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The purpose of this study is to analyze the intellectual heritage of John Eliot’s missionary activity 
in order to identify his philosophical ideas. This thinker’s biography and works are well studied by the 
scientific community, but little attention has been paid to his philosophical ideas. However, it is known that 
John Eliot was educated at Jesus College, Cambridge, and then became a famous Puritan missionary, 
preacher, and lexicographer. He was also known as the “Apostle of the Indians.” We used historical–
philosophical reconstruction and historical–comparative methods to analyze the early American 
philosopher’s political and religious works. As a result, we undertook to describe the main works of John 
Eliot and prove the existence of one of the first examples of the historical acquaintance of representatives 
of an indigenous population of North America with European philosophy, especially Aristotelianism. 
Evidence of teaching logic and metaphysics, as well as attempts to translate philosophical concepts 
and terms from English into the languages of an indigenous population of North America has been 
discovered.
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Introduction

John Eliot (1604–1690) was born in England in the village of Widford, which is between 
Ware and Much Hadham in the East Hertfordshire district of Hertfordshire. He was born in 
1604, the year after James I became king. For the first time in history, one king ruled over two 
states in the British Isles. According to biographers, John Eliot lived for a time at the Nazeing 
before entering Jesus College, Cambridge. Jesus College’s full name is “The College of the 
Blessed Virgin Mary, Saint John the Evangelist and the glorious Virgin Saint Radegund, near 
Cambridge”; it is a constituent college of the University of Cambridge. In this college, the 
future thinker studied religious and philosophical texts that would shape his worldview.

When John Eliot graduated from college, he met Thomas Hooker (1586–1647) and became 
his assistant at a private school in Little Baddow, a village to the east of Chelmsford, Essex. 
Over time, Thomas Hooker fled to Holland; in turn, John Eliot went to America, namely to 
Boston, Massachusetts. Since he received religious education in college, he managed to sail 
across the ocean on the ship “Lyon” (Lion) as a chaplain on the ship. After a long journey, 
the ship arrived in the New World on 3 November 1631. In America, John Eliot became a 
priest in the First Church in Roxbury, as Walter Eliot Thwing states in the book History of the 
First Church in Roxbury, Massachusetts: 1630–1904 (Thwing, 1908). In his philosophy, John 
Eliot paid much attention to words and language in general. His views were very progressive 
and he strove to spread knowledge. Although his motives were far from the ideals of the 
Enlightenment, which would come to America in the 18th century, he tried to carry knowledge 
in his puritanical missionary work, albeit a religious knowledge. An essential methodological 
question arose, namely how to convey knowledge about Christianity to other cultures without 
knowing their language. Knowledge itself in the form of words must be adapted for hermeneutic 
understanding.

Thus, John Eliot embarked on an unprecedented indigenous language study project to 
translate and adapt Christian religious and politics for a completely different culture. For his 
efforts, he was called the “Apostle of the Indians”, by analogy with the first apostles who 
carried the Word of God to the Gentiles.

Among the biographers of John Eliot, we should mention Cotton Mather and his book 
The Life and Death of the Reverend John Eliot. Mather, in turn, was also an early American 
philosopher of which there are good biographies. Ola Elizabeth Winslow included much 
information about John Eliot in her book John Eliot, Apostle to the Indians (1968), and some 
aspects of Eliot’s biography are described in Samuel Eliot Morison’s book titled Builders of the 
Bay Colony (1930) and in William Kellaway’s The New England Company, 1649–1776 (1961) 
(Morison, 1964). Some of the study’s methodological features are due to the very structure and 
specifics of the research subject. “The main methods of the research are systematic, historical, 
structural–functional, comparative, dichotomization and ideally-typical approach” (Petrenko, 
2019: 62). The methods of historical–philosophical reconstruction and the historical–
comparative method, in turn, formed the basis of this study (Rudenko & Yosypenko, 2018). 
Research methods have been described in more detail in previous publications (Rudenko & 
Liashenko, 2020).

