the 
fundamental concepts of the “philosophy of war,” namely the concepts of “war” and “peace.” 
“The formation, actualisation, and protection of ideas, as well as the history created around 
them, is a separate chapter of the philosophy of war and peace. Failure to understand this 
problem leads to gross errors in the strategy and tactics of states and unions, to a change of 
governments, terror, and wars. The particular aspect of this problem is the migration policy, 
mistakes which, for example, have already affected the European security strategy. Psi-spaces 
that reject the world of historical ideas on whose territory they are located in a potential conflict, 
the solution of which is possible only through educational technologies or new migration. It 
is erroneous and potentially dangerous to place in the place of localisation a psi-space united 
around one world of historical ideas, psi-spaces that unite around another world of historical 
ideas” (Bazaluk, 2016: 249).
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The cognitive tools for the philosophical understanding of war are the methodological 
principles, concepts and principles that are developed by the philosophical sciences and 
through which it interprets the theory and practice of war. Thus, the philosophy of war creates 
an extremely generalised and, consequently, integral image of war. This science became 
possible thanks to the philosopher’s particular balanced and wise view of the nature of war.

A western paradigm of the philosophy of war

Humankind has waged wars throughout its history. War has historically been waged 
continuously. That François Odysse Barot formulated that law of continuity: “If we take a 
fairly long period from the life of peoples, from 1496 BC to 1861, i.e., a period of 3357 
years, we will see that for 227 years of peace there are 3130 years of war, i.e., one year 
of peace – 13 years of war. Thus, based on history, the whole life of peoples is presented 
in the form of continuous war; the latter is, as it were, their normal state, and the short 
periods of peace between long periods of war are, as it were, only a truce” (Barot, 1864: 20). 
Different philosophers, politicians, and artists are completely different in their approaches to 
understanding the essence of war – some of them praised the war, others condemned it – 
for example, Plato, M. Montaigne, B. Pascal, J.-J. Rousseau, I. Kant, and others condemned 
the war as a phenomenon; some in their treatises described humankind’s “utopian” projects 
without wars. However, some defended the war, namely Heraclitus, Aristotle, Machiavelli, G. 
Hegel, F. Nietzsche, and others. Thus, by the lack of a unanimous opinion even about the very 
essence of the war, it is clear that this phenomenon is so ambiguous that it entirely depends on 
the philosophical basis for consideration.

The Oxford Handbook on the Ethics of War has some interesting words about the Western 
paradigm of military theory. “Although contemporary analytical just war theorists rarely 
focus on their debt, they owe much to a Western tradition of thinking about the just war, 
grounded in Ancient Greece and Rome, substantially developed by the early Church fathers 
and later the Scholastics, and becoming most influential among the post-Westphalian theorists 
of public inter national law. This Western tradition is, of course, just one among others (and, of 
course, treating it as a single tradition is somewhat artificial). Nor was it hermetically sealed: 
Western just war theorists drew on the work of their various counterparts. But our focus in 
this Handbook is on contemporary analytical just war theory, and its roots are in this Western 
tradition” (Lazar & Frowe, 2021: 4-5).

The book The Western Way of War: Infantry Battle in Classical Greece (1994) claims that 
the Greeks of the Classical Age not only invented Western politics and democracy (majority 
rule) but also the idea of Western war. In his research, Victor Davis Hanson shows how a 
brief confrontation between armed men produced a clear and immediate dispute resolution. 
“Firepower and heavy defensive armament – not merely the ability but also the desire to 
deliver fatal blows and then steadfastly to endure, without retreat, any counter-response – have 
always been the trademark of Western armies. Through “hammer blows,” thought Clausewitz, 
the real purpose of any conflict could be achieved: the absolute destruction of the enemy’s 
armed forces in the field. Here, too, can be found the genius of Napoleon, who saw, as Jomini 
conceded, “that the first means of effecting great results was to concentrate above all on cutting 
up and destroying the enemy army, being certain that states or provinces fall of themselves 
when they no longer have organised forces to defend them.” It is this Western desire for a 
single, magnificent collision of infantry, for brutal killing with edged weapons on a battlefield 
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between free men, that has baffled and terrified our adversaries from the non-Western world 
for more than 2,500 years” (Hanson & Keegan, 2009: 9).

Philosophical understanding of the phenomenon  
of war by the sages of the indigenous population of North America

In exploring non-Western paradigms of the philosophy of war, we will first turn to the history 
of the indigenous peoples of North America. The territory of North America historically holds 
an insoluble dilemma because the land on which the United States of America exists primarily 
does not belong to this nation. It is an opinion held by the natives of America, who also 
emphasise the very curious fact that the drafters of the US Constitution ignored the existence 
of numerous Indian peoples. “Equality is (…) the leading feature of the United States. (…) 
[T]hat vast extent of unpeopled territory which opens to the frugal and industrious a sure road 
to competency and independence will effectually prevent for a considerable time the increase 
of the poor or the discontented, and be the means of preserving that equality of condition 
which so eminently distinguishes us” (Madison, 1966: 184). The Founding Fathers laid the 
cornerstone of the land of the free on the plundered property. In their statements, historians and 
philosophers often resort to extremely radical formulations.

The American Indian Wars took place on the territory of America from the moment of the 
colonisation of the continent by the first settlers until the end of the 19th century. It was a series 
of armed conflicts between the indigenous population of North America and the troops of the 
colonies, and later the United States of America and Canada. Dozens of wars that lasted for 
centuries claimed the lives of, according to various estimates, tens of thousands of people. 
Conflicts over lands, resources, customs, and culture have been at all times, and the history of 
America is no exception. The essential difference between the Indian wars and the European 
ones was that the indigenous population of North America never represented a single people but 
separate tribes. Thus, local conflicts occurred with the participation of residents of individual 
tribes or tribal unions. According to professor Sergii Rudenko: “Since their first contact with 
Westerners, Native Americans have faced open racism, indifference on the one hand, and 
compassion, respect, and even admiration on the other” (Rudenko & Sobolievskyi, 2020: 179).

The theme of the philosophy of war is acute for the worldview of the indigenous population 
of North America, however, as well as for all developed humankind. There is a large amount 
of research on the philosophy of war, the history of military operations, and the influence of 
politics and society. It is worth mentioning some of the work of different thinkers important 
for understanding the essence of the problem. For example, Daniel M. Cobb, in Philosophy 
of an Indian War: Indian Community Action in the Johnson Administration’s War on Indian 
Poverty, 1964-1968 (1998), explores the Johnson administration’s provocative innovation, the 
Community Action Program (CAP), and how its philosophy of maximum participation has 
fostered tribal self-determination.

Wub-e-ke-niew, in his book We Have the Right to Exist a Translation of Aboriginal Indigenous 
Thought: The First Book Ever Published From an Ahnishinahbæotjibway Perspective (1995) 
said, “The Ahnishinahbceljibway and other Aboriginal Indigenous people have always lived 
harmoniously, and did not have the Europeans’ cultural and linguistic traditions of war and 
peace. Because we did not speak the Europeans’ language of war, the Europeans had to add on 
to their old tradition of ‘rights of conquest,’ and develop new strategies for taking Aboriginal 
Indigenous peoples’ immensely valuable property” (Wub-e-ke-niew, 1995: XIII). According 
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to the indigenous people of North America, they traditionally lived in harmony. Of course, 
there were conflicts and battles, but there were no such concepts of war and peace in the 
European sense.

The Native American thinker believes that the key to understanding the European way of 
thinking can be found in philosophical texts. For example, he believes that The Prince (1513) 
by Niccolo Machiavelli, which contains stories of intrigues, conspiracies, wars and battles, 
could be such a text. Many, still ancient, philosophers wondered: what is a just war? Aristotle 
believed that war could be considered just when it comes to protecting the country’s interests or 
establishing dominance over barbarian states. Cicero, on the contrary, called a just war, which 
repels the onslaught of the aggressor. The medieval philosopher Thomas Aquinas believed 
that a just war is one that defends in the name of retribution. A somewhat dissenting opinion 
was expressed by Niccolo Machiavelli, mentioned by Wub-e-ke-niew, who considered the just 
war to be the necessary one, and that weapon is sacred, for which the only hope. Therefore, 
indigenous peoples were convenient allies in wars with other Europeans for Europeans. Wub-
e-ke-niew clearly expresses his thought: “Throughout their history on these Continents, the 
Europeans have used their Indians as pawns in their wars with each other, as well as tools of 
genocide against Aboriginal Indigenous peoples” (Wub-e-ke-niew, 1995: 18).

The researcher notes that the history of the indigenous peoples of America has traditionally 
lived in harmony both among themselves and in harmony with the world and nature: “Over the 
millennia, the Aboriginal Indigenous Nations of these Continents had developed ecologically 
harmonious, nonviolent networks of society which were not conducive to the co-evolution of 
epidemic diseases-but the same balanced ecologies and unimpeded contact which had prevented 
deadly plagues from festering in isolated populations, maintaining a servoir for future epidemics, 
also made us extremely vulnerable to the introduction of the Europeans’ diseases” (Wub-e-ke-
niew, 1995: 14-15). According to the author, it is the whole essence of the way of thinking of the 
Native Americans. In addition, if language is the house of being, then, in this case, it is worth 
paying attention to language and words. Not all phenomena have words, but they always testify 
to the phenomenon’s presence. “There are no words for war or peace in the Ahnishinahbxljibway 
language. There is no word for God, no word for Devit no word for Chippewa, and no word 
for Indian. Our language and our culture are inseparable from our all-encompassing religious 
philosophy; for us, all time, all thought and all action, is within the non-violent context of 
Grandfather Mide and Grandmother Earth. Our land and our forests are, and have always been, an 
integral part of our religion, our philosophy and our very identity as Ahnishinahbxljibway” (Wub-
e-ke-niew, 1995: 34-35). Historically, missionaries who have been at the forefront of studying the 
culture and philosophy of indigenous peoples have sought to adapt the minds of new converts. 
All this was done to adapt them to their hierarchical European worldview and the philosophia 
perennis of Christian thought: “In its ceaseless controversy with the pagan world (…) Christianity 
had not to adapt itself to the world; but the world, and the political world too, had to be adapted 
to the immovable principles of Christianity” (Rommen, 1945: 28). Thus, the phenomenon of war 
came into history, and the concept of war came into philosophy. With the advent of new lexical 
units, the way of life of the indigenous people of North America has also changed.

As for the dialectical principle of struggle, which underlies the phenomenon of war, it 
is inherent in the worldview of indigenous peoples. It is worth mentioning that myths about 
twins characterise the mythology of the North American people. Often these twins enter into a 
state of war. They personify the binary opposition of good and evil. They were grandchildren 
of the great-grandmother Atahensic (Littleton, 2005). Because of the cultural transformation 
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associated with the acquisition of horses from the Spaniards, the peace-loving indigenous 
peoples of North America developed the concept of military power. Because of this, new 
words appeared that determined the way of life: “honour,” “warrior’s code”, “vow.” There 
are cases when the appearance of the word “honour” increased the number of duels in some 
countries. In North America, the phenomenon of war songs has emerged, which is interesting 
from the point of view of the philosophy of war. Virtues were sung in these songs: insolence, 
courage, and not retreating in battle. Warrior songs, usually short, expressed the goal and creed 
of the military brotherhood.

In the book War Wisdom: A Cross Cultural Sampling (2015), Christian P. Potholm 
successfully combines a massive amount of information with his analysis, making it possible 
to identify him as a philosopher of war. In any case, this is done with great care. The advantage 
of his book is that it contains many quotes about war from different eras and different cultures. 
He analyses the philosophical thoughts about the war of avengers from different countries, 
including China, Japan, Persia, Mongolia, Europe and America (including Indian peoples), 
and Africa. Particular emphasis is placed on the controversial nature of military wisdom and 
common themes and motifs that emerge across cultures, societies, and periods. For example, 
he finds common ideas in the war songs of different cultures and draws parallels between 
American Indians and Chinese warriors. “For Chinese Chang Yu. the joy of the soldier was the 
‘Chariots strong, horses fast, troops valiant, weapons sharp – so that when they hear the drums 
beat the attack, they are happy.’ Augustin Eugene Scribe expresses this personal fulfilment in 
the war in La Dame Blanche. “Ah, what delight to be a soldier.” Or listen to the warrior song 
of the Plains Indians, in this case, the Oglala Sioux, “Warrior Song”:

I am the kit fox.
I live in uncertainty.
If there is anything difficult.
If there is anything dangerous to do.
That is mine.

From the Plains Indians of the nineteenth century back to the Greek hoplites in the sixth 
century BCE, this is a common refrain” (Potholm, 2015: 17). To explain this general refrain, 
the author takes, for example, the words of Xenophon in Anabasis, who quotes the Spartan 
commander Clearchus. For centuries, warriors and their death in battle have been revered in 
different cultures. Many argued that it is better to die a warrior than to live to old age.

In their war song, Crow warriors sing the ideas of the eternity of Heaven and Earth, 
which are associated not only with spatial landmarks but also with transcendent beings. The 
temporality of human existence in front of the eternal essence is emphasised. Since the division 
of the destinies of different sexes is emphasised, men are assigned the role of noble death, and 
men must die. Indeed, in order to curb his fate and avoid death from old age, a warrior must 
take responsibility for his life. It is very curious that in order to prove a worthy life, there is a 
need for a worthy death.

“Sky and earth are everlasting,
Men must die.
Old age is a thing of evil, Charge and die!” (Parsons, 1992: 32)
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The Cambridge History of Warfare (2005) is a history of different wars, although not 
only. In addition to battles, maps, and descriptions of strategies, there is a very interesting 
context. The authors of the book comprehensively study the Western path of war from the 
time of Ancient Greece to the Balkan civil wars. Social organisation, technology, and tactics 
determine the Western military idea. These factors have become the harbingers of Western 
military superiority. That is why, against the background of the Western military paradigm 
with its maintenance of armies and fleets, it will be very interesting to study other peoples 
and civilisations. Although Geoffrey Parker said: “Even culture develops its own way of war” 
(Parker, 2005: 1). Christian P. Potholm would agree with this idea, mainly since he writes: “In 
fact, when collecting sayings about war, one might assume that there would be a great deal 
of variation by culture, age, and society. It would seem that there should be widely differing 
views about war by history, geography, and culture. Yet surprisingly enough and even allowing 
for possible divergence within preliterate societies or those undersampled, there turns out to 
be a very widespread set of thematic constructs that transcend individual societies and cultures 
and stand firmly across time and space” (Potholm, 2015: 3).

In conclusion, it can be said that the spiritual tradition of Native Americans, on the one 
hand, is highly problematic due to the lack of historical documents, but on the other hand, 
thanks to the analysis of folklore, it is possible to determine the key ideas of the “philosophy of 
war.” It is possible to name the primary virtues, the concepts of honour and valour, opposition, 
fear and fearlessness, peace and war.

Philosophical understanding of the phenomenon  
of war by the sages of China

The military-philosophical thought about the causes and essence of war arose in Chinese 
society relatively early. These views are framed in military treatises that are part of the Wu 
jing qi shu. Military-theoretical thought appeared in China during a specific period when the 
simple idea was affirmed in the ruling circles that a force of arms most effectively carried 
out the creation of Tianxia. Therefore, the ancient Chinese rulers, high dignitaries, and some 
philosophers were mainly interested in strengthening the army and the state. The basis of the 
canon of military science Septateuch is made up of two treatises: Sun Tzu and Wu Tzu. Both 
of these treatises have a special wealth of ideological content and contain many military-
philosophical ideas. The main views expressed in the works of ancient authors influenced the 
public consciousness and philosophy of Chinese society because almost the entire history of 
China consisted of an endless chain of wars.

The Chinese kingdoms waged a constant military-political struggle among themselves 
because each kingdom strove for constant strengthening. To achieve the result, not only 
diplomats were needed, but also soldiers. The famous treatise Sun Tzu was devoted to the 
study of military ideas. It is considered the most ancient in the world of its kind. It was written 
during the acute phase of the struggle between the principalities in the Eastern Zhou period 
of ancient China. This treatise is distinguished by a systematic presentation, in which all the 
ideas and principles of military affairs are described in precise formulations. Such conciseness 
borders on the paradoxical. Many researchers sometimes note this in the form of aphorisms 
and paradoxes. Therefore, many of them seem mysterious.

As researcher Christopher С. Rand states in his article Chinese Military Thought and 
Philosophical Taoism (1979-1980): “In investigating the military treatises of the early and 
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medieval periods of Chinese history one soon intuits that martial thought in China profited 
significantly from the development of philosophical Taoism during the Han and pre-Han 
periods. Aside from the pragmatic and moral dimensions of warfare, the philosophical 
bases of strategy and tactics seem to have been imbued with views of energetics and man-
cosmos relationships normally associated with classical tao-chia adherents. But this apparent 
intellectual permeation goes beyond mere incidental influences (…) That is to say, the 
commonalities between martial thought and Taoism can be explained by a general theory of 
intellectual historiography for China founded on the idea of variable, interrelated complexes 
of problems and solutions” (Rand, 1979-1980: 171). 

Sun Tzu is an eternally strategic masterpiece, constantly analysed and interpreted by 
researchers worldwide. Among all the translations, the translation into English by D. E. Tarver, 
who not only meticulously selects the appropriate terms and concepts, he tries to convey the 
essence of the work. “For example, in Book Four, on temperament, the original text reads, 
‘Lifting an autumn hair is no sign of immense strength.’ In this translation I simply wrote, 
‘To lift a small thing requires no great strength.’ The meaning is the same, but it’s easier to 
understand. I did not want to go on and on about what he meant by ‘an autumn hair.’ I only 
want to know what he meant, and how it applies to me” (Sunzi & Sun, 2002: XVIII).

The author admits that war is an ideal training ground for teaching ancient philosophies, 
the purpose of which is to achieve victory over the enemy. The book contains advice on how 
to outwit the enemy, regardless of your army’s size or the enemy’s army. In addition, therein 
lies the unique code of philosophy. Wisdom was one of the reasons for the emergence of 
philosophy, and the ancient Greek image of Odysseus, the cunning king of Ithaca, became a 
significant image that influenced the development of philosophical thought. It is true both for 
Western cultures and for non-Western ones since the phenomenon of war is universal and has 
its origins in the archaic past: “If you have the moral authority to challenge your opponent, 
and your troops know and believe this, then you will all act and think in the same way. All will 
work for the common goal. Everyone will be fully engaged and motivated to win. Your troops 
will believe in you, and you will be able to trust them with your life. Heaven will assist you, 
and nothing will stop you. 

If you do not have the moral authority, or if your troops do not believe you do, then you 
will lose. “If you are not absolutely certain of the rightness of your action or of the faith of 
your troops, do not engage your opponent, or he will destroy you. Wait until you can build 
a solid image in your community and among your troops. Examine yourself first” (Sunzi & 
Sun, 2002: 4). The theory of military affairs in ancient China was developed closely with 
particular philosophical views of the Confucians and Legists. For the first time in the history of 
humankind, military-philosophical thought has risen to a deep theoretical generalisation of the 
experience of warfare and related political, military and economic issues. For the “philosophy 
of war” of Ancient China, war itself was not considered in isolation but in conjunction with 
political and economic factors.

Conclusion

As a result of studying the phenomenon of non-Western paradigms of the philosophy of 
war, two cultures were chosen that are significantly different from each other, although they 
have every reason to believe in a shared history. We are talking about the military wisdom 
of the indigenous population of North America, the so-called Native Americans, and the 
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Chinese military philosophy. The main reason these particular cultures were chosen is that 
they are independent of Western philosophical thought. They are entirely independent. These 
two cultures’ spiritual and intellectual heritage has given rise to many unique concepts and 
attitudes. The ideas of the philosophy of war, which are very relevant in modern times, 
find their new understanding because of these iterations. As research has shown for the 
philosophical ideas of Native Americans, historically, peace-loving and harmonious 
relationships with the world and society are characteristic. This pacifist attitude does not 
deny the fact that for any culture, the problems of armed conflicts are an integral part of 
it. The weapons and animals imported by the colonialists contributed to the strengthening 
of militarised actions, which in turn left a mark on spiritual culture. In the epic, rhetoric, 
and military poetry, binary oppositions enemy-friend, peace-war, honour-disgrace appear. 
These virtues and vices are also found in other cultures. For example, the culture of ancient 
China gave the world a unique artefact, a treatise on the art of war known as Sun Tzu. 
This philosophical treatise theorised the accumulated military experience of the dramatic 
centuries-old history of China and has not lost its relevance today. There are both literal 
translations of the text and adapted ones, but all of them are designed to convey military 
wisdom, not only how to win but also how to avoid war. 
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Introduction

In the modern world, warfare is not limited to conventional battlefield operations. The 
economic sphere, and above all – the information sphere, is also becoming such a field. War 
takes the form of a hybrid rivalry between two sides (the term “side” is legitimate, as they can 
be both individual states as well as blocks of states). We can certainly speak of the phenomenon 
of hybridization since 2006, when the term was first used by Frank Hoffman in relation to the 
armed conflict between Israel and Hezbollah (Hoffman, 2007: 23-24). The hybrid character was 
synonymous with a new quality of armed conflict in the post-Cold War period. The attention 
was paid primarily to the asymmetry of conflicts, which has become a regularity implemented 
in the discourse of contemporary conflicts (Arrequin-Toft, 2001: 94-95). It is important that 
armed conflicts, being a part of social life, transform as it changes. Today, changes at the level 
of the international system, identified with the processes of globalization and the virtualization 
of social life, seem to be of particular importance for their evolution. 

The departure from the traditional formula of conflicts, characteristic of the Westphalian 
system, meant that, primarily in Europe, at the turn of the 20th and 21st centuries, a new type of 
fighting was developed, taking into account the use of various methods. This has been referred 
to as a new, unconventional war, postmodern conflict, or low-intensity conflict (Kaldor, 1999: 
2-3). An important feature of these conflicts is the extraordinary complexity and blurring of 
the differences between hostilities and justifying them from the point of view of the rule of law 
and general accepted rules for players on the international arena.

In the face of such a complicated phenomenon as modern war, it is necessary to analyze 
the activities in the virtual sphere, which is certainly one of the basic pillars of unconventional 
combat. Therefore, the author of this article pays special attention to the involvement of the 
Anonymous group in the war between Russia and Ukraine, which in fact, began in 2014 after 
the so-called the Revolution of Dignity. At that time, the Crimean Peninsula was annexed, 
which was considered by the Russians as the Cape so-called “Ruthenian mir” in Ukraine, and 
a military invasion of some territories in the Donetsk and Lugansk regions. As a result, Russia 
took control of the Crimean peninsula and created self-proclaimed separatist republics within 
the Donetsk and Luhansk oblasts – the so-called LNR and DNR. Thus, the virtualization of 
war is another step on the way to emphasize the hybrid nature of contemporary conflicts. The 
author hypothesizes that the actions of the Anonymous group in the context of the war in 
Ukraine are an effective combat tool implemented into the information sphere of this rivalry. It 
is therefore justified to analyze the issue of the legality of the actions of the Anonymous group, 
involved in the war between Russia and Ukraine. So, is the involvement of a team of hackers 
in hostilities on one side in line with the norms of the law, and what effect does such activity 
have in the context of hostilities? The purpose of this article is to analyze the legitimacy and 
legality of hacking activities undertaken by members of the Anonymous group against the 
Russian state.

In order to verify the hypothesis and answer the above questions, the authors used a number 
of research methods appropriate for social sciences. Therefore, the following research methods 
were used: content analysis, comparative method, historical method, decision-making method 
and the method of individual cases. Due to the fact that the work concerns the virtual sphere, 
the netscouting method, which is one of the qualitative methods based on the analysis of 
content on the Internet, was also used. It was primarily site-centric, i.e., the subject of the 
research was a website with specific content and message. 
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However, before analyzing the specific activities of the Anonymous group that constitute 
the narrative content of this article, it is necessary to consider the phenomenon of hacktivism 
as a space for hackers around the world.

Virtualization of social disobedience – the phenomenon of hacktivism

In the late 1990s, access to the Internet was so widespread that it allowed mass participation 
in online political demonstrations, which became one of the earliest forms of electronic protest. 
Information about this type of activity then penetrated the web, implying offline activity – 
that is, direct social activities on a mass scale. At that time, dissatisfaction on the Internet 
was caused primarily by restrictions on the freedom of expression, monopolization of media 
sources, manipulation of information, or lobbying (Lakomy, 2013: 182-183). In this context, 
the concept of electronic civil disobedience has developed, which can otherwise be presented 
as a form of non-violent electronic protest against institutions or persons undertaking unethical 
or illegal activities (Wray, 1999: 108). It is worth noting that in this context, the destruction 
of other people’s resources in a direct, physical manner is not allowed, because the protest 
actions are to be carried out in such a way that the attacked suffer from a detriment consisting 
in impeding the normal functioning or completely preventing it.