Translation Activity as the Basis of the Acculturation Process

John Eliot studied the Algonquin language and used this knowledge to translate the Ten 
Commandments and Scripture into the Algonquian language in order to convert the natives 
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to Christianity. The book John Eliot’s first Indian teacher and interpreter, Cockenoe-de-Long 
Island : and the story of his career from the early records (1896) quotes from a letter written 
by John Eliot, in which he explains the reason for his efforts. The missionary met a native 
who surprised him with his talents in language. “Then presently I found out, (by Gods wise 
providence) a pregnant witted young man… who pretty well understood our Language, better 
than he could speak it, and well understood his own Language, and hath a clear pronunciation... 
By his help I translated the Commandments, the Lords Prayer, and many Texts of Scripture : 
also I compiled both exhortations and prayers by his help, I diligently marked the difference 
of their grammar from ours ; when I found the way of them, I would pursue a Word, a Noun, 
a Verb, through all the variations I could think of” (Tooker, 1896). We agree with William 
Wallace Tooker that there can be no doubt about the instruction and information received from 
his indigenous teachers had the great impact on his later knowledge of the Indian language. 
Daniel Gookin mentioned Job Nesutan, who was John Eliot’s first language teacher: “In this 
expedition [July, 1675] one of our principal soldiers of the praying Indians was slain, a valiant 
and stout man named Job Nesutan; he was a very good linguist in the English tongue, and 
was Mr. Eliot’s assistant and interpreter in his translations of the Bible, and other books of the 
Indian language” (Pilling, 1891).

Historians claim that John Eliot inadvertently introduced the concept of a written language 
using Latin letters. Up to this point, since the Indians did not have a phonetic alphabet and 
writing, for centuries they had mainly used oral tradition. He translated The Book of Genesis 
(1655), The Psalter (1658), The New Testament (Wusku Wuttestamentum Nullordumun Jesus 
Christ) (1661), and The Holy Bible Containing the Old Testament and the New (Mamvsse 
Wunneetupanatamwe Up-Biblum God) (1663).

The published version of the Algonquian New Testament (1663) was called Mamusse 
wunneetupanatamwe Up-Biblum God. This translation project required new words that John 
Eliot invented. To do this, he resorted to modifying the Algonquian language’s words, changing 
the meanings of words following Christian ideas. With much hard work, he created many 
philosophical neologisms. As a result, the thinker managed to preserve the Massachusetts 
dialect. “He used the Indian word for god or spirit, ‘Manit,’ and even its plural, ‘Mannittoog.’ 
He translated the Indian word ‘Mattannit’ as ‘Devil.’ A horse was simply ‘horse,’ and its plural 
was ‘horsesog.’ To get across the idea that God took the form of Jesus, he figured out that nouns 
could be turned into verbs, and so the word ‘Wosketompo’oo’ was translated ‘He became a 
man.’ Eliot used grammatical forms not found in English and borrowed concepts from Latin 
and other languages to render the language as authentically as he could” (Shook, 2012).

The Main Philosophical Ideas of the Thinker

Nehemiah Adams argues that many popular speakers and writers in the 17th century, driven 
by the idea of freedom, braved the ocean and the dangers in America’s wilderness, not because 
of the freedom to do what they liked, but because they wanted to pursue their vocations. He 
very described the life and teachings of John Eliot in his book The Life of John Eliot; with 
an Account of the Early Missionary Efforts among the Indians of New England (1847). The 
biographer described the story that explains the motives of the actions of John Eliot. When 
an old Indian came to the thinker, John Eliot told him that since the Indian was a frequent 
visitor to his house, he would give him and his family clothes suitable for cold weather. The 
Indian did not understand the term John Eliot used to refer to clothing, and he clarified this 
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with another Indian, Mr. Eliot’s servant. When the Indian realized that this was the promised 
garment, he exclaimed, “God is merciful” (Adams, 1847). For the early Americans, this story 
served as a confirmation of the correctness of their holy mission, but for John Eliot, it was a 
moment of truth — knowledge of the language is necessary to understand others’ needs. The 
text contains retellings of dialogues of a philosophical nature between the missionaries and 
the Indians. “The following question illustrates the old saying, that a child or fool may ask a 
question which a philosopher cannot answer. It relates to the solemn and fearful subject of the 
dissolution of the body and soul. Who has not, at least in his earlier years, puzzled himself with 
questions about the passage of a departing spirit from the chamber of death?” (Adams, 1847).