Hacktivism is, therefore, a phenomenon that usually consists in a symbiosis of anonymous 
political and technological activity in order to manifest opposition to actions in the sphere of 
broadly understood politics (Lakomy, 2013: 183). Hacktivism is the use of computers and 
computer networks as a means of protest and manifestation of specific political demands. In 
this narrative convention, Alexander Samuel from Harvard University argues that hacktivism 
is a peaceful, non-military, use of illegal or legally ambiguous digital tools to achieve specific 
political goals (Lakomy, 2015: 124-125). Nevertheless, it is worth noting that the term 
hacktivism was used already in 1995 by Jason Sack, but it came into wider use a year later due 
to the actions of the hacker group Cult of the Dead Cow. Thus, hacktivism came to mean being 
active on the Internet by using hacking methods to achieve political or social goals. The targets 
of attacks by hacktivists are usually e-mail accounts, websites related to the opposed worldview 
or social group. Hacktivists often use an attack method called DoS (Denial of Service), the 
purpose of which is to block a network service or computer system by overloading servers or 
an application that handles specific data. Attacks of this type are based on the assumption that 
each server can handle a certain number of network queries at a time. When the hacktivist sends 
a very large amount of data in a short time, the server will not be able to function properly, and 
therefore the service will be denied, and the website will be unavailable. A variant of the DoS 
attack, which is also often used by groups of hackers, is DDoS (Distributed Denial of Service). 
A DDoS attack is carried out simultaneously from many computers in order to seize all free 
resources. To carry out an attack, zombie computers are often used, i.e., computers over which 
control has been taken (often without the knowledge of their owners) with the help of special 
software. On the perpetrator’s signal, infected computers start attacking the victim’s computer 
system by sending a large number of inquiries that the victim’s system is unable to handle. 
This method was used by hackers attacking government portals in Estonia in 2007. What’s 
more, there is also a method called DRDoS (Distributed Reflected Denial of Service), which 
is a variant of the DoS attack. This attack generates special SYN packets that flood the victim 
with large numbers of packets from multiple hosts, making it very difficult to detect the actual 
source of the attack (Worona, 2020: 332-333).
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An important element of the hacktivist movement on which their activity is based is specific 
ethics relating to the idea of freedom of speech. Its canon is the unfettered right to information, 
even when it is stored on someone else’s computers. Therefore, it is not ethically reprehensible 
for hacktivists to enter and “crack” a foreign computer, as well as download programs or data. 
Hence, accepting data from computers of governmental or corporate institutions in order to 
make them public is a moral duty of hacktivists. Moreover, the hacktivists established a specific 
ethos of behavior and radical, rebel spirit, a sense of fighting in a just cause and fulfilling in 
it (Lakomy, 2013: 185). However, it should be clearly stated that, according to the authors, 
hacktivism is not one of the forms of cyberterrorism. There are opinions that the actions of 
hacktivists can be classified as one of the three forms of cyberterrorism; they refer primarily 
to the work of D. E. Denning, Activism, Hactivism and Cyberterrorism: The Interest as a Tool 
for Influencing Foreign Policy. Nevertheless, according to Gen. Roman Polko, cyberterrorism 
is a new direction of destructive activity, which consists in using the information as a tool to 
fight (Polko, 2001: 9-11). There is no doubt, however, that the perception of hacktivists as 
cyberterrorists depends primarily on the point of view because, in this way, they are perceived 
by the governments of states and corporations against which the actions of hacktivist groups 
are directed.

An interesting fact is that hacktivists do not shy away from breaking into information 
systems in search of classified documents or creating “political” viruses. An example of this 
type of action was the 2001 Injustice program, the purpose of which was to disclose information 
about the killing of a 12-year-old Palestinian in the Gaza Strip (Leyden, 2001, et al.). One of 
the most important elements of hacktivism as a form of networked civil democracy are the so-
called hacktivist collectives. We can include them, among others: the already mentioned Cult 
of the Dead Cow, Electronic Disturbance Theater, Chaos Computer Club, LulzSec and the 
most famous movement Anonymous. Anonymous’s activity is known today primarily for its 
involvement in Russia’s war against Ukraine. It is therefore worth considering how the actions 
of this group of hacktivists are perceived by international opinion and to what extent they are 
consistent with generally accepted norms of the rule of law.

Anonymous as one of the pillars of hybrid warfare

Following the spirit of the narrative convention adopted in this article, the group of 
hacktivists Anonymous can certainly be described as contemporary “fighters” opposing the 
violation of civil rights, restriction of freedom and, above all, the unfair and irrational war that 
Russia is waging against Ukraine.

The actions of the Anonymous group became widely known primarily as a result of their 
opposition to the adoption of the ACTA Act. In 2012, hacker attacks related to this act were 
carried out on government and corporate websites, including in countries such as the USA, 
Poland, Ireland, Slovenia, and France. Hacktivists associated with the Anonymous movement 
disclosed the e-mail addresses, logins, and passwords of some politicians, including many 
politicians in Poland, who supported the adoption of the law. Various types of information 
about the private life of these politicians were also disclosed, which was echoed in the media, 
being a “sensation” for many and opening eyes to the real state of political life in the country 
and abroad (Olson, 2013: 24-26). The activities of the Anonymous group were directed not 
only at specific politicians, but at entire information systems, moreover, often including 
government systems. The involvement of hacktivists from the Anonymous group achieved the 
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intended goal and drew public attention to the content of the ACTA Act, which significantly 
violated the freedom of access to information. As a result, the original draft of this law was 
rejected by the European Parliament. At that time, the demands of the protesting community 
were taken into account and a certain parity in access to information, corresponding to both 
parties, was maintained (Kewlani, 2021: 87-88).

The United States has also had problems with Anonymous due to its opposition to ACTA, 
as CIA sites have been attacked. In addition, a coded teleconference between the FBI and 
Scotland Yard regarding hacker attacks was made public (Kewlani, 2021: 90).

It is worth noting that hacktivism, including the Anonymous group’s activities, is not a 
uniform form of activity in cyberspace. François Paget distinguished three groups of activists 
in cyberspace. Anonymous belongs to the group whose functioning includes breaking into 
websites, obtaining confidential information and blocking certain network services. Often this 
data is of significant value in the context of the ongoing public debate, be it at the regional, 
national and international levels (Paget, 2012: 14-16). It was François Paget who called the 
Anonymous group “cyber warriors.” They act primarily to defend specific values or political 
attitudes specific to a given country. In this perspective, the activities of the “cyberarmy,” 
which are currently constituted by the hacktivists from the Anonymous group, often have an 
international context or manifest themselves in the course of armed conflicts. Compared to 
conventional hacktivism, are not only its motivations different, but also the methods it uses 
(Paget, 2012: 18-21).

Hacktivism and the involvement of various hacker groups in political activities, and now 
also in the military, resulted in the need to introduce specific regulations, aimed primarily at 
protecting the individual in the virtual world. The basic instrument of such protection is the 
law, especially the norms regulating cyberspace. Such documents are created both in NATO, 
which recognized cyberspace as the fourth space for military activity of states (after land, 
air, and sea forces), as well as in other international institutions and individual states (Wrona, 
2020: 45-46). The Council of Europe, which developed the Convention on Cybercrime, has 
the greatest influence on the harmonization of cybercrime regulations. Of course, one should 
not forget about numerous other legal acts that regulate the functioning of various entities 
in cyberspace. In this context, it is important to strengthen the cooperation of international 
law enforcement agencies – Interpol, Europol, and the European Cybercrime Center. The 
convention’s purpose is to ensure the protection of cyberspace users and network security 
(Tarnogorski, 2009: 78-80).

This convention categorizes cybercrime acts as follows: 
Category I – offenses against the confidentiality, integrity and availability of IT and system 

data: illegal access to the IT system; illegal data capture; breach of data integrity; violation of 
system integrity; improper use of devices.

Category II: computer crime: computer forgery; computer fraud.
Category III – offenses due to the nature of the information contained: offenses related to 

child pornography.
Category IV – offenses related to the infringement of copyright and related rights (Council 

of Europe Convention on Cybercrime: 2015, et al.).
On February 24, 2022, Russia invaded Ukraine. This act was immediately condemned by 

all European and world countries. The strong opposition to Russia’s aggression is most visible 
through the sanctions imposed on both Russian leaders and goods and services imported or 
exported from and to the Russian state. One of the most painful ones is certainly the exclusion 
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of some Russian banks from the SWIFT system, as well as the closure of airspace to Russian 
planes in the European Union. Of course, it should be remembered that Ukraine is bravely left 
under the fire of Russian troops, while the Russians themselves do not know about the real 
reasons and actions (due to propaganda in the Russian media), or they keep such appearances.

The situation in Ukraine could not but attract the attention of the Anonymous group, which, 
as mentioned in previous considerations, is a hacking group associating members from all 
over the world. In the context of Russia’s war against Ukraine, Anonymous’s actions were 
directed primarily against official parties and governmental institutions of the Russian state. As 
a result of their actions, the functioning of Roscosmos, the institution controlling the activities 
of Russian satellites in space, was paralyzed, among others.

Of course, the question remains whether Anonymous is an altruistic group? Or maybe 
more of a terrorist character? According to Maciej Góra, an expert from the Kosciuszko 
Institute, the answer is not entirely clear, because it is very difficult to identify and track who is 
actually hiding under the characteristic and recognizable all over the world mask Anonymous. 
Some of the people operating under this banner may have an interest other than pro-social. 
However, most of their actions over the years were ideologically driven and related to the 
fight for freedom of speech and reacting to pathologies committed by large corporations or 
governments (Wysocka, 2022).

By engaging in Ukraine and essentially the entire Western world, the Anonymous Group 
even declares a state of war in relation to the Russian state. It is also very significant that the 
attack is not directed at the Russian society, which is actually calmed down by the members 
of the group, which could be found out via messages posted by Anonymous on social media, 
especially on Twitter: “We want Russian citizens realized that we know very well how difficult 
it is to oppose a dictator for fear of reprisals” (Polish Press Agency, 2022). On the same 
website, they also sent a message to Vladimir Putin: “The Soviet Union fell many years ago, 
but the world has not forgotten the brutality of this regime. People from all over the world 
will resist you at every turn. This is not a war you will win” (Polish Press Agency, 2022). 
On the day of Russia’s invasion of Ukraine, Anonymous attacked the Russian media service 
RT by using DDoS. Moreover, government services were attacked, and the most severe ones 
were directed at the Ministry of Defence of the Russian Federation and Gazprom, the Russian 
resource giant.

Public television was also under pressure from the hackers’ group, which as a result of these 
attacks on February 26, on the third day of Russia’s attack on Ukraine, broadcast Ukrainian 
television broadcasts. The public opinion of Russia was thus informed about the actual actions 
of the Russian army on the territory of Ukraine. The background of the message was the 
national music of Ukraine and its national symbols. Russian military communications, which 
were completely unprepared for this type of action, were also intercepted. Anonymous gave 
the frequency as well as short recordings of Russian soldiers from the time of the hostilities.

Anonymous’s actions also affected Belarus, which is the Kremlin’s ally in this war. Access 
to the website of the Belarusian Ministry of Communications and Informatization has been 
blocked. It is worth mentioning that before this attack, the President of Belarus, Alexander 
Lukashenko, was informed about the plans and that the Anonymous attack would not take 
place when Russia resigned from aid.

The attack on the Russian media mentioned in the previous considerations was repeated on 
February 28, but this time it was preceded by an appeal on the website of the Russian TASS 
agency, in which it was announced that: “Vladimir Putin forces you to lie and poses a threat to 
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the whole world. This is not the Russian war, let’s stop it!” (Piechocki & Gorzkowska, 2022). 
A similar cyber-attack affected the RBK TV station and the online edition of the newspaper 
“Izvestia.” Nevertheless, the hackers in the group failed to take control of all parts of the 
affected system. The fact is that the group admitted to blocking the following sites: sovam.
com, com2com.ru, ptt.ru, mail.ru, goverement.ru, kremlin.ru, and rt.com.

Russia’s attack on Ukraine is the greatest tragedy since World War II. It is a war that came 
as a surprise to everyone – security experts as well as every single inhabitant of the Western 
democratic world. Nevertheless, the Ukrainian army is effectively resisting the Russian 
invaders, and the Anonymous group, as a cyber-military supporting Ukraine in this fight, is, as 
shown by the above considerations, an effective means of combat.

Conclusions

The involvement of hacktivists from the Anonymous group in Russia’s war against Ukraine 
fulfilled two extremely important tasks. First, by breaking the security systems of Russian news 
channels, it was possible to provide information about the actual activities of the Russian army 
in Ukraine. This was in contradiction to the official propaganda narrative directed by mass 
media channels in Russia to ordinary citizens. Secondly, the actions of the Anonymous group 
favoured, on the one hand, the blocking of some strategically important internet domains and 
the websites of Russian government institutions.

This is an extraordinary feat because, as mentioned in the above considerations, Anonymous 
declared cyber war against the Russian state. Of course, this met with an immediate reaction 
from the Russian hacker community, which declared a fight against Anonymous. In this way, it 
can be concluded that the war is not only on the battlefield, but has also been transferred online, 
which is one of the hallmarks of modern hybrid conflicts. This is especially important in the 
context of information warfare, or a war of facts between the two sides of the conflict. The 
dissemination of fake news is becoming an increasingly effective tool. Today, an image of war 
is being created, which is presented not only to the internal but also to external recipients, who 
are various types of entities on the international arena. In this regard, the action taken by one 
of the parties is subject to evaluation by others, which is why an extremely skilful information 
structure is created, which is credible, but not always based on actual facts (Molina et al., 2019: 
182-183).

It is also worth emphasizing that the widely discussed issue of the legality of Anonymous’s 
actions in the context of this war boils down to an expert debate on this topic, because, in fact, 
each hacktivist attack that takes place is an unprecedented help in the fight against Russian 
aggression. Despite the existence of many legal regulations, especially those concluded 
between individual countries, the actions of the Anonymous group are an effective weapon 
of war. The authors of this article, referring to the Machiavellian term that the end justifies 
the means, believe that the Anonymous group acts in good faith and its actions, despite being 
treated as hackers, constitute a legitimate means of fighting.

Therefore, the hypothesis put forward by the author that the actions of the Anonymous 
group in the context of the war in Ukraine are an effective combat tool implemented in the 
information sphere of this rivalry has been fully confirmed.
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Introduction

In the socio-humanitarian discourse of our time, the term “soft power” has long been firmly 
established. This concept is primarily associated with the expansion of Western culture and is 
extremely close to the process of formation of cosmopolitanism and a liberal market economy. 
However, the obvious phenomena of global unification are only a superficial sign of today’s 
economic, political and cultural processes. Despite the strengthening of ties between states, 
along with trends in the interdependence of national structures, there is also localization. 
Everything that is borrowed by cultures from the global heritage gradually adapts to the 
requirements of the local population and becomes a “hybrid” of the national and world one. 

The combination of theory and practice in its implementation is not a new problem. 
Researcher Adrian Chan in the fundamental work “Chinese Marxism”  rightly emphasizes that 
“a basic question for the founders of the Chinese Communist Party, after they had read Marx, 
was whether his message was appropriate. Was it atimely for them to embrace his analyses of 
economic and social developments and to abort his praxis in order to bring about the desired 
changes – for a society based on Marxist socialism” (Chan, 2003: 8). 

Chinese Studies in Ukrainian Philosophy have a long and fruitful theoretical history 
(Rudenko & Liashenko, 2020). In this article, we will focus on one of the most important 
components of socio and economic development – the higher education sector. After all, in 
our time, we can observe the development of states that most actively localize the associated 
elements of the economy, politics and culture. Such system formations on the world map are 
called by researchers globalizing regions. It is no secret that one of the most ambitious and 
alternative projects of Western liberal globalization is China. 

Describing the modern socialist system of China, researcher R. Boer calls education one 
of its defining components: “At the widest level, such a system includes economic, political, 
social, educational and cultural components. It is in this sense that we may distinguish between 
a capitalist system and a socialist system” (Boer, 2021: 310).

Unfortunately, the educational policy is now a politicized tool that is used not for cooperation, 
but for marking “their” territories. From a Chinese perspective, “internationalization of HE 
is, doubtedly, an expedient way of building an environment conducive to China’s national 
rejuvenation, but would become dysfunctional if too politicised by national agenda and 
priorities that further intensify other nations’ perception of the “China threat.” Thus, appealing 
to the people of the world by using international HE as soft power for the re-globalisation of 
values and norms shaped by ‘Chinese characteristics’ remains a daunting and Sisyphean task 
in the face of the resurgence of the realistic Cold War mentality in the world system” (Tin & 
Suyan, 2020: 14-15).

Speaking about the philosophy of education, Jin Shenghong and Jau-wei Dan emphasize 
that “There are three main influences on the contemporary Chinese philosophy of education: 
classical Chinese philosophy, western philosophy and Marxist theory” (Shenghong & Dan, 
2004: 575). Similar (but not identical) triple attribution is offered by Qin Zhu, Brent K. Jesiek: 
“Confucianism (historical), Marxism (ideological), and economic pragmatism (economic)” 
(Zhu & Jesiek, 2015: 151). Nevertheless, it is an indisputable fact that it is Chinese Marxism as 
the ideological core of Chinese education and culture, it determines the existence of a special 
educational region and “purpose of responding to the high-quality development trend of the 
transformation of liberal arts education, and cultivating professionals to meet the development 
needs of the country in the new era” (Ma & Hou, 2021).
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There is reason to assume that the socio and educational changes of our time have a double 
essence. On the one hand, there is undoubtedly a phenomenon of unification of education, 
which is due to the development of communication tools, the geometric growth of educational 
markets, and the expansion of labor resources. On the other hand, all branches of social 
existence, including education, have a monolithic regional essence, which gives individual 
joint new formations a specific content in each region. 

This dialectical combination of regional and global polarization is not new in the theoretical 
plane, it has already received its own new term – Glocalisation. The founder of this concept, 
R. Robertson emphasizes with such a hybrid neologism that the phenomenon of globalization 
does not give rise to a conflict between the homogeneous and heterogeneous, such a dichotomy 
is present in scientific discourse only about this phenomenon (Robertson, 1992). The latter 
forces the topological flow of the local into the global and vice versa – its content, mixing of 
features and exchange of structural elements of social systems. Therefore, it is advisable to talk 
not about globalization, but about glocalization of education.

In recent years, industry-specific research on globalization has become increasingly popular. 
This trend is expected given the historical depth and source complexity of the phenomenon 
of the world integration. One of these separate areas of global studies has become globalistics 
of education. Such search works have become particularly relevant in the measurement of 
higher education, since it is the latter that has undergone the most obvious changes under 
the influence of modern requirements. Chinese universities have not been spared this process 
either: the need to participate in global rankings, one way or another, will raise the question of 
common and honest criteria for comparing, for example, American and Chinese universities. 
Thus, according to the Academic Ranking of World Universities, in the top 100 in 2005, there 
were 5 universities from this region, and in 2020-already 11. Moreover, 6 higher education 
institutions are from China, while in 2005, they were not represented (Academic Ranking, 
2022). This shows how quickly the growth of “soft power” in the field of higher education 
can occur, of course, provided that targeted activities under the leadership of the government, 
because “a major objective of China’s public diplomacy has been to expand its soft power 
through internationalization HE” (Tin & Suyan, 2020).

American economist G. Freedman considers modern higher education as an area that 
demonstrates the growing potential for profitability and connects such new formations with 
the economic conditions of the global market (Freedman, 2010). Another American researcher 
of Indian origin, S. Chinnammai attributes an important role to technological mediation 
on the issue of globalization’s impact on education. In his opinion, it is the development 
of communication technologies that contributes to increasing the scale of educational 
opportunities (Chinnammai, 2005). The transformation of the requirements of education and 
university management is a major aspect of the globalistics of the French thinker J. Hallak. 
The latter rightly emphasizes the change in the model of educational management from strictly 
vertical to network and mixed (Hallak, 1998). Similar thoughts were expressed by the famous 
British researcher B. Readings. In his opinion, modern educational institutions have lost their 
essence (the unity of research work and training under the auspices of national culture) and can 
hardly be called universities in the classical sense of the word (Readings, 1996).
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Criticism of the current educational situation from the point of view  
of the consumer and the manufacturer of educational services

In addition to the diversity of scientific views on the phenomenon of globalization in 
education, there is also the problem of differentiated response to counter-conditions within 
individual educational structures in different countries and regions. Swedish researcher of the 
problem of the expansion of globalization in teaching P. Sahlberg appropriately emphasized in 
this regard: “Educational systems respond differently to changes in the new economic, political 
and cultural orders of the world” (Sahlberg, 2004). That is why the globalism of higher education 
is a radical intersectoral view of the educational process and its purpose, it is an attempt to get the 
clearest possible picture of what is happening, to predict possible consequences.

In this context, China’s approach to higher education and education in general is interesting. 
“Chinese educational administration has an increased self-confidence which permits the 
consideration of a range of national and local activities, of past and present ideas, and overseas 
practices, particularly American. This compares with earlier attitudes that saw educational 
programmes hailed or proscribed according to narrowly conceived political criteria. A more 
‘open’ approach to ideology has encouraged China to look back, forwards, and outwards for 
educational ideas” (Cleverley, 1984: 115).

The view of globalization only as homogenization is a significant problem not only of 
everyday knowledge, but also of scientific knowledge. There is no universal recipe for success 
in the context of integration localization of production and culture models. The modern world of 
educational services is based on the binary division of participants into those who experiment, 
looking for benefits in the pursuit of innovation, and those who adapt, perceiving innovation 
from the outside or as a necessity. P. Sahlberg rightly notes: “in recent years, the main goal of 
the policy of structural adjustment in the field of education has been the transition to “global 
educational standards” (Sahlberg, 2004). This is often done by comparing the entire system 
of less developed countries with those that are economically more advanced. Unfortunately, 
governments often believe that there is only one correct approach to adjusting education and 
that the need for certain “global educational standards” is indisputable if the system is built 
with international competition in mind. Research on educational reforms and experience in 
structural adjustment suggest that governments should understand that there is more than one 
way to get on the path to recovery (Sahlberg, 2004).  

Borrowing the experience of foreign education systems should be carried out, taking 
into account the fact that the educational landscape over time is not reduced to a common 
denominator, but rather differentiates (Terepyshchyi, 2017). In addition, any extrapolation of 
educational management models should not conflict with the purpose of national education 
and, above all, should be carried out with the interests of citizens in mind. However, “When 
the Party-state engages in global outreach through HE as cultural diplomacy, its stringent 
control and coercive measures inevitably draw the suspicion of and criticism from foreign 
stakeholders and partners. China’s cultural and economic attractiveness notwithstanding, a 
coercive approach to soft power might harm rather than benefit its image and global influence” 
(Tin & Suyan, 2020: 8).

The latter statements are particularly relevant for Chinese higher education, which is 
therefore extremely important to draw correct conclusions from the situation in which Chinese 
higher education has found itself, and the first of them are short-term causal relationships 
between the level of education, information security and the well-being of the state.
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Chinese Marxism vs. information capitalism

Education in the West is one of the most advanced branches of modern information 
capitalism. Its essence has been bifurcated since the beginning of informatization of society 
in the 60s. Dutch scientists S. Marginson and M. Van der Wende’s collaboration focuses on 
this: “Deeply immersed in global transformations, higher education itself is divided into 
two sides – economic and cultural symbiosis. Higher education is visible in global market 
relations” (Marginson & Van der Wende, 2006: 5). But education in China is based on 
Marxism. “Marxism is core and centre of the Chinese project. For foreigners, this emphasis 
may be surprising, frightening, or heartwarming – depending upon one’s political persuasions” 
(Boer, 2021: 296).

As we can see, the antinomy of modern education consists in the need for a losing choice 
in advance between economic and ideological expediency. Until the last contradiction is 
resolved, higher education will remain at a transitional stage.

According to K. Olds and S. Robertson, the globalization of education in the information 
society is determined by the presence of “three main levels of structural transformations of 
higher educational institutions: new logic; new models, new mechanisms and practices” (Olds 
& Robertson, 2014: 9). Universities are organized according to a new logic, and new models 
and current mechanisms of their functioning are adopted. 

The new logic of university development

The problem of the new logic of university development relates to the general question 
of the meaning of changes in the educational landscape: is this a certain fashion for 
internationalization, or is there a deep essence behind it? Why is the globalization of universities 
becoming a “branding tool” in the latest communication space of the global economy? There 
are quite a lot of answers to these questions. Starting from the proposed triple attribution of 
international changes in higher education, we propose for discussion the following structure 
of the new logic:

І. Corporatization. It is related to the new theory of public management, which applies 
business laws (laws of risk, conservation of resources, expansion of markets, etc.) to increase 
the efficiency and productivity of social systems, in this case higher education.

II. Comparative competitiveness. This transformation logic raises the question of what 
we can produce (sell or get more volume) while outperforming our competitors. The answers 
to these questions in various aspects make it necessary for universities and the Ministry of 
education and science to open their activities to other stakeholders.

III. Competitive comparison. It is based on a positive answer to the question about the 
effectiveness of similar borrowing of the characteristics of one unit of the system (faculty, 
university, region, etc.) with another unit or structure. According to this logic, rankings of 
world and domestic universities are created in order to form the directions of successful 
change of universities.

IV. Cooperation. It consists in the expediency of cooperation between various educational 
institutions to regulate the unstable and competitive situation in the market of educational 
services. A vivid example of the effectiveness of this logic is the creation of educational 
consortia of Ukrainian and China universities, the practice of double diplomas, and so on. 
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Models for involving universities in internationalization

Taking into account the need for internationalization of higher education in the space 
of modern globalization, K. Olds, S. Robertson substantiates four possible models of their 
involvement in internationalization (Olds & Robertson, 2014: 11-13).

Import model it is an orthodox approach to internationalization. It can be most broadly 
illustrated as the establishment of campuses by universities abroad or the cooperation of 
the latter with local institutions. This also includes the establishment by the management of 
foreign programs, policies, projects for obtaining an academic degree by foreign students, or 
even the establishment of a foreign faculty. In this model, the campus is the main authority 
that helps students study at other institutions in the same city. Most universities today operate 
on this model.

Export model is related to preserving the core of the foreign faculty on the central campus 
for the production and dissemination of knowledge. Globalization of the information received 
occurs through the export of courses that are taught from the “home” location of the faculty, 
that is, the central campus. Flights of faculty representatives to teach abroad also belong to this 
model. This also includes the latest technology courses used for distance learning. This model 
is often used in combination with other models.

Partner model takes place within universities, for which internationalization is dictated 
by the requirements of the state or other external official authority and should be most 
precisely regulated by law. The scope of this partnership can be very diverse: the exchange 
of students and faculties, joint participation in the learning and research process, and even 
the co-establishment of new higher schools and universities. For example, the UW-Madison-
Nazarbayev University Project is a research university founded in Astana (Kazakhstan) by 
joint efforts of Kazakh and American teachers.

Network model to a certain extent, uses the characteristics of all other models, in general, 
and is the least used today. This model is associated with the merger of various geographically 
remote institutions into one whole, or the establishment of geographically remote industry 
(rather than a branch) campuses in other countries. This network model is based on clear 
hierarchical codependency of established campuses that share common quality standards 
and important roles in a single task of knowledge production. This model requires resource 
sharing, which means that it is the riskiest of all other models. It functions well in megacities 
of world significance, since such cities have the necessary infrastructure of international and 
transport links (Olds & Robertson, 2014: 14-16). 

Mechanisms. There are quite a lot of mechanisms, and they are specific and individual. 
For example, the international system of joint accreditation levels (double and fully joint 
degrees), international research, organization of branches, online-MOOC systems, joint 
scientific councils, joint programs, memoranda of understanding, joint publication of works in 
institutions, etc. The list could go on and on.

It is worth noting that the regionalization of education took place before the information 
revolution in the modern world, in particular, after WWII it existed in the form of opposition to 
the Western and Communist bloc. But today, the algorithm itself and the signs of regionalization 
have changed significantly, which has become a much more complex phenomenon and has 
ceased to be a certain calculation of the political preferences and views of national states. 

With the formation of the new regionalism policy, the structural depth and strategic 
orientation of educational blocks increases, their activities are regulated by a much wider 
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range of subjects, and the results are recorded on the basis of more indicators. An increase 
in the number of actors in educational blocks leads to the democratization of the regulatory 
apparatus of the educational space, but at the same time such changes increase the complexity 
of implementing a particular event. 

However, the main relationship between the development of the region and higher education 
is political. It is forced by states and is only formulated by university associations and regional 
organizations. Regionalization of higher education is the expansion of political and economic 
administration to universities (De Prado, 2006).

Orientation of the educational sphere to the needs of the economy

Starting from the second half of the twentieth century, signs of typical economization begin 
to appear within the European educational landscape – the orientation of the educational sphere 
primarily to the needs of the economy and production. The decline in the role of the national 
state in the global political arena has affected the situation of higher education in Europe. 
The already archaic academic doctrine of the classical university is now under the pressure 
of purely pragmatic issues of survival in the world of culture as a commodity (Terepyshchyi, 
2017).

The peculiarity of European social existence has always been a focus on global expansion, 
whether it is actual colonization or economic. Most European countries still have a number 
of surprisingly cheap suppliers of raw materials, including some of their former colonies. The 
situation is similar in terms of sales markets for finished products. The extraversion of Europe’s 
social existence is also reflected in the modern European educational landscape, which is now 
characterized by the search for a global, rather than a national consumer. 

The process of economizing education is becoming a fundamental trend, it affects not 
only the administrative structure of higher education institutions, but also the epistemiological 
doctrine of the educational space of the Old world itself. Up to this point, the rather abstract 
teleology of European universities gradually begins to artificially crystallize in the form of 
concrete pragmatic goals and objectives, the goal of which is to achieve individual, collective 
and national economic success.

The problem of ideology and epistemiological attitudes of the newest university has long 
been on the agenda of the academic community of the West. Being at the stage of active 
inclusion in the global production of knowledge, universities, of course, must adapt to the new 
conditions and rules of the economic game, which quite often hangs over the borders. In this 
context, a separate concept of “postmodern university” was put forward, denoting a certain 
way of rebirthing classical educational and scientific institutes, their exit from the closed 
academic space to the space of the “real” labor and information market. However, as the 
Spanish researcher García Ruiz rightly noted, that despite the increasing amount of literature 
on the postmodern university, there is currently no consensus among scientists on the extent to 
which a university institution should, in fact, change its ethos, its goals and traditional social 
functions, there is also no consensus as to whether the evolutionary process of the university 
leads to such changes (Ruiz, 2010: 44). It is also clear that the situation of ideological 
uncertainty around the university adds fuel to the fire of disputes between conservative and 
progressive reformist forces. 

Some of the researchers claim that the logic of post-thinking is still purely theoretical, and 
at the moment it has only to become a real social structure, and therefore the post-university 
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as a scheme of a heterogeneous and pragmatic educational and scientific institution is a 
phenomenon that is not yet destined to become an effective model for the reorganization of 
higher education. In particular, a similar opinion is held by P. Filmer, he believes that the logic 
of post – is one that informs about speculative theorizing, but it is not yet social logic; it also 
does not have significant correlates among social and cultural institutions and therefore cannot 
provide sufficient attention to the social role of higher education (Filmer, 1997: 66). 

According to scientists who are supporters of the idea of post-university, this direction 
of educational reform is a natural way to reflect transformations in the structure of light 
production and the status of knowledge. In their opinion, knowledge has finally lost the barrier 
of sacredness that gave it an aristocratic touch, thereby reducing its accessibility. In the light of 
such epistemiological shifts dictated by scientific, technological, and democratic progress, the 
very purpose of education and its goals must change. 

Postmodernism in modern Western philosophical thought is associated not with a peculiar 
methodological trend, but rather with a special socio and cultural situation in the capitalist 
world, which requires decentralization and heterogenization from most spheres of human 
activity. As one of the most famous postmodern researchers Lyotard predicted at the time, 
along with the geometric growth of the importance of knowledge in the modern world, their 
strict objectification will also be carried out. In his opinion, “the old principle, according to 
which the acquisition of knowledge is inseparable from the formation (Bildung) of the mind 
and even from the individual itself, is becoming obsolete and will fall out of use. Knowledge 
is produced and will be created to be sold, it is consumed and will be consumed to gain value 
in a new product, and in both of these cases, to be exchanged” (Lyotard, 1984). J. Lyotard 
connects the formation of postmodern trends in the development of higher education and 
culture in general with a change in the mechanism of legitimization of knowledge, which is 
now outside the discourse of the so-called “grand narratives” – the great stories that formed the 
metaphysical framework of European thinking. 

From now on, there is no unified system for assessing the validity of knowledge, the process 
of legitimization takes place within the framework of local speech games, which resembles the 
process of spraying. In such a world, “universitas” based on the metaphysics of a systematic 
and universal “logos” simply cannot exist (Lyotard, 1984). J. Lyotard aptly emphasizes 
the difference between modern postmodern pragmatism and 19th century utilitarianism – 
practicality is now involved in a narrow kind of functions that exist within heterogeneous 
discourses.

According to postmodern theorists in education, a university must meet the social situation 
that surrounds it in order to realize both humanistic and pragmatic goals. It can no longer be 
the standard of detached “disinterestedness”, which is promoted in the ideas of thinkers such 
as Humboldt and Newman. In this logic, the university should adopt the necessary social role 
and market laws. This opinion, in particular, is shared by the British researcher P. Scott, who 
also emphasizes that the university should expand its functions to an institution dedicated to 
lifelong learning and even leisure (Scott, 1997: 39–62).

Another British scientist, M. Gibbons also believes that the changes that are taking place 
in the academic space of Europe are natural and are a consequence of a key factor in the 
University crisis – the massification of research (Gibbons, 1994: 76). This, in turn, leads to 
natural shifts that deprive the university of the privileged status of a scientific monopoly and 
put the latter in a situation of typical capitalist competition. 
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Transformation of epistemological doctrine

The postmodern attitude to university reform is not a “cosmetic” repair of educational 
institutions, it is a fundamental turn of education towards production – a movement from the 
“temple of knowledge” to the “factory of research and professions.”

This can be denoted as a transformation of epistemiological doctrine. This refers to the 
transition to a new way of producing knowledge. As G. Ruiz points out, at this transitional 
stage of the educational history of the Western world, it is possible to observe the coexistence of 
opposite ways of producing knowledge – the first, or traditional, and the second, or the newest 
(Ruiz, 2010: 45). Let us show the main differences between these two epistemological doctrines:

The first way to produce knowledge:
1. Research is implemented in terms of mainly cognitive utility. Their application is 

associated with the epistemological, sometimes purely individual interests of the 
institution or researcher. Knowledge, in this case, is the patrimony of humanity in 
perspective, not for specific purposes. The purpose and direction of research is set 
by the scientific subject itself without external intervention.

2. In the first type, knowledge production is carried out by a broad homogeneous 
academic community. Knowledge is developed within the educational institution 
and the national state.

3. The production of knowledge is dictated by the outstanding canons of a specific 
academic co-society. The latter operates within the disciplinary division. 
Interdisciplinary synthesis is carried out by post factum.

4. It is associated with the existence of long-term cognitive and social norms that 
regulate the production of knowledge and strictly define what should be considered 
significant problems. In particular, what problems should be solved in the practice 
of science, as well as what constitutes the so-called “good science” in general.

5. Quality is determined by judging the degree of research contribution. The latter are 
carried out by individuals, and their verification is supported by careful selection of 
those who are competent as reviewers for colleagues.

The second way to produce knowledge:
1. It is characterized by the presence of short-term social responsibility and sensitive 

social reflexivity. Reactivity to the impact of research and the broad implications of 
knowledge production is included in the research rules from the very beginning of 
scientific practice. Research systems are open.

2. Knowledge production is generated in the context of their application. The 
imperative of utility is present from the very beginning. The production of knowledge 
is intended to be useful for some specific (industry, government, society) or for 
a potential consumer-agent. In this case, knowledge production is the result of a 
process in which supply and demand are active factors.

3. The subject is heterogeneous in terms of the skills and experience of the people 
involved. There is an inherent increase in the number of potential places where 
knowledge can be created.

4. It is characterized by a set of theoretical constructions, research methods and 
methods of practice, which may not be located on the dominant disciplinary scheme 
in the academic space.
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5. The second method of production knowledge is constantly looking for additional 
criteria that can be added in the quality control process through the application 
context, which includes a wide range of external and internal interests.

Gradually, elements of the second type of knowledge production occupy a key place 
among the world’s leading universities, especially when it comes to technical universities. A 
postmodern university is a phenomenon that has a certain antagonism in the concept itself, in 
particular between the heteronenicity of postmodernism and the homogeneity of the university 
(Lipstreu, 2014: 102). It is quite difficult to predict the consequences of such a transformation 
in the field of higher education, but, of course, the future of education will change radically 
over the next 50 years. 

The university of the postmodern era is primarily associated with the formation of a new 
“space” of knowledge, the way it is used in the social system. As noted by an American 
researcher in the field of philosophy of education C. Raschke, the landscape of knowledge, 
as a social space, and as a space of cathedrals and palaces, which formed the political and 
cultural context of life itself, could be displayed on a vertical axis. Knowledge “begins” from 
above, from the authoritative top (Raschke, 2003: 77). However, the hierarchical landscape 
of the social existence of knowledge since the beginning of the twentieth century has become 
more and more similar to the rhizome, aptly described in the works of  Deleuze and Guattari 
(Deleuze & Guattari, 1988). The distribution of knowledge ceases to be systematic and 
becomes functional.

In these circumstances, Chinese higher education chooses its own path. As Yun notes, “for 
China (and more broadly East Asia), improvement can rarely be made if self-understanding 
is constrained or distorted by relentlessly applying the frameworks shaped by the European 
‘Enlightenment’” (You, 2018:14).

Conclusions and discussion

In the context of countering the educational landscapes of the future, it was possible to 
consider the relationship between regionalization and globalization in the context of educational 
problems. The analysis was carried out in line with the explication of the “soft power” 
concept in Chinese Marxism. It is clear that “The soft power with ‘Chinese characteristics’ in 
internationalising HE could demonstrate that China has borrowed Nye’s soft-power concept to 
brand the national image and cushion the shock generated by the ‘China threat’ perception in 
order to sustain the Party-state’s legitimacy and security” (Tin & Suyan, 2020: 13). 

The methodological basis of the work is the statement that globalization does not generate 
a conflict between the homogeneous and heterogeneous, moreover, the latter contributes to 
the topological flow of the global into the localized. The ambiguity of the driving forces of 
educational reforms is noted, which leads to the presence of only a speculative constitution 
of globalization. Nevertheless, its consequences are a number of reforms and facts that have 
provided a good basis for revealing the phenomenon of glocalization of the educational 
landscape on the example of China.

In the course of analyzing the heterogeneous nature of world unification, it was revealed 
that the existence of a universal recipe for successful educational policy in the conditions of 
integration localization of production and cultural models is impossible. The example of China 
shows the presence on the world stage of the educational policy of countries that pay special 
attention to innovation in education. 
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It is revealed that the specifics of the latest epistemiological doctrine within the Western 
educational landscape are closely related to the postmodern way of knowledge production, 
the implementation of which leads to crisis and asynchronous transformations in the field 
of higher education. In the course of rapid inclusion in the global production of knowledge, 
universities are definitely determined by new attempts to adapt to the conditions and rules of 
the information and capitalist game, which now overcomes the limitations of national states.

The phenomenon of “postmodern university” as a way of transformation of classical 
educational and scientific institutions, their exit from the closed academic space to the space 
of the “real” labor and information market is described. Some researchers believe that post-
university is only a hypothetical stage in the development of higher education in the future, 
while others emphasize that this is the reality of the present. However, it is an absolute fact that 
this phenomenon has a significant place in the Western educational landscape and somehow 
affects a number of reforms in this area.

Educational landscapes of the future unfold against the background of two processes: 
glocalization and radical pragmatization of educational and scientific goals. In particular, 
the transformation at the stage of transition from a classical university to a post-university is 
associated with the diversification of educational functions, social restructuring of participants 
in the pedagogical process, the emphasis on the gradual separation of education from science, 
the problem orientation of research, the expansion of the sphere of responsibility of institutions, 
the diversity of funding sources, technologization and bureaucratization of universities. At the 
same time, Chinese Marxism reveals and strengthens a number of productive practices in 
Chinese higher education and is an important factor in the educational landscape of the future, 
which is short-sighted to ignore.

Acknowledgements

This research is done in the framework of the project “Chinese Marxism and its socio-
cultural implications” (scientific supervisor – Prof. Dr. Sergii Rudenko, reference number 
0122U001967).

&  References

Academic Ranking of World Universities (2022) Available online: http://www.shanghairanking.
com/

Boer, Ronald (2021). Socialism with Chinese Characteristics. Springer Nature Singapore Pte 
Ltd, https://doi.org/10.1007/978-981-16-1622-8

Chan, Adrian (2003) Chinese Marxism Continuum, London & New York.
Chinnammai, Singh (2005) Effects of globalization on education and culture. Materials of the 

ICDE International Conference. Vol. 5, 2-6. 
Cleverley, John (1984) Ideology and Practice: a decade of change and continuity in 

contemporary Chinese education, Comparative Education, 20:1, 107-116, https://doi.
org/10.1080/0305006840200111

De Prado, Yepes C. (2006) World regionalization of higher education: Policy proposals for 
international organizations, Higher Education Policy. Vol. 19, Iss 1, 111-128.

Deleuze, Gilles, and Félix Guattari (1988) A thousand plateaus: Capitalism and schizophrenia. 
Bloomsbury Publishing.



The “Soft Power” of Chinese Marxism as a Factor in the Educational Landscape of the Future
by Serhii Terepyshchyi

Future Human Image, Volume 17, 202258

Filmer, Paul (1997) Disinterestedness and the Modern University. The Postmodern University? 
Contested Visions of Higher Education in Society, Buckingham: SRHE and Open 
University Press.

Freedman, Gordon (2010) Unlocking the Global Education Imperative Core Challenges & 
Critical Responses. Educational researches center “Blackboard”. Available online: 
http://blackboard.com/blackboard/gordon_freedman 

Gibbons, Michael, et al. (1994) The New Production of Knowledge. The Dynamics of Science 
and Research in Contemporary Societies, London: SAGE Publications.

Hallak, Jacques (1998) Education and globalization. IIEP Newsletter. Vol. XVI, Iss. 2, 1-6. 
Lipstreu, Otis (2014) Consumer Education: Modern Style, The School Review, Vol. 57 Iss. 2, 

101-103.
Lo, Tin Yau Joe, and Pan, Suyan (2020) The internationalisation of China’s higher education: 

soft power with ‘Chinese characteristics’, Comparative Education, https://doi.org/10.1
080/03050068.2020.1812235

Lyotard, Jean-Francois (1984) The Postmodern Condition: A Report on Knowledge Theory 
and History of Literature, Volume 10

Ma, Bo and Hou, Yuhuan (2021) Artificial Intelligence Empowers the Integrated Development 
of Legal Education: Challenges and Responses. Future Human Image, Volume 16, 43-
54. https://doi.org/10.29202/fhi/16/4

Marginson, Simon and Van der Wende, Marijk  (2006) Globalisation and higher education, 
OECD Press.

Olds, Kris and Robertson, Susan (2014) Globalizing Higher Education and Research for the 
Knowledge Economy Coursera, Available online: https://www.coursera.org/course/
globalhighered 

Raschke, Carl A. (2003) The Digital Revolution and the Conning of the Postmodern University, 
NY.: Routledge Falme

Readings, Bill (1996) The university in ruins, Harvard University Press.
Robertson, Roland (1992) Globalization: Social Theory and Global Culture (Theory, Culture 

& Society Series). SAGE Publications.
Rudenko, Sergii, and Iryna Liashenko (2020) Chinese Studies in Ukrainian Philosophy of the 

Soviet Period, Studia Warmińskie, 57: 85-100.
Ruiz, García M. J. (2010) Implications of the New Social Characteristics of Knowledge 

Production. Changing Educational Landscapes (Editor D. Mattheou), Athens: Springer.
Sahlberg, Pasi (2004) Teaching and Globalization. Managing Global Transitions. Volume 2 

(1), 65-83.
Scott, Peter (1997) The Postmodern University? The Postmodern University? Contested 

Visions of Higher Education in Society, Buckingham: SRHE and Open University 
Press.

Shenghong, Jin, and Dan, Jau-wei (2004) The contemporary development of philosophy of 
education in mainland China and Taiwan, Comparative Education, 40:4, 571-581, 
https://doi.org/10.1080/0305006042000284556

Terepyshchyi, Serhii (2017) Educational Landscape as a Concept of Philosophy of Education. 
Studia Warmińskie, 54, 373–383, https://doi.org/10.31648/sw.78

Tin, Yau Joe Lo and Suyan, Pan (2021) The internationalisation of China’s higher education: 
soft power with ‘Chinese characteristics’, Comparative Education, Vol. 57 Iss. 2, 227-
246, https://doi.org/10.1080/03050068.2020.1812235



The “Soft Power” of Chinese Marxism as a Factor in the Educational Landscape of the Future
by Serhii Terepyshchyi

Future Human Image, Volume 17, 2022 59

You, Yun (2018) The seeming ‘round trip’ of learner-centred education: a ‘best practice’ 
derived from China’s New Curriculum Reform?, Comparative Education, https://doi.
org/10.1080/03050068.2018.1541662

Zhu, Qin, and Jesiek, Brent K. (2015) Confucianism, Marxism, and Pragmatism: The 
Intellectual Contexts of Engineering Education in China. International Perspectives on 
Engineering Education, Philosophy of Engineering and Technology, Vol. 20,  https://
doi.org/10.1007/978-3-319-16169-3_7



Future Human Image, Volume 17, 202260

The Role of Ecumenical Patriarch Bartholomew  
in Christian Geopolitics

Tetiana Trush1 

Ph.D., Associate Professor, Taras Shevchenko National University of Kyiv  
(Kyiv, Ukraine)

E-mail: tv73trush@gmail.com
https://orcid.org/0000-0001-7382-0876

Trush, Tetiana (2022) The Role of Ecumenical Patriarch Bartholomew in Christian 
Geopolitics. Future Human Image, Volume 17, 60-66. https://doi.org/10.29202/fhi/17/8

This article will deal with the role of the Ecumenical Patriarch Bartholomew in the restoration 
of independence of the Orthodox Church in Ukraine and a struggle with those, who do not want this 
independence. Nowadays we are witnessing cardinal changes in Ukraine. These changes are connected 
with the restoration and struggle of Ukraine for its independence both in the political arena and in the 
arena of the national church project. Ecumenical Patriarch Bartholomew has given invaluable help to 
Ukraine in this direction. Therefore, the article will highlight the way which Ukraine has come to receive 
Tomos. The questions, which are painful for both Ecumenical Patriarch Bartholomew and Ukraine, will 
be brought up. The presentation of Tomos to Ukraine is a solution of the global scale that has lasted for 
centuries. Tomos rises as a kind of cord against the encroachment of Russians on Ukrainian lands, church, 
culture. The events of 2018 at the Council of bishops of the Ecumenical Patriarchate are important from 
the geopolitical point of view. Patriarch Bartholomew says about the spiritual care of the Ukrainian 
church, confirms the status of the Constantinople Patriarchate, that the Ecumenical Patriarchate has 
the right to resolve conflicts of the clergy and grant the status of autocephaly and nobody else. The 
consequence of this was the restoration of independence of the Ukrainian Orthodox Church. In fact, 
Patriarch Bartholomew violated a “ common opinion” which is not supported by anything that Kyiv and 
Ukraine are in canonical subordination to the Moscow Patriarchate. Secondly, a deep, for many century 
established tradition according to which Moscow and Constantinople made agreements behind Kyiv 
back about its destiny. All this will be discussed in this article.
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Introduction

Recently Ukraine has had the honor to host an important guest – Ecumenical Patriarch 
Bartholomew, who visited Ukraine on the occasion of the 30th anniversary of the restoration of 
state independence. In his speech, Patriarch Bartholomew expressed his support for Ukraine in 
its struggle with those who did not want the independence of the Orthodox Church in Ukraine 
and stressed that everything that the Orthodox Church of our country suffers from, Ecumenical 
Patriarchate experiences itself. “Unfortunately, some people are used to telling lies and making 
a sort of religious mockery, thinking that this way they may be able to intimidate Ecumenical 
Patriarchate, local autocephalous churches and the very newly built Orthodox Church of 
Ukraine. However, Christianity cannot be under threat. The Church cannot be terrorized. Lies 
and defamation do not upset us, vice versa, they strengthen our faith in the Canons, traditions 
and the True Church”, he said (Budnyk, 2021]) “By some people” Ecumenical Patriarch 
Bartholomew means Moscow and its allies in Ukraine, as Moscow has always created 
obstacles to prevent the Ukrainian Church from gaining possibilities to speak independently 
for itself on the international level. Russian invaders are still dreaming of solving all church 
matters of Ukraine only by Moscow. At first, the Moscow Patriarchate did everything to make 
Ukraine renounce the ideas of autocephaly, the ideas of the national church, and the Ukrainian 
Orthodox Church-Moscow Patriarchate was just that force that seemed to unite the whole 
Ukraine. But this domination has come to an end. And Ecumenical Patriarch Bartholomew has 
played an extremely great role in obtaining Tomos.

“On September 3, 2018, Patriarch Bartholomew delivered a speech at Synaxis – the 
Council of Bishops of the Ecumenical Patriarchate, which meetings lasted on September 1-4 
at the Patriarchal Cathedral of St. George in Constantinople. In his speech, Patriarch recalled 
the Ukrainian issue and also joining the Orthodox Kyiv Metropolia of the Constantinople 
Patriarchate to the Moscow one and the fact that the controversial document was issued under 
the pressure of difficult historical circumstances Patriarch emphasized that the Mother Church 
(Patriarchate of Constantinople) did not cede its canonical rights over Ukraine (…) Ecumenical 
Patriarch took the initiative to settle the Ukrainian issue” (Shhotkina, 2019). Having studied 
the church canons, the canonists of the Ecumenical Patriarchate came to the conclusion that 
only the Constantinople Patriarchate has the right to “judge and resolve conflicts of bishops, 
clergy and metropolitans of other patriarchs” (Shhotkina, 2019).

Such action was preceded by certain events connected with Moscow Patriarchate, which 
behaved defiantly and provokingly, ignoring the All-Orthodox Council on Crete. And this 
was despite the fact that Patriarch Bartholomew agreed to all requirements of Moscow, only 
with the aim that the Council could meet for the first time in 1,000 years. And Moscow then 
demanded that Bartholomew freeze the Ukrainian question. From the Moscow point of view, 
the question of granting autocephaly to the Ukrainian church did not have to be raised at the 
Council. Despite the agreements, Moscow did everything to thwart the Council. Why did 
Moscow do that? Since Patriarch of Constantinople convened it, that proved his priority, but 
Moscow Patriarchate wanted this priority to belong to it. In the air, there was the tiredness 
of impudence and hybrid church policy of Moscow Patriarchate. At this time, the Verkhovna 
Rada of Ukraine addressed to Ecumenical Patriarch with a request to consider the question of 
granting autocephaly to the Ukrainian Church. 

The Russian-Ukrainian war is still continuing in Ukraine. Therefore, the question of 
Ukrainian autocephaly was important and now is important in the struggle for the independence 
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of Ukraine. Besides, Ukraine has deep Christian roots. Referring to history of spreading 
Christianity on the Kyiv hills, the Orthodox Church of Ukraine reminds that it has its long 
history. Everybody knows that Kyiv Metropolia was completely founded after Christianization 
of Rus-Ukraine in 988. It is clear that the Christianization of Rus-Ukraine became the moment 
of spiritual birth of Ukraine, so it is impossible to underestimate the merits of the Saint Prince 
Volodymyr the Great, thanks to which Christianity became the national religion. It was an 
impact for the rapid development of spiritual life, trade routes, and education, it helped the 
development of diplomatic contacts with the whole Christian world. But one has to remember 
that before St. Volodymyr in 955, his grandmother St. Equal-to-the-Apostles Princess Olga, 
was baptized. Even before the Christianization of Rus churches were built all over pagan at 
that time, Kyiv state by her command, and she herself, as a zealous Christian woman, spread 
the word of God among people. “And a century before St. Faithful Prince Askold accepted 
Christian faith, suffered for the faith and became one of the first Kyiv martyrs…” (Galinfo, 
2021). That is, Christianity was widespread in the Kyiv state even before its christianization.