Cotton Mather points out a similar plot in his book, The Life and Death of the Reverend Mr. 
John Eliot, who was the First Preacher of the Gospel to the Indians in America with an Account 
of the Wonderful Success which the Gospel has had amongst the Heathen in that Part of the 
World, and of the Many Strange Customs of the Pagan Indians in New-England (1694). The 
text contains retellings of philosophical dialogues, the participants of which were missionaries 
and Indians. After John Eliot gave a sermon to the Indians, they had many questions, which we 
call philosophical because of the specifics of the questions themselves. Mostly, the questions 
were ontological, epistemological, ethical, axiological and of many other kinds: Why are some 
people so bad that they hate the people who teach good? Who was created first: man or devil? 
Is it possible to pray in some secluded place in the forest, or when no one is at home because 
the Indians are ashamed to pray in the wigwam? How do you tell good people from bad 
people? What nation did Jesus Christ come to first and when? “Their Questions would often, 
tho not always, refer to what he had newly Preached; and he this way not only made a Proof 
of their profiting by his Ministry, but also gave an Edge of what he delivered unto them. Some 
of their Questions would be a little Philosophical, and required a good measure of Learning 
in the Minister concerned with them; but for this our Eliot wanted not. He would also put 
proper Questions unto them, and at one of his first Exercises with them, he made the young 
ones capable of regarding these three Questions” (Mather, 1694). Cotton Mather writes about 
Indian worship and is interested in the way the indigenous people pray. He draws a parallel 
between the way of prayer of the Indians and the prayers of the early Christians, arguing for 
such a comparison in the words of Tertullian, “sine monitore quia de pector”. Obviously, there 
were no clear liturgies among the early Christians, and at one time the ministers of the Gospel 
did not impose any form of prayer, as mentioned by Aurelius Augustine. In Mather’s opinion, 
the Indians pray with more remarkable persistence and expression than many Europeans. They 
would be very surprised if they heard that the clergy read their prayers from a book in England, 
while the Indians open their souls to God with words from the heart.

Reconstruction of the philosophical ideas of John Eliot is possible by analyzing the content 
of his books, including The Christian Commonwealth: or The Civil Policy of the Rising 
Kingdom of Jesus Christ (1659); A Christian Covenanting Confession (1660); The Indian 
Grammar Begun (1666), A Brief Narrative of the Progress of the Gospel amongst the Indians 
in New England, in the year 1671; The Logic Primer (1672); The Harmony of the Gospels in 
the holy History of the Humiliation and Sufferings of Jesus Christ, from his Incarnation to his 
Death and Burial (1678); and The Indian Primer (1687) (Eliot, 1687).

The early American philosopher called his treatise The Christian Commonwealth: Or the 
Civil Policy of the Rising Kingdom of Jesus Christ (1659). This religious and political treatise 
is devoted to the covenant problems with God and the problems of freedom. From the first 
lines, the author states: “It is the Commandment of the Lord, that a people should enter into 



Philosophical Ideas in the Missionary Work of John Eliot by Sergii Rudenko and Yaroslav Sobolievskyi

Future Human Image, Volume 15, 2021114

Covenant with the Lord to become his people, even in their Civil Society, as well as in their 
Church-Society (a). Whereby they sub mit them selves to be ruled by the Lord in all things, 
receiving from him, both the platform of their Government, and all their Laws; which when 
they do, then Christ reigneth over them in all things, they being ruled by his Will, and by the 
Word of his Mouth (a)” (Eliot, 1659). If the entire treatise was a utopian image of an ideal 
state, then in the preface to the work, the author allowed himself to criticize the political 
and religious situation in England. “Much is spoken of the rightful Heir of the Crown of 
England, and the unjustice of casting out the right Heir: but Christ is the only right Heir of 
the Crown of England (a), and of all other Nations also (b) ; and he is now come to take 
possession of his Kingdom, making England first in that blessed work of setting up the 
Kingdom of the Lord Jesus: and in order thereunto, he hath cast down not only the miry 
Religion, and Government of Antichrist, but also the former form of civil Government, 
which did stick so fast unto it, until by an unavoidable necessity, it fell with it ; which while 
it stood, and as it stood, was too high to stoop to the Lord Jesus, to be ruled by his command” 
(Eliot, 1659). For several years, the treatise was banned, due to Eliot’s harsh ideas, and he 
was forced to apologize publicly. This unique work went down in history as the first book 
on political theory written by an American. However, it was also the first book banned by 
the American Government.

Aristotelianism for the Indigenous Population of North America  
in The Logic Primer (1672)

John Eliot’s The Indian Grammar Begun (1666) was conceived as a project of 
standardization of the American language (Eliot, 1666). The indigenous people of North 
America had an exclusively spoken language for many centuries. This treatise was intended 
to help the colonists learn the language of the indigenous population. It was not the first study 
of the language of the American Indian; it is worth remembering the book written by Roger 
Williams, A Key into the Language of America, or an help to the Language of the Natives in 
that part of America called New England (1643).

John Eliot spent 26 years educating Massachusetts Indians before deciding to write this 
book. For his missionary work, he translated the Bible, the Catechism, the Primer, and some 
other minor publications into the language of the Indians. Thus, he had good experience and 
was ready to lecture in logic and theology. “And seeing they must have Teachers amongst 
themselves, they must also be taught to be Teachers: for which cause I have begun to teach 
them the Art of Teaching, and I find some of them very capable. And while I live, my purpose 
is (by the Grace of Christ assisting) to make it one of my chief cares and labours to teach 
them some of the Liberal Arts and Sciences, and the way how to analyze, and lay out into 
particulars both the Works and Word of God; and how to communicate knowledge to others 
methodically and skillfully, and especially the method of Divinity” (Eliot, 1671). Because of 
this pedagogical experiment, the book The Logic Primer (1672) was written. It is known that 
the school of logic and theology under the leadership of the thinker John Eliot flourished, but 
it was destroyed during the war with King Philip. Unfortunately, because of this war, many 
unique books on logic and theology were lost. When the school reopened, John Eliot continued 
to publish books in the Indian language, but the Logic Primer was not reprinted.

In the process of translating the sacred texts of Europeans into the languages of the indigenous 
people of North America, John Eliot realized the importance of mutual understanding for 
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the process of acculturation. The thinker believed that a simple translation only allows to 
get acquainted with the important ideas of Christianity, but will not allow understanding the 
thinking of Europeans, and for this reason, he decided to give lectures on logic and technology 
for American Indians. In the process of translating the sacred texts of Europeans into the 
languages ​​of the indigenous people of North America, John Eliot realized the importance of 
mutual understanding for the process of acculturation. We believe that this fact proves the 
deeper nature of the missionary activity of John Eliot, whose goal was not only to convert 
to Christianity but also to see the indigenous people as equal thinkers to whom aspects of 
philosophy can be expounded. It was not in vain that the American philosopher missionary 
called the local population “Great people” (Pilling, 1891).

The main principle of John Eliot’s philosophy of education was the belief in the same 
cognitive abilities of people from different nations. This is evidenced by the fact of using 
similar educational methods, such as a Primer. If the philosopher recognized American 
Indians as people different from Europeans, then different methodological techniques would 
be used in his Primer and Catechism. Like the Primer for the Children of the Colonists, the 
Primer of John Eliot was filled with a religious context and taught the basics of the English 
language in the same manner. “I have undertaken and begun a kind of academical reading unto 
them, in their own language, thereby to teach the teachers and rulers, and all that are desirous 
of learning”. This is how the school of logic and theology was organized in Natick (Boyle et 
al., 1744). According to the early American philosopher, this treatise was supposed to serve 
not just a holy mission, to know Christianity, but also had to become a guide in the science of 
understanding. “There few short Logicall Notions are onely for a Thrid, to lead my Readings 
to them, and to guide them to follow me through the principal and most usefull Principles, 
whereby they may be in some measure enabled to understand, open, and improve the plain 
things of the Kingdome of Christ Jesus revealed in the Scriptures. And touching these Notes, 
I may say as the Eunuch said to Philip, Acts 8. 31. How can I understand them, unless some 
man should guide me?” (Eliot, 1672).

Since the Middle Ages, Aristotelian logic has been taught in English universities; it existed 
in various modifications, sometimes in personal interpretations (for example, Peter Ramus). In 
America, interest in logic was equivalent to that in Europe; Harvard was the center of logic and 
dialectics. American enlightenment thinkers had a desire to share philosophical knowledge, 
especially logic, with American Indians, whose thinking was understood as metaphorical. 
“Prominent American politicians Thomas Jefferson (1743–1826), Benjamin Franklin, and 
others admired the metaphorical nature of some of the speeches of Indian leaders… Such 
an idea of equality, of ‘pulling up’ the less developed brethren to its level, does not indicate 
contempt. Thomas Jefferson had sought peace and equality, but equality itself was understood 
differently in the American Enlightenment” (Rudenko & Sobolievskyi, 2020: 177). However, 
long before Thomas Jefferson and American transcendentalism, with its tolerant relationship 
with the indigenous population, evidence suggests that American Indians had already been 
acquainted with the philosophical heritage of Europe.