Why does only the Constantinople Patriarchate have the right to “judge and resolve conflicts 
of bishops, clergy and metropolitans of other patriarchs”? Let’s work this question out. The 
thing is that the Orthodox Church order is both Synodal and hierarchical. The Ecumenical 
See, which is the first see and dominates over all Orthodox Churches, has a lot of power and 
responsibilities. So, some history. The first Churches were founded by Apostles who appointed 
permanent bishops. The recognition of Christianity by the Roman authorities helped to change 
the administrative structure of church life. The bishops, who were in the same civilian provinces, 
formed large ecclesiastical units – metropolias. The bishops who were in the main towns of the 
regions were responsible for capitals and they were called metropolitans. The metropolitans, 
who were in the same administrative units, formed patriarchates or Autocephalous Churches. 
The latter was headed by the metropolitans of the largest cities, and they were called patriarchs 
or archbishops. One must understand that the term “Autocephalous Church” does not indicate 
that the Church is independent and supposedly has no connection with the Ecumenical Church. 
It is not correct to think so. The Autocephalous Church is the single church administration that 
deals with church matters of the local church. But it is connected with the Mother Church, 
that is, with the Ecumenical Patriarchate, and is a part of it. It is not a completely autonomous 
and independent part. It is a part of the single body of the Church. Thus, the autocephaly of 
the Churches is connected with the synodal structure of the Church. Every autocephalous 
Church is under the direction and protection of Protos, who is the Ecumenical Patriarch at 
the top of the church pyramid. Therefore, the Ecumenical Patriarchate, who presides at All-
Orthodox Synods, makes the first proclamation of the church as autocephalous, but the final 
recognition of the autocephalous church remains with the Ecumenical Council. “Thus, it 
is clear that autocephaly is not granted for the independence of the Local Church, but for 
the preservation of the unity of all Local Churches under the leadership of the Ecumenical 
Patriarch” (Hierotheos of Nafpaktos, 2019).

One must remember that in the system which stood above metropolis was the power of 
the most leading sees, such as Rome, Constantinople, Alexandria, Antioch and Jerusalem. At 
the Ecumenical Councils the Fathers of the Church organized visible unity of the Church via 
sacred Canons, so that it would be One, Holy, Ecumenical and Apostolic. Thus, beginning from 
the first Apostolic Churches there were development and evolution of the organization of the 
church system and the Fathers moved from the metropolitan system to the above-metropolitan 
prerogative, then to the patriarchal system, and eventually to the “Pentarchy of sees.” The 
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Pentarchy of sees is a system of presidency in the Christian Church of five patriarchs: Rome, 
Constantinople, Alexandria, Antioch, and Jerusalem. The first see was Old Rome and a see of 
New Rome – Constantinople had equal prerogatives with it. Beginning from the 11th century 
(1009), when the Church of Old Rome seceded from the Pentarchy, the Church functioned 
as a tetrarchy. The Church of New Rome – Constantinople became the church of the first see 
and had all powers of the Church of Old Rome. You can find out about the system of forming 
local churches and the development of the institute of pentarchy in work by professor Vlassios 
Pheidas “Institute of Pentarchy of Patriarchs”.

The Moscow Church seeks to take the place of the “Third Rome”. It has been cherishing 
this idea since the 15th century. It strives to be the first Church; it undermines the unity of the 
Universal Mother-Church, and the status of the Ecumenical Patriarchate as the Protoss in the 
canonical system of organization of the Orthodox Church. But the Church of the first see is 
the Ecumenical Patriarchate who has the right to judge and resolve conflicts of bishops, clergy 
and metropolitans of other patriarchs’ and grants the status of autocephaly, because it is for 
historical reasons and recorded at Councils. It is necessary to note that the Moscow Church had 
nothing to do with the Pentarchy, because it was not on the world map at that time. 

Ecumenical Patriarch Bartholomew is struggling to resolve the Ukrainian question. He 
thinks that Ukraine has the right for autocephaly, like any other existing autocephalous church. 
In fact, the Patriarch of Constantinople is restoring the legitimacy of the ancient centers of 
Slavic Christianity (along with Ukraine, the question of Macedonia was also raised) and the 
unity of these centers with Constantinople. Moreover, Patriarch Bartholomew, “as the first 
among equals,” having special rights, returns to the Patriarchate of Constantinople the role of 
guarantor of the unity of the entire Orthodox Church. As a matter of fact, Patriarch Bartholomew 
has a unique mission – to unite all Orthodox Churches around their historical center, to pull 
them out of self-isolation. Bartholomew had criticized the autocephalous churches, which 
closed themselves within their borders and lost the unity with the Mother Church, when every 
church was left alone with its world’s problems and challenges.

On August 31, 2018, Patriarch Bartholomew and Patriarch Kirill of Moscow met in 
Fener. The meeting was held for the first time after the breakdown of the Council by Moscow 
Patriarchate and, strangely enough at the request of Kirill, because at stake there was not just a 
question about the autocephalous Church of Ukraine, but, in fact, about the very independence 
of Ukraine, its maximum moving away from Moscow. This meeting was a kind of battle 
that lasted for several centuries, and Constantinople has won it. At that time, Kirill found out 
that a questing of granting Tomos to the Ukrainian Church had been resolved, and therefore, 
Moscow lost its position in Ukraine. Patriarch Bartholomew himself was supposed to present 
Tomos to Ukraine, emphasizing that this is the Ecumenical Patriarch who has the right to 
resolve conflicts of clergy and to grant the status of autocephaly. Bartholomew criticized the 
“canonical total lawlessness,” which in its time led to a schism of Ukrainian Church and which 
lasted for nearly a quarter of a century. At that time, Ukraine happened to be in the center of a 
large chessboard of Christian geopolitics; Patriarch Bartholomew solved not only the question 
of Ukraine but also the question of the whole Orthodox world. We became witnesses of solving 
the question on a global scale, which lasted centuries. Moscow ran into the Ukrainian idea, 
which is a kind of cord against the encroachment of Russians on Ukrainian lands, church, and 
culture. 

When the exarchs of the Ecumenical Patriarchate were sent to Kyiv, that is, the granting 
of Thomas to Ukraine reached its final stage, the Moscow Patriarchate started to shout that 
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Constantinople intruded on the “canonical territory of Moscow.” The latter one has been a 
fabrication of Moscow for 25 years. Why did it happen so? Why did this myth become so 
widespread?

A little bit of history. The Ecumenical Patriarch offered all branches of Ukrainian Orthodoxy 
to sit down at the negotiating table in order to get over the division of churches and create 
a Local Church. In November 2001, responding to the Ecumenical Patriarch’s proposal for 
constructive negotiations, Metropolitan Volodymyr Sabodan was not concerned by getting 
over the division of Ukrainian Orthodoxy, but “obtaining in the private property the historical 
shrine of Kyiv Orthodoxy, first of all, Kyiv-Pechersk and Pochayiv Lavras.” Metropolitan 
Volodymyr Sabodan could not help but understand that Ukrainian Orthodox Church (Moscow 
Patriarchate) was not even an autonomous Church, but only and exclusively Metropolia of the 
Russian Orthodox Church. Taking into consideration its special relationship with the Russian 
authorities, the privatization of Ukrainian shrine by the Ukrainian Orthodox Church (Moscow 
Patriarchate), in fact, would have meant their privatization by Russia. But the head of UOC 
(MP) tried to fulfil the tasks of his Moscow bosses precisely and scrupulously (Gorbyk, 2008). 
UOC (MP) did not help understanding between the branches of Ukrainian Orthodoxy and was 
hostile to the very idea of autocephaly. “The activity of “Patriarch” Filaret about attempts of 
the Ecumenical Patriarchate to establish a dialog to resolve the crisis in Ukrainian Orthodoxy 
was equally problematic and toxic. (…) Filaret thwarts all attempts of a constructive dialogue 
with the Ukrainian Autocephalous Orthodox Church about unification, insisting only on taking 
over this jurisdiction without providing any guarantees to its bishops and priests. Altogether, 
analyzing the attitude of the head of the Ukrainian Orthodox Church-Kyiv Patriarchate to 
Ukrainian Autocephalous Orthodox Church from 1995 to 2004, a conclusion can be made that 
he did everything possible for destroying this jurisdiction. And it was a conscious decision, 
because granting autocephaly by Constantinople with the existence of two branches which 
sought for it was impossible” (Gorbyk, 2008), Protoiereus Serhiy Horbyk stresses in his article 
“Lost opportunities. Why did not Ukrainian Orthodoxy get autocephaly in 2008?” In 2008 the 
terms of legitimization of Ukrainian Orthodoxy via liquidation of the UAOC and UOC-KP 
were agreed with the Ecumenical Patriarch. These terms received the full support of both the 
bishops of Ukrainian jurisdictions and the Ukrainian authorities. Metropolitan Mefodiy, Primate 
of the Ukrainian Autocephalous Orthodox Church, writes in an “Open Letter from Primate of 
the UAOC to Primate of the UOC-KP” that even Filaret at first agreed on joining the UOC-KP, 
the Ecumenical Patriarchate, that is a temporary refusal from autocephaly and the patriarchal 
rank of Primate. However, when You found out that election of Primate of the Ukrainian 
Church would take place on an alternative basis, and you do not have a 100% guarantee of 
election to this position, the negotiations were actually sabotaged” (Methodius, 2009). At that 
time, the President of Ukraine V. Yushchenko, prepared a “Solemn Agreement,” which he, as 
the head of the state, Ecumenical Patriarch Bartholomew and Primates of the UAOC and the 
UOC-KP had to sign. But that did not happen. The Moscow Patriarchate and Kirill Gundyaev 
did everything possible to sabotage it. Metropolitan Volodymyr Sabodan intentionally invited 
Moscow Patriarch Oleksiy II to Kyiv in 2008, when Ecumenical Patriarch Bartholomew had 
to visit Kyiv. It was done to frustrate the unification of the Ukrainian Orthodoxy.

In other words, to unite the UAOC and the UOC-KP and obtain autocephalous status, the 
Orthodox Church of Ukraine needed to take a few steps, but it was hampered by Moscow 
supporters, who followed the instructions of the Kremlin. Thus, Ukraine lost nearly 10 years, 
which it could use for the development and strengthening. 
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It is necessary to note that a notion of “canonical territory” exists only in modern Russian 
theology and is one of many Moscow myths, and it is criticized fiercely by Ecumenical 
Patriarch Bartholomew. In such an interpretation, Bartholomew sees a threat to the One 
Orthodox Church. And it is exactly so. In fact, Moscow henchmen use a hybrid approach to 
the annexation of territories of different states, and they also behave the same way toward the 
Orthodox Churches. That is why Moscow’s influence on the Orthodox Church has to be limited 
as possible. The “canonical territories” were invented during the collapse of the USSR at the 
end of the 20th century and the Russian Church made efforts to leave under its influence those 
parts which found themselves within the borders of the new states. A principle of jurisdictions 
indeed exists in Orthodoxy, which is stated in the Apostolic Rules, but these jurisdictions have 
a general subordination to the Mother Church (it has been written above). And the See of 
Metropolitan of Kyiv has always been in Kyiv despite all efforts of Moscow to appropriate it 
via the myth of “transferring the Kyiv See to Moscow.” Sees are not handed luggage; the See 
of Metropolitan of Kyiv has been, is and will be in Kyiv.

Conclusions

So, let’s get back to the events of 2018. At the Council of bishops of the Ecumenical 
Patriarch, which was held after the departure of Kirill, Bartholomew announced the spiritual 
care over the Ukrainian Church. Also, Patriarch Bartholomew sent a letter to the Metropolitan 
of the Ukrainian Orthodox Church MP Onufriy that a Council will be held where the 
Metropolitan of Kyiv will be elected and Onufriy will respectively lose this status. It was a 
bold and fair statement as it confirmed the status of Patriarchate of Constantinople and restored 
the independence of the Ukrainian Orthodox Church. Essentially, Patriarch Bartholomew 
infringed “a   tacit, unsupported “collective opinion” that Kyiv and Ukraine are at a canonic 
subordination to the Moscow Patriarchate. Secondly, a deep-seated tradition according to 
which Moscow and Constantinople agreed over the head of Kyiv on its destiny. In a dialogue 
with Constantinople, Kyiv suddenly became not a subject but a party of negotiations and 
acquired political identity...” (Shhotkina, 2019). Thus, historical justice was restored.

On December 15, 2018, an Ecumenical Council was held within the walls of Saint Sophia 
Cathedral in Kyiv, where a creation of the Local Orthodox Church in Ukraine was declared 
and Metropolitan of Kyiv Epiphanius Dumenko was elected. And on January 5, Ecumenical 
Patriarch Bartholomew signed Tomos about the autocephaly of the Orthodox Church in 
Ukraine, and the next day Tomos was handed over to Epiphanius in Fener. It is necessary to 
pay tribute to President P.O. Poroshenko, who made every possible effort so that Ukrainian 
Orthodox Church could receive Tomos; he breathed this idea, and he aimed for it with his 
whole heart. Now we are witnesses of the fundamental change of Ukraine, the restoration 
and struggle for its independence both in the political arena and in the arena of the national 
church project. Ecumenical Patriarch Bartholomew has provided invaluable assistance in this 
direction for Ukraine; it is a kind of a ticket to the future, which is unlikely to be easy because, 
unfortunately, UOC-MP has preserved its structure and internal influence on believers of 
Ukraine; it is waiting for its time. So, to maintain their independence, Ukrainians have to 
educate themselves as much as possible, not be indifferent, know their own history, love their 
culture, appreciate their independence and struggle for both in political and religious life.
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Introduction

Ancient philosophy – the basis of European philosophizing. It was she who laid the foundation 
for philosophical reflections from the beginning to the present day. Accordingly, understanding 
its phenomenon, significance, and role in culture, society, and history, in general, has always 
attracted the attention of researchers from different schools, trends, countries, and eras. Marxist 
philosophy is no exception in its various variations, including Soviet and Chinese. Usually, there 
is an established opinion that these two directions of Marxism are very similar as if the difference 
is only in the geographical location and key figures who developed this philosophy in a particular 
state. However, we will try to rethink this view in the context of understanding the phenomenon 
of ancient philosophy as a fundamental stage of Western historical and philosophical discourse. 

Scientific research by Chinese, Soviet and Western historians of philosophy – Valentin 
Asmus, Alexander Beecroft, Xin Fan, Qihan Long, Zhang Longxi, Aleksei Losev, Gérard Naddaf, 
Almut-Barbara Renger, Wang Shiqi, Vasiliy Sokolov, Gan Yang –  became the basis of our 
research. However, we cannot see in their comparative analysis of the understanding of ancient 
philosophy in Soviet and Chinese Marxism. Therefore, the purpose of this article is to analyze 
the peculiarities of the vision of the phenomenon of ancient philosophy in such areas of Marxism 
as Chinese and Soviet.

Explication of ancient philosophy in Soviet Marxism

According to the Marxist doctrine, the process of historical development is a change of socio-
economic formations, and a formation is a “society” at a certain stage of historical development, 
a society with a particularly distinctive character. Hence, famous soviet philosopher Aleksei 
Losev writes that a socio-economic formation is a “set of given production relations, and “the 
development of such formations is a natural-historical process” to study the life functioning 
of thinking in the era of ancient culture; it is necessary to be aware of what a community-clan 
formation is and what a slave-owning formation is. If the main method and main ideology of 
the communal-tribal formation was mythology, then the slave-owning formation, which arose 
on the basis of the division of mental and physical labor in the ideological field, could no longer 
be satisfied with myths and had to replace them with rational constructions. All these categories 
in a hidden form, of course, were in mythology itself, but they functioned there in a fused and 
undivided form” (Losev, 1998: 17).

Therefore, ancient philosophy, according to the Soviet thinker, should have appeared as a 
response to a new socio-political reality. To some extent, this can be agreed upon. Gérard Naddaf 
emphasizes that “the first Greek thinkers, replacing the mythological story with a rational theory 
of the universe while maintaining a triple scheme that structured the mythological cosmogony. 
They put forward the theory of the origin of the world, man, and state. This theory is rational 
because it seeks to explain the world not through the confrontation of elements, but through 
the struggle of “physical” realities, one of which subordinates the other. This decisive turn 
was reflected in the ambiguous Greek word “physis,” which in its original use signified the 
beginning, unfolding, and the end result of the process by which something new is formed. The 
object of intellectual activity of early Greek thinkers, which they called the study of “historia,” 
is directly the general physis” (Naddaf, 1992: 19).

At the same time, it is necessary to mention the idea of another well-known Soviet scientist 
Valentin Asmus emphasizes: “An extremely important condition for the subsequent development 
and subsequent success of ancient philosophy was that the beginning and starting point of this 
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development was philosophical materialism” (Asmus, 1976: 6). Confirmation of this can be found 
in Friedrich Engels, who wrote that “here (in ancient philosophy – V.T.) before us, the original 
elemental materialism is already fully looming, which, at the first stage of its development, quite 
naturally takes unity in the infinite diversity of natural phenomena for granted and looks for it in 
something definitely bodily, in something special” (Engels, 1955: 502).

However, this idea is not entirely correct. If we look attention, we can also see idealistic 
constructions of the world in the same period. In particular, we can note that in Plato’s 
Sophist we can find a very interesting point about the controversy between the Ionian (Asia 
Minor philosophical tradition) and the Sicilian (Western Greek philosophical tradition) Muses 
(see: Soph. 243a), thus emphasizing that not everything is so clear with the phenomenon of 
early Greek philosophy. This controversy, about which the ancient Greek philosopher wrote, 
took place between the early ancient philosophical schools as to what is the beginning of the 
universe – material (water, air, or fire), or ideal (Love, Enmity, number and etc.). Thus, we can 
conclude that it was already happening at that time discussion between materialists and idealists. 
In early Antiquity, philosophy is inappropriate to say that materialist concepts were the main; 
they went in parallel with the idealistic.

Therefore, Valentin Asmus clarifies: The history of ancient Greek philosophy is a classic 
example not only in terms of the clarity with which the opposition of two main philosophical 
trends appears in it. No less instructive is the classical clarity with which the opposition of the 
two methods of thought, the dialectical and the metaphysical, appears in it. Already the early 
materialistic hypotheses of the Milesian thinkers, who were looking for a material origin, had 
as a premise the idea of the universal variability of all things and the ability of one to become 
another, to pass into another (Asmus, 1976: 8).

In our opinion, one more point in the study should be pointed out. Namely, that Soviet 
thinkers were rather critical of ancient Chinese philosophy, in contrast to the ancient one. And 
this criticism was based on the principles and ideas of Marx.

For example, the well-known Soviet historian of philosophy Vasiliy Sokolov emphasizes: 
“Not as coercive as in the countries of the Ancient East, the power of tradition in ancient Greek 
society was associated with a different role than in the Ancient East, the role of the individual in 
socio-historical life. The noted conditions of the socio-economic life of ancient Greece opened 
up more scope for personal initiative here (of course, primarily for representatives of the ruling 
classes). The central socio-philosophical problem “personality – society” was posed in Ancient 
Greece much more sharply and dramatically than in those countries. The individual-personal 
principle in the spiritual culture of the ancient Greek policies, which opened up a vast field for 
those times for both economic and political activity, is represented much brighter and deeper 
than in the ancient Eastern states” (Sokolov, 1969: 17-18).

Therefore, we see that the key difference between Greek philosophy from Chinese philosophy 
incl. is to rethink the role of the individual in society. Therefore, it is no coincidence that a specific 
understanding of philosophy and the personality of a philosopher in Antiquity in general.

Philosophy in Antiquity, contrary to modern ideas about it, was not only and not so much 
a theoretical discipline, and even more so an exegesis of a certain kind of texts, but, first of 
all, a way of life-based on one or another existential preference. And it is in this existential 
preference for a certain style or way of living that we must seek the beginning and foundation 
of a philosophical discourse that justifies, explains, and conditions this way of life. In Antiquity, 
a person is recognized as a philosopher not because of the originality or abundance of 
philosophical discourse, but because he leads a special life. In turn, discourse is recognized as 
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philosophical only if it is translated into a certain way of life. The essence and task of philosophy 
in Antiquity were not limited solely to writing treatises, creating certain academic institutions 
(Academy, Lyceum, Epicurus Garden), and developing new concepts and theories that would 
relate exclusively to this part of the culture of a given historical period. Of great importance was 
the fact that philosophy, both in general and any of the schools of ancient philosophy, influenced 
various other areas of the then society – politics, literature, art, religion, etc.

However, Soviet philosophers also tried to find common points in ancient and Chinese 
philosophy based on Marxist ideas and developments. So, Vasiliy Sokolov highlights the 
following common points of ancient and Chinese philosophy (Sokolov, 1969: 21, 28, 30):

1. Mythological images-representations are maximally polysemantic, vague, and 
indefinite. Philosophy strives to transform these images into concepts, but at the 
beginning of its journey, it is still not able to get rid of this vague polysemy for 
a long time, although it significantly reduces it. Such a process characterizes the 
development of ancient Chinese and ancient Greek philosophical thought. According 
to Marx, “philosophy is first worked out within the religious form of consciousness 
and thereby, on the one hand, destroys religion as such, and on the other hand, in its 
positive content, it itself moves only in this idealized religious sphere translated into 
the language of thoughts.”

2. The first philosophers developed a naturalistic attitude towards man, bringing it to the 
view of naive materialism. According to this view, which continued the traditions of 
primitive animism, the psychic is inherent in everything physical, and therefore, in 
essence, there is no dead nature. Since all of it moves, it means that all of it lives, since 
the movement was then attributed to the psychic principle. This fundamental view, 
which we find among ancient Greek and ancient Chinese thinkers, is usually defined 
by the term hylozoism (translated from Greek – living matter, living substance). 
Living and non-living, mental and physical are not yet perceived as opposites, they 
act as something unified.

3. We usually define the views of the early Greek philosophers not only as naive 
materialistic but also as naive dialectical. This characterization should be extended 
to many representatives of ancient Chinese philosophical thought. The naive 
dialectical view was expressed in the striving of all these philosophers for a holistic 
comprehension of nature, the particulars, and even more so the details of which were 
then essentially unknown. These thinkers took for granted the continuous movement 
and change of nature. The title of the ancient Chinese “Book of Changes” (“I Ching” 
易經) mentioned above, which served as the starting point for many subsequent 
philosophical ideas and teachings in Ancient China, is quite characteristic.

Summing up, we can say that Soviet Marxism saw in ancient philosophy the most important 
stage in the formation and development of philosophy as a phenomenon of world culture. At the 
same time, Soviet thinkers tried to find the key points of ancient philosophy that would correlate 
with the main Marxist ideas. Also, based on the principles of Marxism, Soviet historians of 
philosophy analyzed and identified both common and commonplace moments in ancient and 
ancient Chinese philosophy.
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Understanding of ancient philosophy in Chinese Marxism

After the foundation of the People’s Republic of China, Classical studies became part 
of the university curriculum, but the field has been separated into the disciplines of history, 
philosophy, and literature. It should be noted that Mao’s criticism was not directed specifically 
at Greek learning but against a tendency of doctrinism in the application of Marxism within 
the Communist party (Zedong, 1969: 761). In the meantime, the history of the Classical world 
provided a test case for the orthodox Marxist idea of a slave society. Beginning in the 1980s, as 
Marxist ideology began to fade, industry and trade in the Classical world were stressed in order 
to highlight the different characters of ancient China and the Classical world. Today, as Huang 
argues, interest in Classical studies is shoring up in the new century, as such studies are found to 
be relevant to Chinese society in one way or another

In China, Marxism philosophy is the official philosophy and it represents the development 
of advanced philosophy and the basic code of thought. But, before thinking of analysis of the 
understanding of ancient philosophy in Chinese Marxism, it should be noted that the “concept 
of philosophy is so deeply connected with the Greek way of thinking (and European habits were 
gradually adopted by the Greeks) that this term is more misleading than helpful in analyzing the 
intellectual traditions of other parts of the world. The only native Chinese term is known to be 
equivalent to the word philosophy. The term in use today is “zhexue” (哲學), an interpretation of 
the European term philosophy, adopted in Japan in the late nineteenth century and then imported 
into China. As in the era of self-criticism, the “elliptical” question arose: “Does China have a 
philosophy?” definitely took on the character of a value judgment, and as we shall see, the early 
histories of Chinese philosophy have the express purpose of affirming the value of traditional 
Chinese thought in relation to Western, incl., ancient philosophy” (Beecroft, 2017).

Nevertheless, it was the Marxist understanding of history, and the history of philosophy 
that gave the transformation of understanding of the history of China, incl. and philosophy. 
“Detaching antiquity from modern Chinese society, an increasing number of Chinese historians 
adopted a Western conception of the term ‘antiquity’ in the periodization of Chinese history. 
The most influential case was the publication of Guo Moruo’s Gudai shehui yanjiu (Study of 
ancient societies) in 1930. In this book Guo followed a Marxist materialist view of history and 
argued that the key to defining the era of Antiquity was the economic mode of production: 
slavery. Reinterpreting ancient Chinese sources, he claimed that a slave society also existed in 
early China and dated the period of Antiquity in China up to the Eastern Zhou Dynasty. Guo’s 
introduction of Marxist materialistic history would become highly influential in later years. Yet, 
it was still less dominant in the Republican period. At any rate, these scholars who embraced 
Western periodization in history were unaware of the Eurocentric slant in dividing history. At the 
same time, a small number of historians realized the problem” (Receptions, 2018: 207).