The original text of The Logic Primer (1672) does not contain pagination. John Eliot gives 
the following definition of the concept of “logic”: “Logic the Rule, where by every thing, every 
Speech is composed, or opened to be known” (Eliot, 1672). According to Roy Fred Hudson 
“The definition of logic given in Eliot’s book differs somewhat from the Ramean definition” 
(Hudson, 1955: 3-15). John Eliot’s definition of logic is wholly modern. We find proof of this 
in the articles of modern philosophers who emphasize the importance of logic. For example, 
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a similar definition is found in the works of the professor of logic Iryna Khomenko: “Logic 
is primarily concerned with reasoning and we can find in numerous text books on logic its 
definition as the science of reasoning” (Khomenko, 2018: 53).

In his logical views, John Eliot follows Aristotle; he expounds logic in the same way as 
the ancient Greek philosopher did. “Of Logick (Anomayag) three parts. First part teacheth us 
single Notions. Second part teacheth us bindingly to compose Notions, to make every kinde of 
Proposition. Third part teacheth us to compose Propositions, by bonds, binding words, to make 
a Speech” (Eliot, 1672). The order of Aristotle’s books of logic is not accidental, it reflects the 
didactic structure of logical knowledge, going from simple to complex. John Eliot also retains 
this structure. If in the Categories the ancient Greek philosopher describes thinking about 
single things, then in the second work of the Organon in the book On Interpretation, it is no 
longer about individual words, but about complex logical expressions. Finally, in The First 
Analytics, Aristotle describes the syllogisms.

In Categories, Aristotle writes about individual words, expressed without any connection 
and denoting the most general characteristics of being. The first of the Categories is an essence 
(oysia), it expresses the dialectic of the individual and the universal in individual things, but 
Aristotle believes that essence rather expresses genera and species — forms (morphe, idea). 
“Expressions which are in no way composite signify substance, quantity, quality, relation, 
place, time, position, state, action, or affection. To sketch my meaning roughly, examples of 
substance are ‘man’ or ‘the horse’, of quantity, such terms as ‘two cubits long’ or ‘three cubits 
long’, of quality, such attributes as ‘white’, ‘grammatical’. ‘Double’, ‘half’, ‘greater’, fall under 
the category of relation; ‘in the market place’, ‘in the Lyceum’, under that of place; ‘yesterday’, 
‘last year’, under that of time. ‘Lying’, ‘sitting’, are terms indicating position, ‘shod’, ‘armed’, 
state; ‘to lance’, ‘to cauterize’, action; ‘to be lanced’, ‘to be cauterized’, affection” (Aristotle, 
1928a). John Eliot’s list looks a little different “These words are single. God, created, in 
begenning, heaven, earth : earth, not formed, nothing in it; darkness; upon deep? the Spirit of 
God moved upon waters. By these single Notions four Proportions composed. In beginning 
created heaven earth. This affirmative general Proportion. Earth was not formed nothing in it. 
This Negative special compound Proportion (Eliot, 1672). The same logical qualities we can 
find in Aristotle’s terms: affirmation (kataphasis) and denial (apophasis), which means that the 
logical quality of a single proposition is affirmative or negative.

A detailed study of logic, according to John Eliot, made it possible not only to reveal 
biblical truths but also to analyze them, to establish their reliability. Each passage of Scripture 
could be revealed, its possible meanings established, by applying twenty different questions or 
“conceptual pairs”, as John Eliot called them:

(1) Cause (Ne ohteauahteunkifh) and Caused or Effect (Kah nawamoouk),
(2) Subject (Noh wadchanuk) and Adjunct or Predicate (Nene wadchiik),
(3) Notation by name (Wuttinnoowae wefuonk) and the Named (Ne wefuonganuoouk),
(4) Conjugats, between equals in (Pafukqunneetumooafh)
(5) Equals in quantity (Tatupukkukqunafh), 
(6) Equals in number (Tatupehtafhinafh), 
(7) Like in quality (Tatupinneunkquodtafh), 
(8) Whole (Mamuffeyeuoouk) and the parts (Chaupag), 
(9) General (Wameyeuoouk) and special (Nanafeyeuoouk), 
(10) Definition (Neteagwunrmoouk) and Defined (Neaunak), 
(11) Division (Chachaubenumoouk) and Divided (Chachaupag), 
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(12) Relatives (Tohquauwadtuog) 
(13) Testimony (Wauwaonk) and thing testified (Ne wauwamoouk) (Eliot, 1672).
He might also ask how much disagreement there was expressed in (14) the greater than 

lesser, (15) the lesser than greater, (16) unlikenesses, (17) diversities, (18) contraries, (19) 
contradictions, and (20) destroyers of each other (Eliot, 1672).

There is no mention of Aristotle in the text, but his doctrine of four causes is evident, 
which allows us to conclude that the Indians were familiar with European philosophy in 
the 17th century: “First Pair concerning Causes. These four. 1. Efficient (Noh kesteunk), 2. 
Matter (Neteagooooonk), 3. Form (Nehenwoncheyeuoouk, & ne anakaufuahteunk), 4. End 
(Newajeyeuoouk)… Two Causes: The Efficient; The End. The End from cometh the heart 
of the principal. Efficient, therefore he did work that Effect. Ends sometimes many but the 
chief is the last. The two other Causes internally these from cometh the Essence Being of 
the caused. The Matter is first the general Matter of the caused hence cometh. Matter in two 
fold Notion. The first, remote Matter. The last nearest Matter. The form that distinguisheth 
and causeth action, is an internall. Cause, where by it is distinguished, and acteth to do that 
which it is made for. Every thing its good acting from cometh the form, therefore the form is 
the most excellent cause. Concerning the caused. The caused inlighten the Causes whence the 
come” (Eliot, 1672). In many respects, the definitions of the concept of “form” are similar in 
both Aristotle and John Eliot. If for Aristotle form is an essence “by ‘form’ I mean the essence 
of each thing, and its primary substance” (Aristotle, 1928b) then for John Eliot, a form is 
expressed as follows “The Form that distinguisheth and causeth action, is an internall Cause, 
where by it is distinguished, and acteth to do that which it is made for (Eliot, 1672).

Here are the original words from Aristotle’s Metaphysics: “Evidently we have to acquire 
knowledge of the original causes (for we say we know each thing only when we think we 
recognize its first cause), and causes are spoken of in four senses. In one of these we mean the 
substance, i.e., the Essence (for the ‘why’ is reducible finally to the definition, and the ultimate 
‘why’ is a cause and principle); in another the matter or substratum, in a third the source of 
the change, and in a fourth the cause opposed to this, the purpose and the good (for this is 
the End of all generation and change)” (Aristotle, 1928b). Comparing these two passages 
makes it possible to conclude that the doctrine of the four causes, which John Eliot taught the 
indigenous people of North America, belongs to the ancient Greek philosopher Aristotle. It 
means that Aristotelianism’s tradition in Indigenous American philosophy has existed since 
the second half of the 17th century.

John Eliot teaches the Indians the logic of Aristotle; he speaks of syllogisms 
(Oggufanukoowaonk) and gives the following example: “Every one to whom belongeth the 
promise may be baptized. But the Promise belongeth to Believers their Infants. Therefore 
Infants of Believers may be baptized” (Eliot, 1672).

For him, the syllogism also has three parts: Major proposition, Minor proposition, 
Conclusion. According to John Eliot, there are three types of syllogisms — the positive 
syllogism, the suppositive syllogism, and the disjunctive syllogism, here are his examples. 
First is the positive (categorical) syllogism: Major Premise: All the redeemed by Christ 
shall be saved; Minor Premise: All the elect of God are redeemed by Christ; Conclusion: 
Therefore, all the elect of God shall be saved. The suppositive (hypothetical) syllogism is 
given as follows: Major Premise: If unbelief driveth us from God, we must beware of it; 
Minor Premise: Unbelief driveth us from God; Conclusion: Therefore, we must beware of it. 
In Logick Eliot offers the example of a disjunctive syllogism: Major Premise: Either make the 
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tree good and its fruit good or make the tree evil and its fruit evil; Minor Premise: But your 
fruit is evil; Conclusion: Therefore, you are evil.