Based on these points, in our opinion, key studies of ancient philosophy in Chinese Marxism 
are carried out in three directions:

a) purely ideological, as it was in the Soviet Union;
b) within the framework of comparative philosophy;
c) classical reception in China. 

If we talk about the first, then we can look at the example of the studies of Plato.
Thus, a modern Chinese scholar Shiqi Wang pays special attention to understanding the 

Platonic philosophy of language in China. In particular, the researcher writes: ‘‘Plato’s language 
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philosophy should coincide with the basic principles of Marxism and learn from its strengths 
of it, only in this way can the official support Plato’s language philosophy to develop in China, 
Chinese people accept it and help develop the advanced culture in China. For example, Plato’s 
theory of the origin of language was resaid, which meant language should be in the ideal world 
and only outstanding soul could see it, and this point was mysticism and agnosticism. However, 
Marx thought the emergence of language resulted from communications with others, and that 
language was the relationship between people and the environment’’ (Shiqi, 2021). 

In this case, Plato’s language point does not have a social and practical view and cannot 
develop China’s society in a real and practical way. Therefore, it can absorb some points of 
Marxism language conceptions, encouraging people to socialize and form an interrelated 
philosophical culture. Moreover, agnosticism is thought wrong in China and does not coincide 
with the Chinese basic philosophy view. Another example is, as mentioned above, Plato’s 
language philosophy aimed to understand the world’s truth. However, Marx thought the language 
was realistic, practical, scientific, and revolutionary, and the goal was to reconstruct the world. 
So, the main aim of the language philosophy of Plato is not to make numerous contributions to 
society, and also can learn about the opinion of practical and revolutionary Marxism. In this way, 
it can benefit China’s society by constantly redeveloping and reconstructing the society.

Therefore, we can see two things in this study:
a) a special understanding of the creative heritage of the outstanding ancient Greek 

philosopher, which is expressed in the fact that his ideas could “work” for the key 
tasks of the functioning of Chinese Marxism;

b) a specific vision of such a branch of philosophical knowledge as the philosophy of 
language, which is strikingly different from Western European, which focuses on the 
idea of language as the key to understanding thinking and knowledge.

If we talk about comparative philosophy, then in the studies of Chinese scientists, one can 
see certain comparative studies of the most famous ancient Chinese and ancient thinkers. For 
example, Qihan Long wrote that “the philosopher in Plato’s Republic is similar to the sage 
depicted in the Tao Te Ching. Both Greek and Chinese philosophers emphasized the importance 
of harmony, virtue, and music in politics. In addition, with regard to the differences between the 
ancient Greek and ancient Chinese philosophies of politics, it is interesting to note that Aristotle 
described democracy as the most tolerant of the three perverted forms of government. However, 
Chinese philosophers never took this approach. They mainly focused on a perfect form of 
political education. Unlike the Mediterranean region, ancient China never had an aristocracy or 
a constitutional This may be one of the reasons why Chinese philosophers only talk about the 
rule of a virtuous monarch, but despite the fact that ancient China never formed an aristocracy or 
a constitutional political entity, the ideas of Western and Eastern philosophers overlapped with 
each other and formed with the brightest light in human history” (Long, 2018).

The third direction of ancient philosophy in Chinese Marxism is classical reception 
studies. “This area manifests itself as a reconceptualization of Antic Studies and therefore is an 
interdisciplinary field, which focuses on the study of the receptions of Antiquity. This area is 
specific in its sphere of interest – not only the philosophical heritage of a certain period but also 
literary, historical, and other sources (…)Classical reception studies can be a specific historical 
and philosophical method of the research of ancient philosophical heritage, along with other 
methods such as doxography, rational and historical reconstruction, etc. Its peculiarity lies in 
the fact that it can incorporate elements of doxography, as well as rational reconstruction or 
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other historical and philosophical methods alone or together. In the context of classical reception 
studies, ancient philosophical texts can become a basis for solving contemporary global or local 
problems and issues of humanity (political, social, cultural, etc.). The potential of ancient texts 
and fragments (including philosophical ones) is important not only for understanding the past 
but also in relation to the developments of society in the present” (Turenko, 2020: 44-45).

Based on this, Zhang Longxi notes that this method of studying ancient philosophy: “This 
is a new way to read Greek and Roman classics in China at a time when China is gaining 
in economic and political power with increasingly greater influence in international affairs, 
when traditional culture, particularly Confucianism, is being revived to boost a sense of 
national pride under the dubious name of “guo xue” (國學) or «national learning», and when 
the relationships between scholarship and politics become somewhat tangled and complicated, 
with some scholars eager to offer ideas that might be useful in legitimizing the power to be 
with “unique” Chinese characteristics” (Longxi, 2015: 11). Also Gan Yang, famous Chinese 
historian of ancient philosophy, proposed that the idea that reading classics is a way to strengthen 
the “cultural subjectivity” of the Chinese in his argument about the Chinese cultural tradition, 
which, he claims, runs all the way from Confucianism to Maoism and Deng Xiaoping’s thought 
as a consistent legacy that lays the foundation for such a Chinese “cultural subjectivity (Yang, 
2008).

Conclusions

Thus, after analyzing the features and specifics of understanding the role and significance 
of ancient philosophy in Soviet and Chinese Marxism, we can draw the following conclusions:

1. Both Soviet and Chinese Marxism look at the emergence and development of ancient 
philosophy based on the Marxist understanding of human history and the stages of 
its development. Soviet and Chinese thinkers, first of all, try to find those moments in 
ancient philosophy that are directly or indirectly connected with Marxist philosophy – 
its principles, values and ideas.

2. At the same time, as part of the study of ancient philosophy, a whole corpus of 
translations from ancient Greek was carried out, although ancient Roman thinkers 
were less in demand for Soviet Marxism. Whereas, within the framework of Chinese 
Marxism, there is still a lot to be done in the context of the philosophical translation 
of the ancient heritage.

3. However, to some extent, Chinese Marxism developed more in the context of 
ancient philosophy. After all, in addition to purely ideological works devoted to the 
understanding of ancient philosophy, research began to develop actively in terms of 
comparative philosophy and classical reception studies. 
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This paper continues observing the main achievements of studies on the history of philosophical 
education, science and culture of China in the universities of the capital of independent Ukraine since its 
proclamation in 1991 and to this day.   In 2021, we celebrated the 30th anniversary of our Motherland’s 
difficult but irreversible return to the circle of famous world powers as a historical descendant of Ukraine-
Rus as a known co-creator of European civilization. This jubilee coincided with the 30th anniversary of 
Ukraine’s development of the vector of its geopolitical partnership in the Asia-Pacific, primarily with 
the People’s Republic of China. As evidenced by the results of this cooperation in education and science, 
considered in the first paper of this series, not only many Ukrainian academic institutions, first of all, the 
A. Yu. Krymskyi Institute of Oriental Studies of the NAS of Ukraine and the H. S. Skovoroda Institute of 
Philosophy of the NAS of Ukraine played the main role in the growth of modern domestic, in particular 
philosophical, Chinese studies. As it turned out, this role is also performed by a number of Kyiv universities, 
f.e. Sinologists of the Taras Shevchenko National University of Kyiv, such as V. Sednev, S. Kostenko, N. 
Kirnosova, Y. Shekera, G. Bokal, O. Boichenko, V. Urusov, S. Rudenko, etc. Like their colleagues from 
other Kyiv universities, namely: the National University of “Kyiv-Mohyla Academy”(NaUKMA), Borys 
Grinchenko Kyiv University, Kyiv National Linguistic University, Vadym Hetman Kyiv National Economic 
University, – they jointly made a significant contribution to the study of Chinese philosophical thought. 
It is noteworthy that this progress was obtained as a result of their active teamwork with the Sinological 
Centers of the said academic institutes, the Ukrainian Association of Sinologists, Chinese studies hotbeds 
of each other, and other Ukrainian universities and Chinese colleagues. This paper deals with the general 
analysis of the study, mainly of the history of Taoism, Confucianism and Chinese Buddhism, in these five 
universities of the capital of Ukraine, primarily in the Center for Oriental Studies the second one of them, 
the Confucius School of the third and the Sinological subdivisions of the fourth, as well as in the group of 
Sinological centres of universities in other regions of Ukraine.  
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Introduction

In our previous article on this topic was repeatedly mentioned a number of thorough works 
on the history of Ukrainian Chinese studies from ancient times to the present, especially 
the monographs (Kiktenko, 2002; Kiktenko, 2018) of its well-known figure and researcher 
from the A. Krymskyi Institute of Oriental Studies of the NAS of Ukraine, head of the Asia-
Pacific Department of this institute, Doctor of Philosophical Sciences Viktor Kiktenko. All 
these researches allow us to acquire the general idea of scientific achievements of the famous 
Sinologists of Ukraine, f.e., in eight directions of their studies accentuated and covered by 
V. Kiktenko, including the philosophical one. And at the same time, the progress of Chinese 
studies in the capital and regional universities of independent Ukraine usually goes unnoticed 
by very few domestic researchers on this topic, especially such historians of Ukrainian Oriental 
Studies of the XIX – early XXI centuries as G. Indychenko, E. Kovalyova, L. Matveeva, E. 
Tsygankova and others. Unfortunately, one of the notable pieces of evidence of this is the sad 
news of significant painful losses of modern domestic Sinology among university lecturers. 
This news is both a note in “Gazeta.ua” (2007) about the untimely death of the co-founder, 
together with V. Kiktenko and S. Geranin, of the Ukrainian Association of Sinologists, ex-
lecturer of the Taras Shevchenko National University of Kyiv Vladyslav Sednev, and two 
papers dedicated to the memory of ex-graduates and, simultaneously, the prominent Sinologists-
lecturers of the Institute of Philology of this university Serhiy Kostenko (Popova and Isayeva, 
2019) and Yaroslava Shekera (Dyba, 2020). However, along with their scientific contribution 
as proof of the high level of development of Chinese philosophical studies in the universities 
of Ukraine in the past thirty years, arguments in favour of its successful continuation are 
increasingly appearing. An example of this, among others, is the report (Urusov, 2020) of 
Volodymyr Urusov, a lecturer at the Center for Contemporary Chinese Studies at the mentioned 
university and a member of the said association, at the XIV International scientific conference 
“Chinese Civilization: Traditions and Modernity” held in Kyiv in 2020 at the initiative of the 
A. Krymskyi Institute of Oriental Studies of the NAS of Ukraine and a number of educational 
and scientific institutions of Kyiv, f.e. Vadym Hetman Kyiv National Economic University. 
In addition to this report on the studies on the history of ancient Chinese philosophy at the 
historical faculty of the Taras Shevchenko National University of Kyiv, other materials on this 
topic have recently been published, f.e.: reports such as (Korpan, 2020), notes (Pavluk and 
Mudrak, 2018), papers (Kiktenko, 2019) etc. Thus, the purpose of our search of studies on 
the history of philosophical education, science and culture of China in the Kyiv universities, 
as we did on the example of the Taras Shevchenko National University of Kyiv, is a general 
overview of their results in Sinological units of NaUKMA, Borys Grinchenko Kyiv University, 
Kyiv National Linguistic University and Vadym Hetman Kyiv National Economic University. 
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Development of Sinology in Ukrainian Universities  
in the Context of Their Interaction with Academic,  

Public and Governmental Institutions:  
Progress from Domestic to International Cooperation  

A systematic analysis of the periods, specifics of the passing and results of philosophical 
inquires of Chinese studies in the capital’s universities of Ukraine for the previous three 
decades, as follows from the prior consideration of the topic of this paper, still remains a matter 
of the future. Its implementation, in our opinion, requires a careful assessment of the work 
within their walls of domestic and foreign Sinological educational and scientific units and 
centres in their effective interaction with oversea, primarily Chinese, universities and academic 
institutions. This analysis will also require a comprehensive study of the domestic cooperation 
of the said Kyiv universities in philosophical Chinese studies, which enables this international 
cooperation with the representative spectrum of regional universities in Ukraine. This kind of 
analysis should include consideration of the interaction of Sinological research of scientific 
academic and university – teaching and student, communities of Kyiv and some other cities 
of Ukraine, particularly Lviv, Kharkiv, Luhansk and Starobilsk. These cities are quite notable 
locations for the progress of philosophical Chinese studies in such universities: Ivan Franko 
National University of Lviv, V. Karazin Kharkiv National University, H. Skovoroda Kharkiv 
National Pedagogical University, Taras Shevchenko National University in Luhansk. Their 
cooperation is reflected in holding various international symposia and other educational and 
scientific events together with the specialists and departments of the A. Krymskyi Institute of 
Oriental Studies of the NAS of Ukraine and the H. S. Skovoroda Institute of Philosophy of 
the NAS of Ukraine. It all goes on in the context of their close interaction with the authorities 
of Ukraine and worldwide and with numerous publishing houses and, in general, foreign and 
emerging domestic public philosophical discourses. The growth of Sinology in the universities 
of independent Ukraine occurs during the active introduction in them of new educational 
practices under conditions of rapid digitalization of domestic higher education. Urgent reform 
of the latter for the sake of its safe integration into the European Higher Education Area is 
a response to the acute challenges of the global network society. In the latter, the classical 
university type is replaced by the research one as the latest form of combining education and 
science with active development on their basis, among other things, Oriental philosophical 
societies and startups. 

It is the A. Krymskyi Institute of Oriental Studies of the NAS of Ukraine, given these 
changes, that is a model of systematic renewal of the activities of academic science in Ukraine, 
in particular in the strategic Eastern vector of its progress. As a leading domestic scientific 
institution on Oriental studies, particularly Sinology, this institute promotes both the work of 
state authorities of Ukraine and many other countries, including international organizations 
such as the UN and the OSCE, and embassies of Eastern states, largely China. No less important 
area of activity of this institute is its long-term cooperation with Ukrainian higher education in 
the field of acquiring and popularizing knowledge in Oriental sciences, increasingly precisely 
from Sinology: “Employees of the A. Yu. Krymskyi Institute of Oriental Studies of the NAS 
of Ukraine participates in the development and teaching of Oriental Studies courses at the 
Department of Oriental Studies, Faculties of Geography and History and the Institute of 
International Relations of Taras Shevchenko National University of Kyiv, at the Faculty of 
Humanities of the National University of “Kyiv-Mohyla Academy,” at the Diplomatic Academy 
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of Ukraine at the Ministry of Foreign Affairs of Ukraine, at the faculties of the International 
Solomon University, International Institute of Linguistics and Law and the Kyiv Institute of 
Oriental Linguistics and Law, at the Kyiv Slavic University, Kyiv Gymnasium of Oriental 
Languages №1, at the Department of Oriental Studies, Lviv University and the National 
University of Ostroh Academy” (Matveeva, 2008: 12). And an example of the development 
of this cooperation is the joint contribution of domestic Sinologists to the study of the semi-
forgotten pages of the history of Ukrainian Oriental Studies in the diaspora in the East, namely 
the activities of the Society of Ukrainian Orientalists in Harbin in the 1930s. Its study was 
started, among others, in the journal “The World of the Orient” by a well-known modern 
Ukrainian Sinologist, an employee of both the A. Krymskyi Institute of Oriental Studies of 
the NAS of Ukraine and the H. S. Skovoroda Institute of Philosophy of the NAS of Ukraine, 
ex-graduate of NaUKMA Sergei Kapranov and continued in this and other periodicals of the 
first of these institutes, f.e. in “Chinese Studies,” by Roman Lah. These studies of the latter, a 
graduate student of Ivan Franko National University of Lviv and, like S. Kapranov, a member 
of the Ukrainian Association of Sinologists, are filled up by paper (Bourdyliak, 2014) by Serhii 
Bourdyliak, ex-graduate of the Hennadii Udovenko Diplomatic Academy of Ukraine at the 
Ministry of Foreign Affairs of Ukraine, Consul General of Ukraine in Shanghai (2009 – 2014), 
and now Ambassador Extraordinary and Plenipotentiary of Ukraine in the Islamic Republic of 
Iran (since December 2015). 

It is interesting that the year of the proclamation of Ukraine’s independence and, at the 
same time, the year of the founding of the A. Yu. Krymskyi Institute of Oriental Studies of the 
NAS of Ukraine became the last year of the Ukrainian branch of the All-Union Association 
of Chinese Studies, formed during Gorbachev’s “perestroika” in 1988, the Department of 
Literature, Linguistics and History of the USSR Academy of Sciences. On the initiative of 
both the former head of this branch, V. Sednev, and his colleagues and friends V. Kiktenko 
and S. Geranin, the Ukrainian Association of Sinologists was founded in November 2003 as, 
in fact, its successor. One is a public association of citizens, institutions and organizations 
engaged in the study of China and the development of Ukrainian-Chinese relations. Many 
of its activists, including members of its board, are ex-graduates of the Taras Shevchenko 
National University of Kyiv, whose scientific work has been closely connected with the A. Yu. 
Krymskyi Institute of Oriental Studies of the NAS of Ukraine for many years. A fine example 
of this is Vasyl Hamyanin, the Counselor-Envoy of the Embassy of Ukraine in China (2011 – 
2012), Charge d’Affaires of Ukraine in China (2012 – 2013), and Ambassador Extraordinary 
and Plenipotentiary of Ukraine to the Republic of Indonesia (since July 2021). The fruitful 
interaction of the said institute with the mentioned association, as well as with a number of 
capital universities of Ukraine, such as the Taras Shevchenko National University of Kyiv 
and the Vadym Hetman Kyiv National Economic University, was the key to their successful 
implementation of well-known Sinological publishing projects, first of all, magazines 
“Ukraine-China” and “Chinese Studies.” For the last two decades, many Chinese studies of 
the leading Sinologists of Ukraine were published both in the first one of them, which began to 
be issued in 1999 as an information and analytical review by the Bureau of Far Eastern Studies 
the A. Yu. Krymskyi Institute of Oriental Studies of the NAS of Ukraine, and the second one, 
was founded in 2011. A considerable part of these works, such as, first of all, the papers of 
the same V. Kiktenko and S. Kapranov, as well as R. Lah, P. Kretov, V. Khilinich, N. Popova, 
N. Isayeva, etc., are devoted to philosophical education, science and culture of China and the 
history of their study in Ukraine and the world. This cooperation also enabled the successful 
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holding of fourteen representative international scientific conferences, “Chinese Civilization: 
Traditions and Modernity” in Kyiv, as one of the leading annual events in Ukrainian-Chinese 
educational and scientific interaction, in particular in the field of Chinese philosophical studies, 
and a number of many other public events.

One of the potentially important centres for the growth of domestic Sinology, including 
philosophy, is the Ukrainian-Chinese Center for Culture and Education Development, 
founded in Kyiv in 2016. It was established with the assistance of the Ministry of Culture of 
Ukraine, the Ministry of Education and Science of Ukraine and the Center for International 
Education of Ukraine, as well as the Ministry of Education and Science of the PRC and the 
Chinese Embassy in Ukraine. The fruitful activity of the Confucius Institute in many domestic 
universities, f.e. in the Taras Shevchenko National University of Kyiv, and the Kyiv National 
Linguistic University, deserves special attention. The positive influence of the said institute on 
the rise of the Ukrainian philosophical Sinology is noticeable, not least, in the bright example 
of Taras Shevchenko National University in Luhansk. In April 2021, this university in Poltava 
and Starobilsk hosted for the eleventh time the traditional international scientific and practical 
conferences “Ukraine-China: Dialogue of Cultures” and “Modern Trends in Oriental Studies.” 
They were held with the leading participation of the Department of Oriental Languages of the 
Faculty of Foreign Languages of this university, in particular, such famous lecturers of Chinese 
as Julia Malakhova, Olexander Podmaryov, and Iryna Chepurna. The topics of the reports 
of the participants of these conferences in the section “Chinese Civilization: Traditions and 
Modernity” testify to the interest of the Sinologists of the mentioned university in the history 
of philosophy and religion of Ancient China. Evidence of this is the reports prepared under the 
leadership of O. Podmaryov by the students of the university, f.e. “Yanism as Ancient Chinese 
Philosophy” by V. Udovenko and “The Role of the Chinese “Pentateuch” in the Formation of 
Modern Chinese Ideology” by O. Khalimon. The attempts of young scholars to draw parallels 
between this heritage of China and the philosophical and religious legacy of Ukraine are also 
noteworthy, as in the report “Chinese and Ukrainian Mythology: Similarities and Differences” 
(2020), prepared by a student of this university K. Gladchenko under the direction of N. 
Fedicheva. Along with these reports on the pages of the proceedings of these two conferences 
in different years saw the light and abstracts of reports by scholars from universities in Kyiv 
and other cities of Ukraine, f.e. “Society of Ukrainian Orientalists in Harbin (1936)” (2019) of 
mentioned R. Lah. He is one of the most famous young domestic Sinologists from Ivan Franko 
National University of Lviv, an active contributor to authoritative Ukrainian Oriental Studies 
periodicals, and participated in numerous conferences. 

By the way, the winner of the First All-Ukrainian Competition of Chinese Language 
Translators, held this year by the A. Yu. Krymskyi Institute of Oriental Studies of the NAS 
of Ukraine, the Ukrainian Association of Sinologists and Wuhan University, is Y. Komodi, 
the Ivan Franko National University of Lviv student. Orientalists of the two most famous 
universities of Kharkiv, namely the V. Karazin  National University of Kharkiv and the H. 
Skovoroda Kharkiv National Pedagogical University, pay no less attention to Chinese 
studies, in particular to the philosophy of Ancient China. Thanks to the long-term cooperation 
of lecturers of the Faculty of Foreign Languages of the first of them and the Faculty of 
Foreign Philology and the Faculty of History of the second universities, they jointly held 
in Kharkiv in 2017 – 2021 five All-Ukrainian Scientific and Methodological Conferences, 
“Issues of Oriental Studies in Ukraine.” With the leading participation of the Department of 
Oriental Languages and Intercultural Communication of the V. Karazin National University 
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of Kharkiv and the Department of World History of the second of these universities, many 
materials on the history of philosophy and religion in China were published in the conference 
proceedings. Indicative is the reports of lecturers of the first-mentioned departments, namely 
“Philosophical, Linguistic, Literary Preconditions for the Emergence of the Genre of Paired 
Inscriptions” (2018) by K. Zhukova in the section “Linguistics of the Orient” and “The Image 
of the Dragon as a Symbol of the Chinese Nation” (2019) by I. Kosheleva and Liu Kuok 
Khan in the section “Philosophy and Culture of the Orient.” A number of articles on these 
topics were published in other periodicals of these universities, such as the “Formation and 
Development of Confucianism in China” (2019) by an Associate Professor of the Department 
of Theory of Culture and Philosophy of Science, Andriy Bezrodnyi (with graduate student Ho 
Yan) in the bulletin of the V. Karazin National University of Kharkiv in the series “Theory of 
Culture and Philosophy of Science.” Candidate of Philosophy A. Bezrodnyi is the author of 
articles and reports on Confucianism at international symposia, such as the papers “Formation 
and Further Development of Confucianism” (2015) and “Confucian Understanding of Man” 
(2016) (both written along with Ho Yan). Together with the latter, he also prepared a report, 
“Human in the Writings of Confucius» (2015), for the Second Asian Conference on the Arts, 
Humanities and Sustainability (Fukuoka, Japan). Certain important aspects of China’s history 
of philosophy and religion are considered in their works by the staff of the Department of 
Oriental Languages, H. Skovoroda Kharkiv National Pedagogical University, f.e. its head 
Natalia Ruda in her manual “Language and Local History of China” (2020).

Articles “The Influence of Chinese Philosophy on the Musical Culture of the Country” (2020) 
by Associate Professor of Tchaikovsky National Music Academy of Ukraine M. Antoshko and 
“Taoist Monuments in the Past and Present: Mainland China” (2014) by Feng Shui master, 
Institute of Taoist Management and Counseling V. Khilinich are bright examples of expanding 
the range of philosophical Sinology in independent Ukraine. It is significant that the two lines 
of the evolution of Taoism studied in the second of these articles, namely the mainly liturgical-
ritual Tianshi Dao and associated with meditation and alchemy Maoshan, have repeatedly 
been the subject of discussion in the Ukrainian public space. This, in particular, took place 
on March 26, 2021, at the online methodological seminar “Dao De Jing: in Translations and 
Interpretations,” held in Kyiv with the support of the Ukrainian Association of Sinologists. 
The focus of its participants was the translation from the old Chinese of the “Dao De Jing” 
with the comments of an independent researcher, chairman of the public association “Ex 
Oriente,” retired professor of Keio University (Japan) Andriy Nakorchevskyi. This edition, 
“Dao De Jing: The Canon of the Way and Capability” (2021), which became the first in the 
series “Worldview Texts of Oriental Cultures” published by the Kyiv PH ArtHuss, is the next 
after previous attempts to translate into Ukrainian this famous work of the illustrious Lao 
Tzu. Among them are the translations of J. Linyov and Yang Hin Shun, S. Kosyanchuk and 
others, including the one edited by Y. Shekera, one of the most famous and most fruitful 
modern Ukrainian translators of philosophical poetry of ancient China. Her many years of 
studying the cosmogony of the latter, Taoism, Confucianism and Chinese Buddhism, on the 
basis of her own translations of their legacy from “Shi Jing” to the lyrics of the Tang and 
Song empires is on a par with the similar experience of her Ukrainian fellow translators. We 
will mention among them both the translation of the “Tale of Ancient China” (ed. by Zhy Yu) 
by I. Zuev and O. Lyshega and the translation of Confucius’s treatise “Lyn Yu” by J. Zhytin, 
published in 2019 by the Kharkiv PH “Folio.” In the same year, the pearl of the “Safran” PH 
was the publication of the Taoist book of parables “Zhuangzi” of the Chuang Tzu translated 
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into Ukrainian by the Lviv Buddhist monk Wang Gak. Among a number of translations into 
Ukrainian of “The Art of War” by the equally famous Sun Tzu, in addition to the attempts of 
Hryhoriy Latnyk and Hanna Lytvynenko, we should also mention the translation of the one by 
Serhiy Lesnyak, a NaUKMA ex-graduate and historian of philosophy, which was published 
in 2015 by the Lviv PH “Old Lion.” No less important for introducing the Ukrainian reader 
to the world of philosophical poetry and prose of ancient China is the translation experience 
of Sinologists of both the Taras Shevchenko National University of Kyiv V. Urusov and N. 
Kirnosova and of the Kyiv National Linguistic University D. Merzlyuk and I. Kostanda, and 
their colleagues from these and other universities of Ukraine. 

Research of the Philosophical Education,  
Science and Culture of China in the Universities of Kyiv:  

the Experience of the 1990s – 2020s

This modern experience of translating into Ukrainian China’s philosophical heritage from 
antiquity to the present, first of all in domestic universities since 1991, is significant evidence 
of the institutionalization of academic and higher education in Ukraine, mainly the humanities, 
as opposed to its de facto non-independent status in the USSR. The revival in independent 
Ukraine of the fruitful progress of Oriental studies, in particular Sinology, interrupted by the 
Stalinist repressions of the 1930s in the Ukrainian SSR during the “Shot Renaissance” era, is 
also conditioned by its departure from the politicized Russian-speaking paradigm of Soviet 
Oriental studies to a wide range of foreign and, in fact, original domestic approaches and 
visions of its progress. To replace the large array of Chinese studies textbooks, manuals and 
research of the USSR still frequently used by Ukrainian Sinologists, such as the Russian-
language two-volume “The Ancient Chinese Philosophy” published by the Moscow PH 
“Mysl” in the 1970s and V. Burov’s manuals on the history of ancient and modern Chinese 
philosophy, come foreign-language, largely, in fact, Chinese-language editions. Along with 
the thorough six-volume “Spiritual Culture of China: Encyclopedia” (2006 – 2010), edited 
by Academician M. Tytarenko and published by the Institute of Far Eastern Studies of the 
Russian Academy of Sciences (IFES RAS), Ukrainian Sinologists, such as V. Kiktenko and 
S. Kapranov, also actively involve non-Russian sources in their researches. They use in their 
studies numerous Sinological works of both Western European and North American scholars, 
such as J. Needham, and the texts of Chinese philosophers: from the compilers of “Shijing,” 
Confucius, Lao Tzu and up to modern thinkers, in the original language. And this became 
possible, in particular, due to the strategic cooperation between Ukraine and PRC at the state 
and public levels, such as the establishment in 2011 in Kyiv of the international “Cultural 
Research Center of Ukraine and China “LanHua.” Together with the Consulate General of 
Ukraine in Shanghai, Shanghai YinLong Ltd. and the Shanghai Office of the Chinese Business 
Cooperation Association facilitated the opening both of the Ukrainian Cultural Exchange 
Center in Shanghai in 2013 and the “Ni Hao” Language and Culture Center in Lviv. The article 
(Ivashkiv, 2017) is very informative and detailed evidence of cooperation between known 
universities of these countries, namely the Shanghai International Studies University and the 
Ivan Franko National University of Lviv. Visiting professor of the first of them and head of 
the Department of Ukrainian Folklore named after Academician F. Kolessa of the second of 
them, Vasyl Ivashkiv, described in detail his and his colleagues’ visit to the leading Chinese 
universities in Beijing and Shanghai in 2015 to establish cooperation between them. 
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One of the many evidences of the last thirty years of very close cooperation between 
Ukrainian and Chinese scholars in the field of philosophical Sinology is the large-scale 
interaction of ethnic communities of Ukrainians in China, Ukrainian scholars and universities 
with a number of Ukrainian studies centres in Chinese universities, especially with the said 
university in Shanghai, extensively examined in this article. The foundation of domestic 
philosophical Chinese studies, in addition to the mentioned Chinese centres of a number of 
institutes of the NAS of Ukraine and a number of domestic, regional universities, was laid, to 
a large extent, by Sinological centres of the capital’s universities: O. Pritsak Oriental Studies 
Center at NaUKMA, the Institute of Philology, Taras Shevchenko National University of Kyiv, 
namely the Department of Oriental Languages and Translation and the Confucius School, the 
Institute of Oriental Languages of the Kyiv National Linguistic University, the Borys Kurtz 
Institute for Contemporary China Studies at the Vadym Hetman Kyiv National Economic 
University. The mentioned centre was founded in NaUKMA in 2009 on the basis of the library 
and archival collection of the initiator and first director of the A. Krymskyi Institute of Oriental 
Studies of the NAS of Ukraine O. Prytsak. And next to it, since 2012, the Oriental Studies 
Circle, established in 1999 thanks to the students of this university Yu. Zavgorodnyi and S. 
Kapranov have been operating again. At the initiative of this group, led by Natalia Pavlyk, a 
student of NaUKMA master’s program in philosophy, since 2017, at the annual international 
scientific conference “Philosophy: the New Generation” in NaUKMA, a section on Oriental 
studies has been launched. At the twelfth conference of the same year, the first interesting 
reports were “Word and Unspoken”: “Xiao Flute. Aspect of the Sacred in Chinese Traditional 
Music” by D. Gadjos and “Tao as a (Un)Spoken Word” by S. Kapranov. The following year, 
the section “Oriental Studies” and the round table “Problems of Historical and Philosophical 
Studies in the East” took place at this conference. Of particular note is the contribution to the 
Sinology of the founder of the Center for Oriental Studies at NaUKMA, ex-graduate of the 
Taras Shevchenko National University of Kyiv, Doctor of Philology V. Rezanenko. He was 
one of the first scientists in the Ukrainian SSR to study the writing of Japan and China in 
monographs “Elements of the Semantic-Graphic System of Hieroglyphic Writing” (1988) and 
“Semantic Elements of Signs of Hieroglyphic Writing” (1989). 

Thanks to him, this centre holds a meeting of the scientific seminar “Source Studies in 
the Methodology of Chinese Studies” every year at the “Days of Science” of NaUKMA, 
on which, for example, in 2011, the topic “The Problem of Legitimacy of the Methodology 
of Chinese Studies in Ukrainian Sinology” was discussed. The list of reports of its 
participants on philosophical issues is noteworthy, such as: “The Problem of Legitimacy 
of the Methodology of Chinese Studies in Ukrainian Sinology” by V. Rezanenko, “The 
Principle of Li as a Methodological Basis of the Confucian Doctrine of Statehood” by B. 
Zmorovich, “Taoist-Confucian Conception of Human Nature as a Methodological Basis for 
the Development of the Confucian Ethical and Political System” by T. Demchik, “Worldview 
and Moral and Ethical Factors Legitimizing the Confucian Ethical and Political System” by 
I. Kholod, “Taoist-Buddhist Metaphor of Emptiness and Its Representation in Chinese Poetry 
of the Song Era” by Y. Shekera, etc. This range of reports is very clearly expressed directly 
proved by V. Rezanenko himself, the focus of both his own attention and the attention of 
other speakers, mainly on the history of Taoism and Confucianism. In addition, NaUKMA 
held four international scientific conferences from 2008 – to 2019 dedicated to the memory 
of O. Pritsak, a famous student of A. Krymskyi, founder and first director of the Harvard 
Ukrainian Research Institute (1973 – 1989). At the first of these conferences, “The Legacy of 
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Omeljan Pritsak and Modern Humanities” (2008), namely in its section “Worldview Aspect 
of the Methodology of Chinese and Japanese Studies: The Problem of Finding the True,” 
a number of considerable speeches were given on philosophical issues of Sinology. These 
are the following ones: “Joseph Needham and Chinese Scientific Philosophy: Historical and 
Cultural Analysis” by V. Kiktenko and “Understanding the Essence of Man in the Tradition 
of Chinese Chan Buddhism on the Example of the Kohon Rokuso Dankyo (“Altar Sutra” of 
the Sixth Patriarch Hui Neng”)” by M. Kobets. A quite curious speech, “Chinese Symbol 
of Tai Chi and Sinusoidal Graphemes of Trypillia Ornaments (Symbolic-Cosmogonic and 
Graphic Comparisons)” by. O. Godenko-Nakonechna from Dnipropetrovsk University 
of Internal Affairs was supplemented by reports by scientists from the Taras Shevchenko 
National University of Kyiv like “Reflection of Philosophical Categories of “De” and “He” of 
Confucian Tradition in Idiomatic Inversions of the Chinese Language” by O. Slipchenko and 
“Constants of National Mentality in the Mirror of the Chinese Language” by I. Golubovska.  

At other of these four conferences: from “In Memory of Omeljan Pritsak: The Second 
International Scientific Conference” (2009) to the International Scientific Conference dedicated 
to the 100th anniversary of O. Pritsak’s birth (2019), reports were made, which led Ukrainian 
Sinology to the study of classical philosophical China’s heritage at the latest interdisciplinary-
humanitarian intersection. These were reports by V. Rezanenko himself, such as “Confucian 
Principles of Socialism with Chinese Specifics” (2014), and his colleagues, such as “The 
Role of Syncretism of Religious and Philosophical Scholars of the Far East in Shaping the 
Contextual Worldview of the Eastern Type of Personality” by H. Franko. One of the important 
pieces of evidence of the development of Oriental studies at NaUKMA is periodicals, first 
of all, “Scientific Notes NaUKMA,” which were published from 1996 to 2017, and from 
2018 were divided into 12 journals, including “NaUKMA Research Papers in Philosophy 
and Religious Studies.” Unfortunately, for the last four years, they have not published on 
the history of philosophical education, science and culture in China, although from 1996 – 
to 2017, the “Scientific Notes NaUKMA. Theory and History of Culture” contained two 
papers by S. Kapranov on the history of the culture of Ancient Japan and the one “Scientific 
Potential of the Japanese School NaUKMA” (2003) by V. Rezanenko. At the same time, at 
the beginning of the first decade of this century, in the mentioned series “Theory and History 
of Culture” and “Social Sciences,” a group of papers related to philosophical Sinology by 
Yuri Pavlenko, Marina Tkachuk and Marina Zaviyska was published. These are, f.e., the 
paper of the second one, which mentions the teaching of the history of Chinese philosophy 
by O. Novitsky at St. Volodymyr’s University in Kyiv and the Sinological dissertations of 
students of the Kyiv Theological Academy, and the third article, which deals with the study 
by K. Jaspers of the systems of Confucius and Lao Tzu. And we attributed three articles from 
the same magazine, the series “Theory and History of Culture,” for 2009, namely: “Reception 
of the Book of Changes by Russian Chinese Scholars of the Late XX – Early XXI Centuries” 
by Julia Zinovieva and “Mircea Eliade as a Researcher of Taoism” and “Confucian Temple 
in Shanghai: The Past in Present” by S. Kapranov, to the publications of this periodical on 
the philosophical problems of Sinology. Since 1998, NaUKMA has published an appendix 
to the mentioned notes entitled “Magisterium”, a separate journal since 2009. We reviewed 
seventy-one issues from 1998 to 2017 in the series: “Historical Studies”, “Historical and 
Philosophical Studies,” “Literary Studies,” “Culturology,” and others, in which there are a 
number of Japanese studies articles by the same S. Kapranov, such as “Japanese Studies 
in Ukraine: The Main Stages of Development Before 1991” (2007) and the one related to 
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Ukrainian-Chinese relations “About Ukraine in Japanese: A Little Known Publication of 
Kharbin Ukrainians” (2011).   

The progress of studies in the history of philosophical education, science and culture 
of China at the Institute of Philology, Borys Grinchenko Kyiv University, namely at the 
Department of Oriental Languages and Translation, which is a full member of the World 
Association for Chinese Studies (WACS) and the European Association for Chinese Studies 
(EACS), is largely connected with V. Rezanenko. His Confucius School works on the basis of 
this department. V. Rizanenko is now a professor of the latter and is, with Professor I. Sribnyak, 
co-editor of the collection of scientific works “Ukrainian Oriental Studies” as a periodical of 
both the said Institute of Philology and the Faculty of History and Philosophy of this university. 
This is a magisterial Orientalist, including Sinological, scientific periodical, which from issue 
1 (2006) to issue 7-8 (2013-2014) was published as a collection of the Institute of Oriental 
Languages, Kyiv National Linguistic University, and later is issued under the auspices of the 
said new publishers. It was in the mentioned double issue 7-8, which marked the crossroads 
of the magazine’s history, the two peculiar papers by V. Rezanenko on the history of Sinology 
in Kyiv universities were placed: “Confucius School of Borys Grinchenko Kyiv University 
as a Center for Research of Sources and History of Chinese Statehood” and “Priorities 
and Prospects of Chinese and Japanese Studies at Borys Grinchenko Kyiv University.” An 
exemplary illustration of their program guidelines is, in particular, a number of articles by 
members of this Confucius School, f.e.: “Taoist and Confucian Moral and Ethical Principles of 
the Taoist Path: to the Formation of Personality of the Bearer of Traditional Chinese Culture” 
by M. Zayats, “Man, by “Shuowen,” in the Ontological Context of the Canons of “Lun Yu” 
and “Dao De Jing” by M. Ushakov, “Religious and Philosophical Aspect of the Concepts of 
Subjective and Personal in Chinese Culture” by A. Yozhikov. In the same periodical, there 
are some other articles by V. Rezanenko, such as “Wen-Culture of Personality According 
to Confucian Morality and Ethics” (along with M. Zayats) and, especially “Modeling of 
Semantic-Graphic Structures of Kaish-Style Characters on the Basis of Ying Yang Structure 
of the Taoist Circle.” These articles testify both to V. Rezanenko’s deep development of the 
subject of his Sinological studies in the 1990s and 2000s, in particular to his report at the First 
All-Ukrainian Scientific and Practical Oriental Studies Conference (1998), and, at the same 
time, to the significant professional growth of Chinese studies in NaUKMA Center for Oriental 
Studies headed by him. 

A number of articles of figures of Oriental Studies at Borys Grinchenko Kyiv University 
in “Ukrainian Oriental Studies,” such as “Confucius: Eternal and Unusual in Our Everyday 
Life” by M. Ivanova from O. Pritsak Oriental Studies Center at NaUKMA, is an example 
of NaUKMA’s cooperation with the Borys Grinchenko Kyiv University. And the most 
representative in terms of coverage of Chinese philosophy in this collection of works is his more 
than once mentioned issues 7-8, which contained a series of thorough papers on the history 
of Taoism, Confucianism and Chinese Buddhism. This is both the careful article “Human 
Dimensionality of the Concept of Existence in the Religious and Philosophical Teachings of 
China: Towards Anthropocentrism” by V. Rezanenko himself and a number of publications by 
his colleagues: “Taoist-Buddhist Moral Principles of Building a Civil Society of the Far-Eastern 
Model” by I. Lozovyi, “The Concept of “Celestial” in the Poetic Text of the Poem by the Sung 
Poet Lu Yu” by Y. Shekera, “Anthropocentrism of Religious and Philosophical Teachings 
of China as a Methodological Basis for the Formation of Man-Personality of the Confucian 
Type” by I. Lukjera and “The Ratio of Legitimate and Legal in the Taoist-Buddhist-Confucian 
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Model of Organization of Society and Its Management” by M. Levonova. No less bright and 
essential is the fee for Ukrainian Sinology at the Kyiv National Linguistic University (Kyiv 
State Pedagogical Institute of Foreign Languages (1948 – 1994) and Kyiv State Linguistic 
University (1994 – 2001)). Halyk Artemchuk, a member of the Ukrainian National Commission 
for UNESCO and a long-term rector of this university for a long period of its existence under 
all that three names (from 1988 to 2010), reminded us about this in his note (Artemchuk, 
2006), which opened the first issue of “Ukrainian Oriental Studies”. Stressing that the training 
of philologists in Chinese and Japanese began at the Kyiv National Linguistic University in 
1989, he emphasized that Ukraine’s independence proclamation became a powerful impetus 
for the progress of Oriental studies here. H. Artemchuk pointed to the role of a pioneer in these 
studies of the Department of Oriental Languages, founded in 1991, which since 1994 has been 
transformed into the Department of Oriental Languages and Civilizations. He also noted the 
prominent place of the Institute of Oriental Languages of this university, established in the 
same years, with the friendly support from A. Yu. Krymskyi Institute of Oriental Studies of the 
NAS of Ukraine, in the progress of Ukrainian Oriental studies. It is noteworthy that he praised 
the fruitful achievements of their joint international scientific and educational interaction with 
universities in the East, especially the PRC. In particular, he noted the serious assistance of the 
Chinese Embassy in Ukraine to this university in teaching and methodological support of the 
educational process (Artemchuk, 2006: 3). 

It will be recalled that it was the Director of the said Institute of Oriental Languages Ihor 
Sribnyak, an ex-graduate of the Taras Shevchenko National University of Kyiv, Doctor of 
Philosophy of the Ukrainian Free University in Munich, and now head of the O. Pritsak 
Oriental Studies Center at NaUKMA (since December 2009), who initiated the edition of 
“Ukrainian Oriental Studies”. For the last three decades, the Faculty of Oriental studies has 
been established on the basis of this institute. Until 2013, it included the Department of 
Languages and Civilizations of the Far East, headed by Volodymyr Pirogov, former director of 
the East-West Institute and Counsellor for Education and Science of the Embassy of Ukraine 
in Japan (2004 – 2007). The subject of his study is the sign-symbolic system of Chinese 
characters, a bright example of which is the article “Architectonics of Hieroglyphic Writing 
as a Reflection of the Cosmogonic Picture of the World of the Ancient Chinese” (2014). And 
Iryna Kostanda, also a lecturer at the Department of Chinese Philology at this university, is 
a well-known researcher of the philosophical heritage of Ancient China through the prism of 
the analysis of linguistic and historical-literary Sinological topics. She, f.e., considered in the 
article “Traditional Classification of Text Forms in the Context of Codification Processes of 
the Wenyang and Baihua languages” (2020) these forms in view of the ancient classification of 
Chinese literature into four categories “Jing Shi Ji Qi”, in particular the texts of the Confucian 
tradition. Speaking this year at the international video conference “The World of Values and 
Values in the World” with the report “Means of Implementing the Function of Influence in 
the Advertising Text and the Chinese Religious and Philosophical Treatise “Dao de Jing” 
(2021), she devoted it to the analysis of the main written monument of Taoism attributed 
to Lao Tzu. One of the very youngest but already famous Sinological institutions of Kyiv 
universities is the Borys Kurtz Institute for Contemporary China Studies, Vadym Hetman Kyiv 
National Economic University, since 2018. For many years, the latter has been involved in 
the preparation of the scientific international conference “Chinese Civilization: Traditions and 
Modernity” along with the A. Krymskyi Institute of Oriental Studies of the NAS of Ukraine, 
having the task of organizing a systematic research partnership with domestic and foreign 
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scientific, educational and research institutions in the field of Sinology. Together with the 
National Institute for Strategic Studies and the Ukrainian Association of Sinologists, these 
institutions held this conference for the fourteenth time in Kyiv last year. It was represented 
in the section “Studies of Chinese Civilization: History, Philosophy, Culture” by many quite 
informative and topical reports of professors and students of the said Kyiv universities. The 
texts of reports in this and thirteen other collections of materials of this conference, as well 
as the noted success of Sinological centres of Kyiv universities on all topics of philosophical 
Chinese studies, clearly revealed how their authors combine a systematic review of the 
ethical, aesthetic, social, anthropological and other aspects of Taoism, Confucianism and 
Chinese Buddhism with the evaluation of the peculiar vicissitudes of their evolution and the 
inflorescence of manifestations in Chinese culture. 

Olga Drobotyuk, director of the, said Borys Kurtz Institute, a member of both the EACS 
and the Board of the Ukrainian Association of Sinologists, and Associate Professor of the 
Department of International Politics at the V. Hetman Kyiv National Economic University, 
oversees the work of three of its Chinese science sectors, most notably China’s Global 
Mission Sector. The latter study systematizes and analyzes trends in China’s global influence 
in the following areas: 1. Analysis of the current foundations of Chinese global leadership, 
2. The consulting in the field of finding optimal areas and formats of cooperation between 
China and Ukraine, 3. Search for grant opportunities for research. This sector has among its 
goals the study of the origin, formation and execution of the philosophy of Chinese global 
hegemony. A very notable fact is the participation in the Organizing Committee of the last 
XIV International Scientific Conference “Chinese Civilization: Traditions and Modernity ” 
both O. Drobotyuk and a lot of her colleagues at this university, and many young and already 
well-known Ukrainian Sinologists from the universities of Vinnytsia, Zhytomyr, Zaporizhia, 
Kyiv, Lviv, Odesa, Sumy, Ternopil, Khmelnytsky and other cities of Ukraine. In our opinion, 
this is another rather convincing evidence of the confident movement of modern Ukrainian 
Chinese studies through innovative interdisciplinary academic and university progress. And 
the accomplished fact is that since 2011 Ukraine and PRC have been building strategic 
partnership relations, actively increasing cultural and educational-scientific cooperation, 
and since 2009 China has become our largest trading partner (Kamyshev, 2020). Given this, 
the development of modern Ukrainian Sinology, especially its philosophical aspect, is a very 
important guarantee of lasting Ukrainian-Chinese interaction, especially in the framework 
of China’s worldwide The Belt and Road Initiative (BRI).    

Conclusions

The results of our research are as follows.
1. The development of philosophical Sinology in the universities of independent 

Ukraine, both in the capital, especially in the Taras Shevchenko National University 
of Kyiv, and in the regional ones, such as Ivan Franko National University of 
Lviv, Taras Shevchenko National University in Luhansk, Vasyl Karazin Kharkiv 
National University, etc., continues in the format of the interaction of all their 
Chinese units with academic, public and governmental institutions of Ukraine and 
China at the levels of their domestic and international cooperation. 

2. The interaction of the leading domestic academic Oriental studies institution, 
namely the A. Y. Krymskyi Institute of Oriental Studies of the NAS of Ukraine, 
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and the related Ukrainian Association of Sinologists, with many Ukrainian 
universities, including the Hennadii Udovenko Diplomatic Academy of Ukraine 
at the Ministry of Foreign Affairs of Ukraine, famous international organizations, 
governments and embassies of the Eastern states, determine the successful 
institutionalization of domestic, including philosophical, Sinology in the 
context of the flourishing practice of Ukrainian-language translations of China’s 
philosophical heritage. 

3. A weighty contribution to the study of the history of philosophical education, 
science and culture of China from ancient times to the present day is made by 
the Sinological units of NaUKMA and the Borys Grinchenko Kyiv University, 
namely the Center for Oriental studies of the first and the Confucius School of 
the Institute of Philology of the second. With the participation of their founder V. 
Rezanenko, scientific Sinological symposia are taking place in these universities, 
and in the collection of scientific works “Ukrainian Oriental Studies” and other 
periodicals, researches are published mainly on the history of philosophy of 
Ancient China. 

4. Like their colleagues-Sinologists from other Kyiv and regional universities, 
Chinese scholars of the Kyiv National Linguistic University and Vadym Hetman 
Kyiv National Economic University, namely the staff of Sinological units of 
the first one and members of the Borys Kurtz Institute for Contemporary China 
Studies, now actively study both the philosophical aspects of the socio-cultural life 
of PRC, the modern achievements of philosophical education, science and culture 
of China, and, much deeper, Taoism, Confucianism and Chinese Buddhism.
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The article presents the results of the study of Chineseized Marxism in the philosophy and socio-po-
litical thought of the Soviet-era. The authors conducted historiographical studies of modern sources and 
analyzed the literature of the Soviet period. That made it possible to trace the formation of Ukrainian 
Chinese studies in the early 20-30s of the twentieth century, as well as to conduct a general review of 
attributive features of the reception of Chineseized Marxism conducted by Soviet scholars in the 60-80s of 
the twentieth was focused on the study of the socio-economic and ideological and political development 
of China. The research of Ukrainian-Chinese scholars is analyzed. Although they adapted to the general 
political and ideological tasks of Soviet society, they did not stop researching the history of ancient China, 
various aspects of economic development of this country, and studied different periods of Chinese philos-
ophy, history, culture, and art. It is shown that under the ideological censorship of the totalitarian Soviet 
regime, in the publications of the Soviet period, scholars were forced to highlight the anti-Marxist and 
anti-socialist nature of Maoism, calling it petty-bourgeois and social-chauvinist teachings. Some Soviet 
sinologists considered it necessary to develop a special methodology for studying traditional Chinese phi-
losophy, which would provide specific guidelines. It is concluded that this study provides an opportunity 
to expand knowledge about the method of reception of Chineseized Marxism, as well as help to enrich the 
philosophical and political science with comprehensive systemic knowledge.
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Introduction

China is a country of history, culture, and philosophy that has always attracted researchers 
at different times. During the Soviet period, many works devoted to the study of the history of 
Chinese philosophy and the peculiarities of its development were published. Scientists of the 
former Soviet Union, the vast majority of whom were Ukrainian and Russian scholars, were 
actively involved in studying the history, culture, and literature of the East. It should be noted 
that in contrast to Russian, Ukrainian Chinese studies have been subjected to certain oppression 
and even bans. However, despite this, the Ukrainian Research Institute of Oriental Studies was 
founded in 1930, but this first center of academic oriental studies in Ukraine did not last long, 
and most oriental scientists were repressed. But despite Soviet repression, some gains still took 
place. Thus, in Kharkiv in 1927, the Eastern World journal was founded as a publication of the 
All-Ukrainian Association of Orientalists. However, in 1931 its publication ceased. And only 
after Ukraine gained independence, on October 22, 1991, the establishment of the A. Krymsky 
Institute of Oriental Studies was approved, and in 1993 the publication of this journal was 
resumed in Kyiv, which marked the beginning of the revival of Oriental Studies in Ukraine. The 
H. Skovoroda Institute of Philosophy of the National Academy of Sciences of Ukraine is also 
actively studying the intellectual traditions of the East. The institute has a sector of the history of 
Eastern philosophy. Scholars are actively working to determine the civilization paradigm of the 
region, study religious and philosophical texts of Eastern thinkers, and the reception of ideas of 
Eastern philosophies in the Western philosophical tradition.