Table “Propositions” (Eliot, 1672)

Every Proposition is (Nifhnoh 
pakodtittumooonk)

Affirmed (Noowae)

Negative (Quenoowae)

Both (Naneefwe)
True (Wunnomwae)

False (Pannoowae)

And all (Wonk wame)
General (Wameyeue pakodtittumooongafh)

Special (Nanahfiyeue)

Again all (Wonk wame)
Single Proposition (Pafukooe pakodtittumooongafh

Compounded (Neefepiskue)

On the one hand, the history of missionary work is very ambiguous, since, in addition to 
mutual acquaintance with cultures, it leads to acculturation. The line between mutual exchange 
of cultural experience and identity displacement is thin. In this regard, Professor Tetiana 
Trush raises an important question: “The question therefore arises: is the human mind able 
to maintain its independence in thoughts and actions? Are there any means that would help a 
person avoid outside influence on their own thoughts? Or, perhaps in the modern world, there 
is no guarantee of freedom, security, and independence of human consciousness?” (Trush, 
2020: 82). Professor Taras Kononenko also spoke on the issue of identity: “Today the question 
of philosophical definition of the term ‘identity’ remains one of the most difficult... However, 
one of the main research problems is the recognition of the identity either as the substantive 
essential basis of the person that is permanent in proving oneself, or as the dynamic temporal 
complex of person’s impressions about itself” (Kononenko, 2017: 32). In any case, within 
the framework of this study, we emphasize only the moment of the first acquaintance of the 
indigenous people of North America with European philosophy. In turn, it will indirectly 
contribute to the emergence of philosophical associations in the intellectual circles of American 
Indians.

It is worth mentioning that the process of teaching European philosophy to American 
Indians was an important aspect of the overall process of acculturation. As a result of the 
meeting of two different cultures, the communication process was mutual, as well as the 
exchange of cultural, religious, political experience. John Eliot not only converted American 
Indians to Christianity, he taught them philosophy, which is the main subject of this article, but 
American Indians also taught him the language, cultural practices and wisdom of the native 
people. There are many studies confirming the reciprocal nature of this process, because it is 
known that American Indians sought to use European goods and technologies not to abandon 
their culture, but as an opportunity to enrich their traditional way of life (Miller, 1986: 311-
328).

An important aspect of this scientific study, namely acculturation, requires a separate study, 
in this we agree with Harold W. Van Lonkhuyzen author of the article A Reappraisal of the 
Praying Indians: Acculturation, Conversion, and Identity at Natick, Massachusetts, 1646-
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1730 (1990). He claims: “The particular endeavor of John Eliot, the most ardent and dedicated 
of the Puritan missionaries, Natick is in many respects atypical, but because it offers the most 
extreme case of acculturation, it also offers the best opportunity to examine the conversion 
phenomenon in process, from the motivations of Eliot’s earliest proselytes to the alterations in 
Indian culture evident by 1730” (Van Lonkhuyzen, 1990).

To avoid hints of one-sided cultural exchange, we emphasize the interest of American 
researchers who highly value John Eliot’s contribution to the process of acculturation. An 
important idea was expressed by the Native American researchers Francis Joseph O’Brien 
Jr. (Moondancer) and Jennings Julianne (Strong Woman). Strong Woman is Wampanoag, she 
was a vice president of Aquidneck Indian Council and project director of The Massachusett 
Language Revival Project. Moondancer, Ph.D. was a president of the Aquidneck Indian Council 
and a researcher on the same project. Both are members of the Seaconke Tribe, Wampanoag 
Nation. In the article Bringing Back Our Lost Language (1998) they wrote an important idea 
that in many ways American Indians are grateful for the missionary work of John Eliot, because 
the American thinker, by keeping his notes, helped preserve the native language of the native 
peoples of North America for future generations. The missionary’s active work associated 
with Christianization turned out to be not a one-sided process, but a two-way one, allowing 
American Indians not only to study European philosophy, but also to preserve their language 
associated with cultural heritage (Strong Woman & Moondancer, 1998).

Conclusions

As a result of the study, the following conclusions can be made. Puritan philosopher John 
Eliot introduced Christian theology and philosophy to the indigenous people of North America 
during his mission. Having studied the logical languages, the American thinker was able to 
translate the sacred texts and write several textbooks on grammar and logic for the Indians. 
Organized in Natick, Massachusetts, the school of theology allowed Indians, perhaps for 
the first time in history, to become familiar with Western philosophical ideas. This article 
demonstrates that John Eliot taught the Indians Aristotelian logic; he introduced them to the 
four causes and the doctrine of syllogisms. The article’s text contains quotations from The 
Logic Primer (1672), where philosophical concepts were translated into Native American 
Languages.
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