Analyzing the research material of scientists of the Soviet period, it should be noted that 
most of it was presented in works in chronological order, and this applies mainly to ancient Thai 
philosophy. In this aspect, the works of Soviet-era philosophers on the history of the philosophy 
of Ancient China developed and used by Ukrainian historians are quite valuable. Still, 
unfortunately, there were not many of them. Here is how modern domestic scholars S. Rudenko 
and I. Lyashenko characterize the research of Ukrainian philosophers of the Soviet-era: they are 
critical of “Eurocentrism” and “West-centrism” as strategies for the understanding history of 
philosophy. The emergence and application of such an approach is a significant precedent for 
Ukrainian studies of the history of Soviet philosophy in the second half of the 20th century, as it 
indicates a critical rethinking of the dominance at that time of Hegel’s theory and methodology 
of History of Philosophy. The study of the philosophy of Ancient China also allows us to 
conclude how Ukrainian philosophers of the Soviet period understand philosophy itself and 
its history. For example, V. Dmytrychenko and V. Shynkaruk question the European origin of 
philosophy, arguing their point of view with the example of the philosophy of Ancient China: 
“The philosophy of Ancient China has a vivid history of origin and development. This history is 
so rich and multifaceted that there is no philosophical problem that the sages of Ancient China 
have not possessed or outlined” (Rudenko & Liashenko, 2020).

Among several works by Soviet researchers were works on the history of philosophy, which 
was presented as a process of human development of nature, and its attempts to comprehend its 
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place and role in the universe. At the same time, the history of the formation and development 
of Chinese philosophy was presented in inseparable connection with the class struggle in 
society. The society of that time required Soviet scholars to teach the study of the history of 
Chinese philosophy and socio-political thought in the context of the social role and forms of a 
struggle between materialism and idealism. The very specificity of Chinese philosophy, Soviet 
researchers noted, was directly related to the role of the sharp socio-political struggle that has 
been traced back to Ancient China.

Also, in Soviet times, some works analyzed various aspects of the “special” course of the 
Beijing leadership. Much attention was paid to the socio-economic and ideological, and political 
development of China. Following the demands of the totalitarian regime of Soviet power, Soviet 
scholars conducted such research under the slogan that Maoism is far from Marxism, is a petty-
bourgeois social-chauvinist doctrine, and the Beijing leadership’s course is anti-socialist and 
contrary to Chinese national interests. Such a view was aimed at showing the anti-Marxist nature 
and anti-socialist nature of Maoism and identifying the failure of this trend in Chinese public 
opinion. Thus, the period of the 60-the 80s of the twentieth century can be called a period of 
sharp ideological differences. On the one hand, it is a question of giving the right (Marxist) 
recommendations by the Soviet Union to the Chinese people in building socialism;

Let us talk about the state of the study of traditional Chinese philosophical thought by Soviet 
sinologists. It should be noted that it took place in the field of “self-awareness,” i.e., identifying 
the methodological foundations on which it was built. Soviet scholars believed that to study 
Chinese philosophy as part of the global historical and philosophical process, it is necessary to 
specify the principles of the general methodology of historical and philosophical heritage by 
the specifics of the subject. Soviet historians of Chinese philosophy emphasized that general 
methodological principles alone were not enough to study and a theoretical understanding 
of the methods applied. Therefore, some Soviet sinologists pointed to the need to develop a 
special methodology for the history of Chinese philosophy, which would be able to give specific 
guidelines (Spirin, 1976: 5-17).

These considerations identified the purpose of our study: to review the main results of 
research on the history of Ukrainian Chinese studies in the Soviet period, as well as to clarify 
the content and specifics of studies of Chinese Marxism conducted by Soviet sinologists in the 
60-80s of the 20th century. This goal involves solving the main tasks: the reconstruction of the 
method of describing Chinese philosophical and socio-political thought by Ukrainian sinologists 
of the Soviet era; highlighting the attributive features of the reception of Chinese Marxism from 
the standpoint of Soviet historians of philosophy of the second half of the 20th century.

Ukrainian Chinese Studies in the 1920s and 1930s

Russia has long been considered a country with advanced Chinese studies, which has been 
developing for a long time and has many representatives. Therefore, there are a large number 
of scientific papers devoted to Russian Chinese studies. Unfortunately, little is known today in 
the world about the history of Ukrainian Chinese studies. Among the first modern scholars who 
tried to convey to the general public the history of the study of Ukrainian Chinese studies was 
the Ukrainian scientist V. Kiktenko. This was confirmed by his thorough works in which the 
main object of study was the activities of Ukrainians, describing the emergence, formation, and 
development of Ukrainian Chinese studies from the 18th century to the middle of the twentieth 
century. “During Ukraine’s membership in the Russian Empire (and later the USSR), the cultural 
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heritage of our people, its history, and achievements were marked as “Russian.” The same 
happened with Chinese researchers – Russian and Soviet scientists used the achievements of 
Ukrainian Chinese scholars as part of Russian science without a special study of this heritage 
and even more so to determine the phenomenon of Ukrainian Chinese studies” (Kiktenko, 2018).

The 1920s and 1930s were probably the most difficult period in the formation of Ukrainian 
Soviet Chinese studies. The reason for this was the fundamental difference between the new 
Soviet society, which completely changed the socio-political axiology of society. During this 
period, some works were published that had a general political and ideological character; 
they did not cover the level of development of Chinese studies, only spread the vision of the 
revolutionary movement in China. However, this period of development of Chinese studies in 
Ukraine was represented by the figure of the first Ukrainian sinologist Borys Kurtz, a researcher 
of the history of Russian-Chinese relations and head of a scientific seminar on Oriental and 
embodied the practical direction of Chinese studies. According to V. Kiktenko, during this 
period, the formation of the Kyiv School of Practical Chinese Studies was completed, which 
preserved the assets of the “old” science and became a real theoretical basis that enabled its 
further development (Kiktenko, 2018).

Here are some moments in the Foundation of Ukrainian Chinese Studies history. It should 
be noted that in the first decade of Soviet rule, certain steps were taken to study the culture of 
the East. The All-Ukrainian Scientific Association of Orientalists (TASAO – Eng; VUNAS – 
Ukr) was established on January 10, 1926, and united the Kyiv and Kharkiv Societies of 
Orientalists, which included the Odesa branch on March 8, 1926. VUNAS’s activity was to 
study the countries and peoples of the East, publish scientific literature, and train scientists. 
During the short existence of VUNAS from January 1, 1930, the Ukrainian Research Institute 
of Oriental Studies was reorganized and opened on its basis. In September 1932, the institute 
became a part of the All-Ukrainian Association of Marxist-Leninist Institutions, which were 
subordinated to the Central Committee of the CP (B) U. This led to the overt politicization of 
research, which led to the termination of the institute, which was later merged with the newly 
established Agricultural and Economic Institute.

During its short activities, VUNAS held two annual congresses aimed at promoting oriental 
education in Ukraine. These congresses were of all-Union significance, and reports from various 
countries were heard. Thus, speaking at the congress, Ukrainian scientist Ol. Its task is to give a 
certain circle of special knowledge that can be used in practical work related to the study of the 
East. Such tasks should be performed by higher education institutions and research institutes, 
involving young orientalists in this process. Nor should the possibility of spreading knowledge 
of Oriental languages be abandoned. “Organized on a modest foundation Courses of Oriental 
Languages with a serious and definite case, create the preconditions and prepare the possibility 
of deploying them to the Institute of Oriental Studies” (Gladstern, 1928: 54-55).

Ukrainian scholars have emphasized that the study of Oriental languages, culture, and way 
of life in Ukraine is a vital necessity. The study of the East is not something far-fetched but 
has long come from the depths of the working masses. Scientific circles of Ukraine, especially 
historians and economists, feel the need for oriental education in Ukraine. Without the East, 
said the domestic researcher of Oriental studies P. Loziev, it is impossible to study the history 
of Ukraine and its people. Therefore, the existence of a center of oriental studies in Ukraine is a 
normal, natural, and vital thing. Above all, it concerns the need to establish a higher educational 
institution for oriental studies in Ukraine (Loziev, 1928: 57).
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It is important to emphasize that in the works of the Soviet period, starting from the 1920s, 
there were stylistic clichés related to the social and state system and the life of the society of that 
time. These circumstances scientists had to consider and shed light on in their research. Thus, 
Ukrainian researchers of the Soviet-era noted that only after the October Revolution appeared 
works on real, living China, and until then had only traditional, outdated works of Sinologists 
without modern scientific analysis of socio-economic phenomena in this country. The absence of 
Marx’s analysis of the state of China in the scientific literature was condemned, and criticism of 
bourgeois works “limited to mythology, history, and linguistics” was only encouraged.

In Ukrainian Soviet literature, much attention was paid to the history of the revolutionary 
movement in China. Ukrainian sinologists noted that from the beginning, the Chinese revolution 
was bourgeois because the Chinese proletariat was unable to take power into its own hands. The 
most active role in this struggle belonged to the revolutionary intelligentsia and the development 
and scope of the revolution – the peasantry. Another revolutionary force was the revolutionary 
army, which had been educated and organized since the time of Sun Yat-sen by the Cantonese 
government. The workers’ unions and the Kuomintang were also huge organizing forces in the 
Chinese revolution. “In 1925, the Chinese trade union movement joined the strong global front of 
the Red Profintern. The Kuomintang party became paramount in China’s national-revolutionary 
movement as its vanguard. In 1920, the program and statute of the Kuomintang party were 
finally adopted in Canton. The party’s guiding idea is to implement three principles (San Min-
zhu): nationalism, democracy, and socialism, and the main goal of the party is to implement 
the constitution of the five powers (legislative, executive, judicial, examination, and punitive 
powers)” (Ryappo, 1927: 7). According to Ukrainian Chinese scholar Ya. democracy is proposed 
to be carried out under the slogan “democracy to all people, not just minorities”; The Kuomintang 
socialism is the equality of land use and the delimitation of capital (Ryappo, 1927: 11).

It should be noted that unlike J. Ryappo, who did not condemn the ideas of Sun-Yat-sen 
and the work of the Kuomintang, the Soviet orientalist L. Zuckerman held a different opinion. 
Examining the socio-political situation in China in the late 1920s, he wrote that during this 
period, the country began a period of deep national crisis, which was as follows. First, there 
was an outbreak of civil war between the militarists backed by the imperialist states. These 
contradictions are only exacerbated; second, the formation of a counterweight to the Nanjing 
Kuomintang, the Kuomintang Reorganization Party, led by Wang Jingwei, Chen Hongbo. It was 
this party that was supported by the militarists in the political arena. Third, the situation was 
further complicated by the anti-Soviet adventure, which also caused some controversy; fourth, 
the bankruptcy of attempts to attract significant foreign capital contributions and the revision 
of unequal treaties with the imperialists; fifth, the apparent bankruptcy of the Kuomintang’s 
domestic policies, which failed to completely suppress the revolutionary movement of the 
masses through terror. Also, the national crisis was caused by depression in various industries, 
as well as the prolonged agrarian crisis, which is hopeless in the current bourgeois-landlord 
system, the general deterioration of the working class and peasantry, the rise of a new wave of 
labor movement and revival of the peasant movement. According to L. Zuckerman, such were 
the results of three years of management of the counter-revolutionary Kuomintang. According 
to him, the Kuomintang, which raised its flag in Nanjing, left behind a long path of betrayal, 
counter-revolutionary rebirth, and white terror, the brightly revolutionary Kuomintang, became 
a simple addition to Chinese imperialism. L. Zuckerman described this new stage of Chinese 
revolutionary events as an imperialist intervention against the workers and peasants movement 
(Zuckerman, 1930: 3-16).
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It should be noted that such views of scholars were not unfounded because from the 
very beginning of its existence, the Soviet government used certain slogans, and calls for a 
revolutionary struggle against the bourgeoisie, bourgeois ideology, imperialism, and capitalism, 
and all this was covered by the ideas of Marxism-Leninism as a single movement. from 
enslavement and slavery.

However, there were also works where the ideological component was not so clearly traced. 
Evidence of this is the work of a Ukrainian researcher of Chinese studies of the Soviet-era M. 
Lebedev. He explores the history of China’s secret alliances. M. Lebedev begins with the oldest 
secret unions, which emerged in 22 AD; they organized an uprising in northern China, which was 
called the Red Eyebrow Uprising. Much later, the proof of the existence of secret unions, from 
which many modern ones originate, is The White Lotus (Báiliánjiào). Emerging as a religious 
sect of Buddhism, at the end of the 11n century, society began to acquire the features of the 
political organization during the Mongol rule in China. The religious doctrine was combined with 
physical training and did not reject violence and armed rebellion to achieve religious goals. As a 
religious organization and a Buddhist sect, the White Lotus had several prohibitions. The union 
members were not to eat meat, milk, wine, or wool; they had to take part in the revolutionary 
struggle, which was always suppressed. In 1724 the union was banned; it hid but did not cease 
to exist. Part of the union, which consisted of merchants, changed its name to Uweitsyan; it was 
already a Taoist name. The peasant part of the White Lotus followed the path of soldiers, great 
wizards. Much younger in historical sources was the union – the Triad (sānhéhuì), the union of 
the three coordinates, which means Heaven, Earth, and Man. Its other names are The Tiandihui, 
the Heavenly Emperor’s Union, or Hongmen, the Red Sect. It was Taoist, but it can also be 
considered a descendant of the White Lotus. The second half of the nineteenth century was the 
heyday of the Triad. However, all Hongmen branches sided with the Relief Society in the early 
twentieth century. Lebedev believes that such a reorientation was achieved with the help of such 
a Europeanized man as Sun-Yatsen, who became a leader of the Triad (Lebedev, 1931: 156).

The existence of such secret sects would be impossible without the assistance of economic 
and political circumstances, as well as contributing to the class and social soil on which they 
grew. According to M. Lebedev, unions can be divided into three groups. The first group is 
bourgeois. In it, all unions in the mass consisted of the peasant poor and the pre-class element, 
but they were divided according to who ran the sect. The second group is large-owned. It was 
aimed at using the peasantry in the interests of another class. Often large landowners used such 
secret alliances against the revolution. In some places, such a union is reorganized into a regular 
army. The third group is small-scale ownership. Such unions adhered to their class character, 
in essence, they were deeply reactionary; their task was to provide their members with the 
opportunity to cultivate their piece of land peacefully. In the conditions of class struggle, secret 
unions acquired a positive character; they accustomed the peasants to the organization. Often, 
revolutionary peasant movements grew out of such secret unions. Such unions were the Great 
Sword and Red Science (Lebedev, 1931: 157). The organization in the unions was different. She 
was the most conservative in Swords, where every word had its teacher. Anyone who cultivates 
their land and has a home can be a member of most unions. Without this, a person cannot be 
a member of a secret union. Lebedev believed that this emphasizes the small-scale nature of 
unions (Lebedev, 1931: 158).

The most famous was the Red Science Union, which in the 1930s was the largest in China. 
Its origin is not known for sure; it is believed that it came from the White Lotus Society; another 
way is possible – from the Triad. Red Science organized a mass movement of peasants called the 
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Red Spears, but this movement quickly split. Different researchers give different classifications 
of this split. For example, Semenov gave a classification, which, according to M. Lebedev, was 
quite vague: 1. Pure-peasant organization of self-defense. 2. Bandit organization of the Red 
Spear Society. 3. Society of Red Spears, used by local hooligans (Lebedev, 1931: 160). Lebedev 
considered such a classification a non-Marxist, primitive and practical mistake, to call Xiaohung 
bandits.

There are moments in the history of every nation when religious disputes turn into armed 
clashes of a revolutionary nature. China was no exception. The last escalation of the struggle of 
unions, Lebedev stressed, took place in the 19th century in connection with China’s entry into 
the world market. Until the twentieth century, the Chinese peasantry did not win and could not 
win, because “the struggle was fought either by the kulaks or the petty nobility – classes that 
are essentially exploiters of the peasantry” (Lebedev, 1931: 161). Although the Red Spears were 
the real bearers of the peasant revolution, he was unable to win, and in 1928 the movement 
was liquidated. Without political support, the peasantry was always defeated. “However, of 
course, it is not only the reaction that is to blame for the death of secret unions. Life itself, 
which forced secret unions to become mass, led them to liquidation as secret unions. Changing 
social conditions put forward new forms of peasant struggle. Lack of leadership only made this 
transition more painful” (Lebedev, 1931: 162-163).

In conclusion, I would like to note that even though Ukrainian Chinese studies did not have 
state support at the beginning of their existence, and the main synological centers were located 
in Moscow and Leningrad, it cannot be said that Chinese studies were completely absent in 
Ukraine. Although Marxist-Leninist methodology has long been the basis of Chinese studies 
in Soviet Ukraine, Ukrainian researchers have focused on determining China’s place in world 
history, studying the general nature and driving forces of the Chinese revolution, and determining 
the role of the working class and peasants in the communist movement of China.

A study of Chinese Marxism in the 60s and 80s of the 20th century

For three decades, Soviet researchers have focused on the theory of building socialism with 
Chinese characteristics based on Chinese Marxism. Marxism took different forms in different 
countries, reflecting the country’s specifics in which it prevailed. In China, it has acquired its 
specific form.

Turning to the analysis of the problems of research of Soviet scholars on the study of the 
development of Chinese philosophy before and after the formation of the People’s Republic of 
China (PRC), it should be noted the following. Since the early 1950s, scientific publications have 
considered the plans of Chinese philosophers, the nature and essence of discussions on various 
philosophical issues, and raised issues of ideological struggle among the Chinese philosophical 
community. In addition, some works on Maoist philosophy appeared in the Soviet Union in 
the late 1960s. Mostly it is a critical analysis of Mao Zedong’s approach to such philosophical 
problems as the essence of dialectical contradiction, the nature and role of contradictions in 
nature and society, the content of the concept of practice, the relationship between empirical and 
theoretical knowledge, the formation of scientific theories, personality, and society, etc.

Soviet researchers of the development of philosophical and socio-political thought in China 
viewed them against the background of processes that took place in the ideological and political 
life of China. Soviet Sinologists explain their interest in the study of Chinese philosophy and 
the development of philosophical science in China by the fact that such studies reveal the role 
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of philosophy in the ideological and political struggle in modern Chinese society and the place 
of philosophers in it; allowing to determine the level and main trends in the development of 
philosophical science in China; analyze the various currents of modern Chinese philosophy – 
Marxist, Maoist, and bourgeois; identify the ideological and theoretical origins of Maoism, its 
main parameters, mechanism and degree of influence on Chinese philosophy, ideological and 
political life of society (Burov, 1980: 6).

It should be noted that Soviet Russian Sinologists paid much attention to studying the policy 
of the Chinese Communist Party (SSR) in the field of science and culture. They noted that 
the socio-political situation in China was uneven; on the one hand, there was a confrontation 
between Marxist-Leninist and Maoist forces in the party, and on the other – the evolution of the 
theory and practice of Maoism. During this period, ideological campaigns aimed at criticizing 
wrong trends in social science, literature, and art became widespread. The struggle of two 
lines in the SSR, the confrontation of socialist and anti-socialist tendencies and forces, had the 
primary influence on the nature of each ideological campaign. This is how the Soviet Russian 
researcher L. Kyuzadjian describes these events: “All the ideological campaigns that formally 
took place under the slogans of spreading the socialist worldview and Marxism-Leninism took 
place in a completely different way. The Maoists used them to instill their views, to politically 
harass opponents or simply people they did not trust. At the same time, the workers of the 
ideological front, who focused on scientific socialism, tried within these campaigns to promote 
the establishment of Marxism-Leninism, to fight against the manifestations of bourgeois 
ideology” (Kyuzadjian, 1970: 10).

Considerable attention of Soviet Russian researchers was focused on the period of the «cultural 
revolution» and the SSR’s policy in the field of culture, which, they noted, was based solely on 
Maoist principles, and a nihilistic attitude towards the intelligentsia. This was the cause of a 
deep crisis that engulfed all aspects of the spiritual culture of Chinese society, while in the field 
of philosophy, the ideological struggle was mainly around the full national liberation of China 
and the elimination of its socio-economic backwardness, practice, theoretically substantiated the 
programs of social restructuring of China, which put forward political organizations of different 
classes and walks of life (Burov, 1980: 38-40).

Analyzing China’s philosophy and socio-political thought on the eve of the formation of 
China, Russian Soviet researchers adhered to the ideological orientation. They characterized the 
worldview of Chinese philosophers as bourgeois and feudal, divided into three main groups. The 
first included followers of new trends in foreign bourgeois philosophy, especially pragmatism 
and positivism. The second included those who promoted the synthesis of Western bourgeois 
philosophy and traditional Chinese ideology (mostly Confucianism). The third included those 
who advocated the preservation of values. Chinese culture denied the idea of updating Chinese 
philosophy with the help of the latest foreign scholars. According to Soviet researchers, the most 
important figures in these groups were: In the first group – Hu Shih (1891-1962); in the second – 
Feng Youlan (1895-1990) and He Lin (1902-1992); in the third – Liang Shuming (1893-1988).

This is how Soviet researchers characterized these three figures. Hu Shih was under the 
influence of the bourgeois intelligentsia; he gained popularity due to criticism of various aspects 
of traditional spiritual culture, Confucian norms and ideas, and political institutions of the old 
society. Hu Shih was a propagandist of the ideas of American pragmatism, approved of the 
Western way of life, and called to borrow the cultural, scientific, and technical achievements of 
the West. In Soviet times, such views were condemned, and considered an indicator of the most 
reactionary side of Chinese life (Burov, 1980: 42-43).
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Somewhat different were the views of Feng Youlan, a twentieth-century Chinese philosopher 
who, unlike Hu Shih, created an original doctrine, the new Confucianism (Xin Lisieu), in 
which he attempted to synthesize the ideas of Chinese and Western philosophy, mainly Sung 
Confucianism and positivism. Feng Youlan noted that true metaphysical philosophy chooses the 
object of study as abstract, supreme principles that are not related to the daily lives of people in 
society. Thus, the entire history of Chinese philosophy Feng Youlan presented as the history of 
agnosticism and Western philosophy – as the history of rationalism. Such an interpretation of the 
development of world philosophy was not recognized by Soviet ideologues because it suffered 
from overt anti-historicism. After all, the line of agnosticism can be traced in both Chinese and 
Western philosophy (Burov, 1980: 47-50).

In the 1930s and 1940s, He Lin’s theory of the synthesis of Chinese and Western cultures 
became popular. It was based on a combination of Confucianism with the achievements of 
the West in the field of philosophy, religion, science, and art. Considering Confucianism as 
a philosophy and ethical-political doctrine, he, like religion and art, considered it a universal 
doctrine. Lin’s views were class-based, and his object of worship was bourgeois democracy and 
capitalist society, which was unacceptable in Soviet science.

In the 1940s, another prominent twentieth-century Chinese philosopher, Liang Shuming, 
appeared, whom Soviet researchers called reactionary and sociopolitical. His worldview was 
influenced by Buddhism, Lu Xiangshan’s subjective idealist school, Wang Yangming, and 
Bergsonianism. Liang Shuming, as well as Feng Youlan and He Lin, are characterized by 
an apology for feudal Chinese culture. His nationalist prejudices and class positions led to a 
negative attitude towards all Western cultural values. Liang Shumina’s critique of capitalism was 
combined with denying the need for an anti-imperialist struggle. This indicates that he saw the 
main enemy in communism. La Shumin argued that socialism and capitalism are characterized 
by a regime of authoritarian rule (Burov, 1980: 61). In general, Soviet researchers described 
Liang Shumin’s philosophy as expressing the worldview of the reactionary-conservative 
part of the Chinese bourgeoisie, which was associated with the feudal-landlord class and, 
through these connections, sought to preserve Chinese feudal culture, feudal morality, and the 
developed capitalist relations, he tried to direct the so-called Chinese way (Batalov, 1964).

Although Hu Shih, Feng Youlan, He Lin, and Liang Shuming enjoyed the support of the 
Kuomintang authorities, their sphere of influence was limited to the intelligentsia, students, 
and the trade and industry. Whereas in the struggle against the CCP and Marxism-Leninism, 
the Kuomintang needed a “mass” ideology that would justify its regime and accessibility to 
the general population and, above all, the peasantry. To achieve this goal, in early 1934, the 
Kuomintang authorities launched a movement “for a new life.” Chiang Kai-shek declared that 
the movement was designed to establish a “just social order” in China. The basis of the social 
program of the movement was declared «rural construction». It should be noted that Soviet 
researchers of this period of Chinese history condemned the way they wrote in quotation marks 
“concern” for the interests of the peasants, explaining that the intentions of the Kuomintang 
leadership aimed at transforming the village into one of the mainstays of its socio-political 
system. 1980, pp. 63). And under the movement “for a new life,” an attempt was made to 
create an official national ideology. The top Kuomintang leaders, Chen Lifu and Chiang Kai-
shek sought to modernize Confucianism’s ethical and political doctrine and bring it into line 
with the spirit of the times. Requiring each member of society to adhere to the principles of 
Confucian morality, Chen Lifu called his teaching a “philosophy of life.” However, according 
to Soviet researchers, neither Chen Lifu nor Chiang Kai-shek succeeded in spreading their 
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doctrines. This was facilitated, not least by the theoretical activities of Chinese Marxists 
(Burov, 1980: 64).

The assessment of Sun Yat-sen’s teachings by Soviet scholars was also rather ambiguous. 
Some noted his commitment to the idealistic doctrine of neovitalism, its peculiar Chinese form. 
However, it cannot be said that during the existence of ideological censorship, scholars only 
criticized philosophers and politicians who were displeasing to the Soviet government. Most 
researchers of the history of China’s socio-political thought have pointed to the significant 
contribution of Sun Yat-sen’s ideas to Chinese public opinion, which launched a new Chinese 
policy, sought to restore the sovereign rights of the Chinese people, and advocated democratization 
in China. Being quite an educated man, having a European education, he stayed with China and 
tried to combine “Europeanism” with “Chineseism.” He was a practitioner and theorist of the 
revolution (Vilensky-Sibiryakov, 1924: 13-14), a leader of the Chinese revolution, a fighter for 
independent democratic China, and a friend of the Soviet Union. All the political activities of 
Sun Yat-sen are an important way of forming new ideological views and developing the future 
economic construction in China (Efimov, 1981: 5).

However, the Russian researcher S. Tikhvinsky spoke somewhat differently. He noted that 
Sun Yat-sen’s socialism had nothing to do with scientific socialism. It was most likely the ideal 
state capitalism that Sun Yat-sen was trying to establish in China. But he did not succeed; he 
did not find the right path and put forward utopian plans to prevent capitalism by transferring 
land rents to the state so that the increase in real estate remains in the possession of the people 
who created them, not private capitalists (Tikhvinsky, 1976). Sun Yat-sen’s deep faith in the 
continuous development and improvement of human knowledge in the cognition of the world 
coexisted in it with a metaphysical approach to explaining the phenomena of life. There are many 
idealistic points in Sun Yat-sen’s teachings, such as the position on the leading active role of the 
lone thinker and the passivity of the crowd, the explanation of historical development “spiritual 
needs of people’s lives,” the idealization of Chinese antiquity, and categories, Humanity, Justice, 
which were set out in a purely traditional, feudal-Confucian interpretation. He misunderstood 
the relationship between the material and spiritual culture of the people, and the concepts of 
classes and class struggle in Sun Yat-sen were absent (Sun Yat-sen, 1985: 21-22).

Although Soviet researchers pointed to some positive aspects of Sun Yat-sen’s teachings, they 
still believed that ignorance of Marxism-Leninism alone did not allow him to rise independently 
to the materialist understanding that human knowledge arises and develops based on practice. 
Subsequently, they direct the practice; at the same time, in the course of the practice, they are 
tested, corrected, and supplemented; in turn, the practice is the basis for new knowledge.

It is worth mentioning another period in the socio-political thought of China, which was 
studied quite carefully by Soviet scholars. This period was marked by the victory of the people’s 
revolution, which led to fundamental changes in Chinese philosophical science. That is a period 
when bourgeois and feudal ideas are beginning to give way to the Marxist worldview, and the 
propaganda trend is the propaganda of Marxist philosophy. However, during this period, wrote 
Soviet researchers, there was an ideological dualism, and a significant place in the activities 
of Chinese philosophers was the popularization of the theoretical positions of Mao Zedong. 
According to Soviet scholars, Mao Zedong came to the Chinese communist movement with 
non-Marxist ideas of socialism. Although he tried to master Marxist theory, he did not have 
some theoretical training and revolutionary-practical experience of participation in the labor 
movement. He, therefore, could not get rid of non-Marxist ideas (Altaisky & Georgiev, 1969: 
47-51). In his ideas, Mao Zedong did not proceed with objective laws of development but 
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with pragmatic aspirations. In this way, he detached the subjective factor from the material 
conditions of life. The possibility that socialism consciously used the objective laws of social 
development gave Mao Zedong the illusion of omnipotence of the subjective factor, by which 
he meant not conscious, purposeful activity of the masses based on knowledge of the laws of 
social development and action on implementation of any subjectivist attitudes of leaders. This 
was evidence, said the Russian researcher V. Burov, that the whole socio-historical concept of 
Mao Zedong stood on the position of idealism in the explanation of social phenomena (Burov, 
1980: 140).

Summing up, it should be noted that Soviet researchers of Chinese philosophy noted its 
weaknesses, pointed out mistakes, and included the activities of Chinese Marxist philosophers 
of the 1930s and 1940s, which helped to acquaint the scientific community with Marxist 
methodology and the spread of Marxist ideas. However, due to changes in the ideological and 
political situation in China, this process has not been further developed. Later, one of the main 
factors influencing the situation in Chinese philosophical science was Maoism, for which the 
ally was bourgeois philosophy, which by nature is idealistic. The 1950s and 1960s were no 
exception when Maoism’s frontal offensive against Marxist internationalist ideology took place. 
As a result, in the first half of the 1970s, the Maoists managed to suspend the development of 
Marxist philosophy and significantly undermine its influence in the scientific community and 
society as a whole. Such conclusions were made by Soviet researchers of Chinese philosophy, 
belittling the achievements of Chinese philosophers and politicians and promoting Marxist-
Leninist teachings.

Conclusions

As a result of the study, the works of Soviet scholars were analyzed, which highlighted the 
main trends and stages of development of philosophical and socio-political thought in China, 
and analyzed the views of the most influential Chinese philosophers. The vast majority were 
criticisms of the Maoist worldview, condemnation of anti-Marxism, and dialectical-materialist 
philosophy. The development of theoretical problems of socialist construction and the process of 
spreading the Marxist worldview among the Chinese community was positively received. The 
formation of Chinese studies in Ukraine, which has long been under the influence and dependent 
on Russia’s political interests, was considered separately. Despite all the persecution, Ukrainian 
scholars continued to study the philosophy of Ancient China, study the Chinese revolutionary 
movement, and promote Oriental education in Ukraine. Thanks to the existence of Ukrainian 
Chinese studies, knowledge about Chinese history and culture is spreading. However, the final 
resumption of research in Ukrainian Chinese studies took place only after Ukraine gained 
independence when it became possible to show its history, heritage, and research tradition 
openly.
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Introduction

Tourism plays an essential role in the economic development of the country. Azerbaijan 
has a high potential for tourism development, particularly in the liberated areas. Rich natural 
resources, a favorable geographical location, a temperate climate, ancient historical temples 
and monuments, centuries-old cultural heritage and hospitality, and delectable and diverse 
cuisine all contribute to tourism growth. Tourism is one of the most important and rapidly 
growing economic sectors. It is regarded as an essential component of overall development, 
particularly in tourism-dependent countries that rely heavily on the state of the industry. The 
tourism industry is inextricably linked to the development of other industries, employment, 
and the overall sustainability of a country and society. Many factors influence this sector’s 
competitiveness, including the natural environment, tourism infrastructure, and human 
capital. Human capital is emerging as a primary resource that contributes significantly to the 
development of sustainable and competitive tourism (Črnjar, 2018: 145-156).

Tourism is a direct result of people’s leisure time and discretionary income. The 
extraordinary leaps made by technology – both in terms of inventions and information, the 
changing demographic profile of the global population, and, of course, developments in 
tourism infrastructure – have prompted millions of people to engage in touristic pursuits in 
the twentieth century (Raj, 2008: 39-45). In today’s world of the scarcity of water and food 
resources, growing economic and social inequality, and political uncertainty, the cultural 
dimension of the resource paradigm becomes critical for survival and life – whether it’s 
about an individual, a group, a country, or humanity as a whole. As a uniquely human attitude 
toward the world, culture is primarily produced and reproduced by the sphere of education 
and, in the conditions of a post-industrial, information society, a society of services, by tourism 
(Fedorchenko et al., 2021: 246-258).

Humans’ inquisitiveness and thirst for new experiences, knowledge, and destinations 
have grown stronger due to globalization and the removal of communication barriers by 
technological advances. The consumption demand generated by tourist expenditures generates 
more employment, which leads to the socio-economic development of the local population as 
a whole. Over the last few years, there has been a lot of focus on the need for and importance 
of human resources in the tourism industry worldwide. There have been numerous debates 
and discussions to highlight the role and importance of human resources in this industry. As a 
service industry, tourism is distinguished by a high level of human involvement in its survival, 
growth, and development, as well as in the delivery of its services (Gani & Dar, 2018: 83-90).

Tourism development in each country positively impacts the local economy in various 
ways. For example, one of the essential sectors involved in the inflow of foreign currency 
used in international trade is tourism. Furthermore, tourism encourages investment in new 
infrastructure, which improves human capital and competitiveness (Panagiotidis, 2012). 
Tourism, perceived as a chimneyless industry, has the advantage of being a protective and 
sustainable industry that brings together many activities under a single umbrella. Tourism is 
also regarded as a vital industry for international and regional development. A well-educated 
and skilled workforce is widely acknowledged as a prerequisite for developing a competitive 
tourism industry (Stauvermann & Kumar, 2017: 426-433). 

Tourism is a complex socio-economic system made up of interconnected components. 
Citizens (tourists) who travel to the main elements of this system for a set period of time; 
organizations-intermediaries engaged in tour operator and travel agent activities; many 
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relationships formed while traveling; tourism infrastructure, etc. Tourism is a type of 
production that impacts and is integrated with all sectors of the economy, whether directly or 
indirectly. Tourists consume or use these products; sometimes, they buy them from tourism-
focused businesses, and sometimes they collect the components of a tourist product. Tourists’ 
money, for example, goes to hotels, restaurants, and recreation centers. The income of the 
region’s population rises due to tourist income, and so does tax revenue to the government. 
Tourism’s business-friendly legal and economic environment, infrastructure rehabilitation 
and development, security system, and other positive socio-economic changes are essential 
catalysts for the sector’s growth (Kurdashvili & Meskhia, 2016: 25-32). The following is how 
human capital is managed for the development of tourism (Milovanović, 2017: 54-72):

•	 Formulate human capital objectives
•	 Identify tourism discipline attributes
•	 Develop human capital strategies 
•	 Design learning tourism curriculum
•	 Measure outcome of human capital management
•	 Measure tourism impact

The training of human capital is critical in developing any tourist destination. The ability 
of the destination to develop a competitive edge is a function of the level and quality of 
human capital base (Bourouaha, 2017). According to research, tourism is the fastest-growing 
economic sector, particularly in developing countries. It is possible to earn a profit in one 
or two years with a short preparation period for investments in the tourism sector compared 
to other sectors of the economy and a successful marketing policy. As a result of tourism 
development, the percentage of unemployment in each country, which has become a problem, 
is decreasing, and income is being distributed more evenly across the country. According to 
the United Nations World Tourism Organization statistics, tourism has been one of the world’s 
largest and fastest-growing industries in the last decade. According to the World Travel and 
Tourism Congress, tourism directly impacts 9.1 percent of global GDP. Tourism has now 
become competitive with leading businesses due to its rapid development dynamics, and the 
tourism sector accounts for one in every eleven jobs worldwide. Tourism in modern times is 
based on four major economic factors (Brida & Pulina, 2010): 

1. Human capital (education, relevant skills, personal training, etc.),
2. Physical capital (airports, ports, hotels, restaurants, roads, etc.),
3. Technology
4. The environment.

Talent development, management, and retention are critical and must be studied from 
theoretical and practical perspectives. Tourism is no exception, as it was previously regarded as 
one of the driving forces of the global economy. As a service sector, it necessitates significant 
investments in human capital development. Many destinations of roughly equal levels regard 
human resources as the primary factor of differentiation and competitive advantage because 
employees directly interact with clients, implicitly defining service quality and providing 
consumer satisfaction (Stryzhak et al., 2021: 145-156)
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Over time, a significant portion of the economic growth literature has emphasized the 
importance of human capital as an explanatory factor of growth and has focused on the effects 
of human capital on productivity. It is undeniable that in today’s world, where competitiveness 
and flexibility are critical issues, investing in human capital could be a useful tool for dealing 
with these challenges. The importance of quality services in tourism is growing due to the 
increasing number of customers who must be satisfied; in this way, tourism’s dynamic and 
growth (Dragolea & Cotîrlea, 2011: 20-27).

We can confidently state that human capital is one of the essential pillars of tourism activity. 
Although the development of the tourism industry creates job opportunities, seasonal work 
and low wages cause people to avoid the sector. In general, the following negative aspects of 
tourism can be identified:

•	 Tense and changeable work schedule
•	 Lack of employment guarantees
•	 Low wages
•	 Excessive working hours
•	 Lack of staff

Tourism students are aware that employment in the tourism industry is seasonal. People are 
often forced to work without the emotions associated with the position they are working for, 
and they do not consider customer satisfaction. However, it is critical that emotions be natural, 
especially in the service sector. This point reflects the importance and significance of human 
capital in tourism. In general, the need for employees in the tourism industry is an unavoidable 
and natural process. However, if the right and professional people are not in place, the tourism 
industry will suffer, and serious practical issues may arise. In this sense, human capital is used 
to train the appropriate personnel, and as a result, the quality of tourism services and goods 
improves. Staff changes are often avoided with the assistance of professionals, and as a result, 
recruitment costs are reduced, factors that reduce income are identified and eliminated in a 
timely manner, and training costs are reduced.

The role of human capital in increasing tourism potential

As is well known, Azerbaijan is recognized in the global economic market as an oil 
country. The Republic of Azerbaijan has a lot of potential for tourism. Natural resources, 
historical monuments, public geographical position, and Caspian Sea coastal zones can all be 
mentioned. This potential is significant in terms of reducing reliance on the oil factor. Today, 
international tourism is receiving special attention in the Republic of Azerbaijan, and it is 
rapidly becoming a major force in the economy’s non-oil sector. The Republic of Azerbaijan’s 
tourism industry has already begun to develop. Azerbaijan has begun to be recognized as a new 
tourism destination globally due to the state policy pursued in recent years, and integration into 
the international tourism market has been ensured. The development of the tourism sector and 
related activities in the Republic of Azerbaijan, which supports the policy pursued in the social 
and economic spheres, can be seen as an indicator of a positive attitude toward human capital.

As is well known, Azerbaijan’s economic transformation is based on the “Strategic 
Roadmap for the National Economic Prospects of the Republic of Azerbaijan,” which was 
approved by a Decree of the President of the Republic of Azerbaijan dated 6 December 2016 



The Role of Human Capital in Increasing Tourism Potential in a Post-Conflict Situation
by Latif Zeynalli and Emin Rahimli

Future Human Image, Volume 17, 2022 105

to ensure continuity in human capital development. Measures are being taken at all levels to 
encourage continuous human capital development and investment in research and development 
to improve quality and labor productivity. “Azerbaijan 2030: National Priorities for Socio-
Economic Development,” approved by the President of the Republic of Azerbaijan’s Decree 
dated 2 February 2021, reflects the country’s implementation of five National Priorities for 
socio-economic development over the next decade. One of the priorities is “competitive human 
capital and a place of modern innovations,” demonstrating that the state has taken progressive 
steps in developing human capital as one of the main goals for the next ten years. In the 
context of globalization, the modern paradigm of innovative human capital development is a 
critical factor in increasing the country’s competitiveness and crucial in developing innovative 
and investment models of state development. Human capital has become a source of life for 
developing any country and society in the modern world. It is not human capital, equipment, 
or inventory but a decisive factor that increases its competitiveness, economic growth, and 
overall economic efficiency (Hobdari et al., 2016). 

Along with scientific and technological progress, the advancement of information and 
communication technologies, and the advancement of information and communication 
technologies, human capital occupies a central position as a carrier of intelligence, knowledge, 
skills, experience, and professionalism. Human capital development is a continuous process 
of qualitative and quantitative changes that increase an individual’s level of education, culture, 
and mental and spiritual abilities. Increased investment in human capital development can 
increase the intellectual level, which is the foundation of long-term economic growth. We can 
say that the ability to adapt to rapidly changing global technology is the most crucial factor 
determining a state’s economic potential in the twenty-first century. This is defined as a “new 
quality of economic development” based on applying knowledge and new technologies due 
to efficient human resource utilization. The growth of a competitive country based on new 
technologies necessitates the use of high-quality specialists who can apply their experience 
and knowledge. Human capital, which combines education, professionalism, and intelligence, 
is the essential component of forming an innovative economy within complex economic and 
organizational factors. As a result, increasing tourism potential through developing competitive 
human capital is regarded as one of modern development’s most essential and priority areas.

President of the Republic of Azerbaijan Ilham Aliyev signed a decree changing the 
country’s economic divisions, creating the Karabakh and East Zangazur Economic Regions, 
including the liberated territories on the country’s economic map. The establishment of the 
Karabakh and East Zangazur Economic Regions are based on both history and the future. As a 
result of the liberation of the ancient Azerbaijani lands of Karabakh and the Eastern Zangazur 
economic regions from occupation, Azerbaijan is entering a qualitatively new strategic phase 
in the post-pandemic and post-war period, covering the years 2021-2030. In short, the global 
economic realities and the goals set at the new stage of development require the definition of the 
country’s long-term development vector, the main directions of socio-economic development, 
and the corresponding national priorities. As we have noted, our liberated territories have great 
potential in the industry, tourism, and agriculture. At present, large-scale measures are being 
taken to restore the liberated territories, ensure their future development, create the necessary 
infrastructure and return the population to their native lands. Aghdam, Shusha, Fizuli, Tartar, 
Khojavend, Khojaly regions, and the city of Khankendi are all part of the Karabakh economic 
region Agjabadi and Barda regions. The Eastern Zangazur Economic Regions included the 
districts of Jabrayil, Kalbajar, Gubadli, Lachin, and Zangilan, which fell under Azerbaijani 
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control following the Second Karabakh War. The Karabakh Economic Regions’ high potential, 
raw materials and natural resources, and fertile land provide a foundation for increasing 
production in our territories. The economic region of Karabakh has enormous potential in the 
industry, tourism, and agriculture. Furthermore, East Zangazur is an economically promising 
region in terms of agriculture and natural resources. Thus, the Karabakh Economic Regions 
contributed 0.7 percent of the output of the main sectors of the economy, while the East 
Zangazur Economic Regions contributed only 0.1 percent. 

It should be noted that the liberated territories will be a new driver of Azerbaijan’s economic 
development. In this regard, developing a competitive human capital and a modern space for 
innovation and expanding tourism in many areas will accelerate Azerbaijan’s GDP growth rate. 
Human capital has become a requirement in tourism as a result of the rapid development of the 
tourism industry and the application of modern information and communication technologies. 
It should be noted that the liberated territories will be a new driver of Azerbaijan’s economic 
development. In this regard, developing a competitive human capital and a modern space for 
innovation and expanding tourism in many areas will accelerate Azerbaijan’s GDP growth 
rate. Human capital has become a requirement in tourism due to the rapid development of the 
tourism industry and the application of modern information and communication technologies.

Research and discussion

The correlation-regression method is required to assess the relationship between tourism 
and human capital. In our study, the performance index is indicated by the value-added in 
tourism in a million manat (Y), factor indexes with the number of people who graduated from 
higher education institutions in person (X1), the total number of people engaged in tourism in 
person (X2), per capita income in manat (X3). We develop a regression model using table 1 
below based on the official statistics.

Table. 1
The dynamics of indicators influencing added value in tourism

Years

Value-added
in tourism

sector, mln.
manats

(Y)

Number of
graduates 

total, person
(X1)

Number of employees
in travel agencies and

touroperator enterprises
(X2)

The income per 
capita  in the 
household, 

manat 
(X3)

2010 - 31071 1418 1730.4
2011 - 30812 1541 1992.0
2012 - 35128 1730 2290.8
2013 2,080.2 33758 1729 2576.4
2014 2,404.2 32826 1794 2760.0
2015 2,437.3 33705 1586 2886.0
2016 2,746.1 36951 1838 3093.6
2017 3,151.0 37506 1891 3220.8
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2018 3,464.3 38256 2,074 3312.0
2019 3,704.9 38631 2,205 3511.2
2020 1,370.1 39006 1,464 3496.8
Source: https://www.stat.gov.az/ 

The following was the regression model of the factors influencing added value in tourism.

Y = 0.685596 X3 + 2.996176 X2 – 0.094603 X1 – 1484.436 (1)

As can be seen from Model 1, if the number of graduates of higher education institutions 
increases by 1 unit, the value-added in tourism will decrease by 0.09 units. On the other 
hand, if the number of employees engaged in tourism activities increases by 1 unit, the value-
added in tourism will increase by 2.99 units. Finally, when per capita income increases by 
1 unit, the added value in tourism will increase by 0.68 units. The determination coefficient 
R-square = 0.8895 in Table 2 indicates that the relationship between the variables is very 
high. Accordingly, the regression equation is explained by 88.9% of the variance results and 
11.2% by the influence of other factors. The high coefficient of determination indicates that the 
regression equation better expresses the initial data and that 88.9% of the resulting element is 
explained by the factors included in the model.

Table.2
The result of evaluating the parameters of the linear model of multiple regression in the 

software package Eviews.

Dependent Variable: Y
Method: Least Squares
Date: 01/26/22 Time: 21:25
Sample (adjusted): 2013 2020
Included observations: 8 after 
adjustments

Variable Coefficient Std.Error t-Statistic Prob.
X1 -0.094603 0.155170 -0.609673 0.5750
X2 2.996176 0.560950 5.341249 0.0059
X3 0.685596 1.122038 0.611027 0.5742
C -1484.436 2592.827 -0.572516 0.5976

R-squared 0.889555 Mean dependent var 2669.763
Adjusted R-squared 0.806720 S.D.dependent var 765.4583
S.E.of regression 336.5228 Akaike info criterion 14.78206
Sum squared resid 452990.4 Schwars criterion 14.82178
Log-likelihood -55.12825 Hannan-Quinn criter 14.51416
F-statistic 10.73899 Durbin-Watson stat 1.496199
Prob (F-statistic) 0.022011

Source: Eviews is compiled by the authors in 12 software packages.
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The dynamics of the Fitted and Actual values of the model and the residuals between 
them, based on the regression equation of the built model and the Eviews application software 
package, are given in the graph below. As can be seen from the figure, the actual prices of the 
product volume are very close to the prices obtained from the model.

Figure 1. Dynamics of (Fitted) and actual (Actual) values obtained by the regression 
equation of the model and the residual (Residual) between them

In addition, the statistical significance of the resulting regression equation as a whole can 
be verified using the F-Fisher criterion. For this purpose, the F-Fisher criterion should be 

compared with the value of 𝐹 table (а; m; n – m – 1). According to the table data reflecting 
the results of the Eviews software package,

F- statistic = 10.73899 

In Excel, if we determine the value of table F using the formula 𝐹 table (а; m; n – m – 1) = 
F.Dist.Rt, 𝐹 table (а; m; n – m – 1) = F.Dist.Rt ( 0.05; 3; 4) = 0.115553. When comparing 
the F-Fisher criterion with the value of   table (а; m; n – m – 1), it appears that the F-Fisher 
criterion> 𝐹 table (10.73899> 0.983193291). This means that the regression equation as a 
whole is statistically significant. This means the adequacy of the established model. 

If we calculate the coefficient of elasticity according to the coefficient of free variables in 
the relationship equation and the average values of the given variables in the studied periods, 
we get the following result.

𝐸X1 = (𝛼 × 𝑋 ̅1)/�̅�= (-0.094603×35240.90) / 2669.76 = – 1.2487
𝐸X2 = (𝛼 × 𝑋 ̅2)/�̅�= (2.996176×1751.81) / 2669.76 = 1.9659
𝐸X3 = (𝛼 × 𝑋 ̅3)/�̅�= (0.685596×2806.36) / 2669.76 = 0.7207

As a result of the report, it was determined that a 1 percent increase in tourism workers 
increased the value-added by 1.96 percent, a 1 percent increase in household income increased 

income increases by 1 unit, the added value in tourism will increase by 0.68 units. The determination coefficient R-
square = 0.8895 in Table 2 indicates that the relationship between the variables is very high. Accordingly, the 
regression equation is explained by 88.9% of the variance results and 11.2% by the influence of other factors. The 
high coefficient of determination indicates that the regression equation better expresses the initial data and that 88.9% 
of the resulting element is explained by the factors included in the model. 

Table.2 
The result of evaluating the parameters of the linear model of multiple regression in the software package Eviews. 
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the value-added by 0.72 percent, but a 1 percent increase in the number of graduates reduced 
the value-added in tourism by 1.24 percent.

Conclusion

According to the Eviews software package results, we determined the relationship 
between the amount of value-added in tourism in the Republic of Azerbaijan and the number 
of graduates, the number of employees in travel agencies and tour operators, and per capita 
income in the household. As can be seen from Model 1, if the number of graduates of higher 
education institutions increases by 1 unit, the value-added in tourism will decrease by 0.09 
units, on the other hand, if the number of employees engaged in tourism activities increases by 
1 unit, the value-added in tourism will increase by 2.99 units. Finally, when per capita income 
increases by 1 unit, the added value in tourism will increase by 0.68 units. As a result of the 
report, it was determined that a 1 percent increase in tourism workers increased the value-
added by 1.96 percent, a 1 percent increase in household income increased the value-added by 
0.72 percent, but a 1 percent increase in the number of graduates reduced the value-added in 
tourism by 1.24 percent.

Thus, summarizing the research conducted leads us to conclude that there is a sustainable 
development of the tourism sector in Azerbaijan. Human capital development in our country is 
critical for increasing the competitiveness of tourism services and introducing quality tourism 
offers in line with global standards into the market. In this regard, it is preferable to increase 
the tourism potential of liberated territories by effectively utilizing existing human resources 
and converting them into human capital in a post-conflict situation.
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